Philippians 3:1



- is the adverbial accusative of measure of extent of time from the neuter singular article and adjective LOIPWS, which means literally “the remaining, what is left, the other, the rest [of the time], or the remaining ones.”  The sense here is “the rest that I have to say is this” or “the remainder of what I want to teach is this.”  To indicate a conclusion it means “Finally” or “As for the rest of what I have to say.”

“The accusative substantive functions semantically like an adverb in that it qualifies the action of the verb rather than indicating quantity or extent of the verbal action.  It frequently acts like an adverb of manner.  Apart from the occurrence with certain words, this usage is not common.  This usage…is restricted to a certain group of words that, historically, were used adverbially.  That is to say, many adverbs developed from the accusative form of the noun or (especially) adjective.  There are two distinct kinds of adverbial accusatives: nominal and adjectival. The noun  (=‘freely’) is frequently used for an adverbial accusative.  But few other nouns are so used. There are a much larger number of adjectives that are used adverbially.  Example: Phil 3:1, “finally.”


Here it means: “as far as the rest is concerned, beyond that, in addition, finally; ‘beyond that I do not know’ 1 Cor 1:16.  It is used as a transition to something new, especially when it comes near the end of a literary work ‘finally’; 2 Cor 13:11; Phil 4:8; 1 Thes 4:1; 2 Thes 3:1; in this connection, then; furthermore 1 Cor 4:2.  Inferentially it means ‘therefore’ as in 1 Cor 7:29; 2 Tim 4:8.”


“It is also used adverbially as an adverb of time, meaning: From now on, in the future, henceforth 1 Cor 7:29; ‘for the future there is reserved for me’ 2 Tim 4:8; then ‘waiting’ Heb 10:13.  It is used in the phrase: ‘you are still sleeping!’ or: ‘do you intend to sleep on and on?’ ‘Still asleep?’ in Mt 26:45; Mk 14:41.  Also possible for this passage is the sense: ‘A fine time you’ve chosen to sleep!’ Acts 27:20; from now on, in the future Gal 6:17.”


This is not the end of Paul’s letter, and there is no hint in the context that he is about to end the letter.  Therefore, the adverbial use of LOIPWN, meaning “finally” has to be rejected as the best possible translation.


More accurately it conveys the thought of Paul continuing his letter, but making another important point.  It is definitely a transition to something new.  Therefore, the meanings “In addition” or “Furthermore” are more appropriate.  Even the inferential use “Therefore” is more likely.  However, Paul would have probably used OUN to convey the introduction of a new conclusion.

Even the adverb of time meaning “From now on” makes sense here.  Since Paul sensed that persecution from Nero seemed to be immanent in the near future coupled with the negative volition and apathy of the Roman church, there was good reason for him to warn the Philippians to be happy in the Lord as a protection against their own discouragement and negative volition.  This is how Paul used the phrase in 1 Cor 7:29, “Now the point is this, brethren, the time is limited.  Therefore (from now on), in fact, those having wives must be as if not having [wives],” and Heb 10:13, “waiting from that time onward until His enemies be made a footstool for His feet.”  And Gal 6:17, “From now on no one must cause trouble for me; for I bear the branding marks of Jesus on my body.”
This is followed by the vocative masculine plural noun ADELPHOS with the possessive genitive of the first person singular personal pronoun EGW, meaning “my brethren” and referring to the Philippians as fellow-believers in the Lord Jesus Christ.  Then we have the second person plural present active imperative from the verb CHAIRW, which means “to be happy, to have happiness, to rejoice.”

The present tense is a customary present for what is reasonably expected by God, and a progressive present for what should continue throughout the rest of their spiritual lives.


The active voice indicates that the believers in Philippi are expected to produce the action.


The imperative mood is a command.

Then we have the preposition EN plus the locative of sphere from the masculine singular noun KURIOS, meaning “in the Lord.”
“From now on, my brethren, keep on having happiness in the Lord.”
- is the accusative direct object from the neuter plural article and intensive pronoun AUTOS, means “the same things” and refers to the same doctrines he has written in the past to other churches and to the Philippians in other letters that were not a part of the Canon of Scripture.  With this we have the present active infinitive from the verb GRAPHW, meaning “to write.”

The present tense is an aoristic present for a present fact without reference to its progress.

The active voice indicates that Paul is producing the action.


The infinitive is a substantival infinitive, where the infinitive is used as the subject of the clause.  “To write the same things to you is no hassle to me.”  Replacing the infinitive phrase with X shows clearly that this is a subject infinitive: “X is no hassle.” Here is an example in which the subject infinitive is anarthrous.”

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you.”  Then we have the first person singular dative of advantage from the personal pronoun EGW, meaning “for me.”  This is followed by the postpositive correlative use of the Attic Greek participle MEN, used in correlation with the participle DE, meaning “on the one hand…on the other hand.”  Then we have the negative OUK, meaning “not” plus the predicate nominative from the neuter singular adjective OKNĒROS, which means “causing hesitation, reluctance, (such as) to shrink from: ‘it is not troublesome to me’.”
  It also means “bothersome.”  We have an ellipsis of the verb EIMI here, meaning “it [is].”
“On the one hand, to write the same things to you [is] not troublesome for me,”
- is the other half of the MEN…DE construction in the postpositive conjunctive particle DE, meaning “on the other hand” with the dative of advantage from the second person plural personal pronoun SU, meaning “for you.”  Finally, we have the predicate nominative from the neuter singular adjective ASPHALĒS, which “pertains to being in someone’s best interest, safe, secure.”
  Again we have an elliptical verb EIMI, meaning “[it is].”
“on the other hand [it is] a safeguard for you.”
Phil 3:1 corrected translation
“From now on, my brethren, keep on having happiness in the Lord.  On the one hand, to write the same things to you [is] not troublesome for me, on the other hand [it is] a safeguard for you.”
Explanation:
1.  “From now on, my brethren, keep on having happiness in the Lord.”

a.  Paul continues his letter with a command.  This command switches topics from his future plans to send Timothy, Epaphroditus, and himself to Philippi to what the Philippian believers should be doing in the meantime.

b.  Paul is writing to positive believers who are advancing daily in the spiritual life and many of whom have already reached spiritual maturity.  Therefore, this command is not for the faint hearted, the discouraged, the disappointed or the negative believers of the Church.

c.  This command is for those who are up to the challenge of continuing their spiritual advance in spite of the advance of historical crisis and disaster.  Paul knew that historical disaster was coming in the form of divine discipline to Israel and persecution to the Church.  He knew this because of:



(1)  The rejection of the gospel of grace in the Jerusalem church, Acts 21:20, “And when they heard it they began glorifying God; and they said to him, ‘You see, brother, how many thousands there are among the Jews of those who have believed, and they are all zealous for the Law’.”  Being “zealous for the Law” meant that they were trying to keep the Law as the execution of the spiritual life.



(2)  The Roman church was indifferent to doctrine and needed a wake up call from God, Phil 2:21, “The reason for this is that they [the Roman believers] all keep seeking their own interests, not those of Christ Jesus.”


(3)  The Corinthian church had made their emotions their god and had become the first “holy roller” church in Christendom.



(4)  The Galatian church were impressed by false teachers and turning to legalism.


(5)  The Empire was being held together by the pivots of mature believers in Antioch, Colossae, Laodicea, Ephesus, Thessalonica, and Philippi, but the Lord was about to shake things up with both persecutions by Nero (64 and 68 A.D.) against the Christians in Rome and the fifth cycle of discipline against the legalism in Jerusalem.


d.  The only preparation for these historical events was the advance to spiritual maturity, and that advance only came (and comes today) through Bible doctrine being taught, believed, circulating in our daily thoughts, and applied to the circumstances of life.

e.  God would do His part for believers by giving the apostle Paul the greatest information he would ever teach, which is found in the prison epistles (Philippians, Ephesians, and Colossians).


f.  Paul and his team would do their duty in providing prepared men to teach these doctrines in every church throughout the Empire.


g.  The positive volition was up to the individual believers in those local churches.


h.  Happiness was the spiritual problem-solving device our Lord used on the cross to face the challenge and pressure of undeserved suffering, Heb 12:2, “fixing our eyes on Jesus, the author and perfecter of doctrine, who because of the joy set before Him endured the cross, disregarding the shame, and has sat down at the right hand of the throne of God.”

i.  We have this happiness from God as a spiritual problem-solving device for ourselves as well.



(1)  Ps 118:24, “This is the day which the Lord has made; let us rejoice and have a superabundance of happiness in it.”


(2)  Ps 100:1-5, “Shout joyfully to the Lord, all the earth.  Serve the Lord with a superabundance of happiness; come before Him with joyful singing.  Know that the Lord Himself is God; it is He who has made us, and not we ourselves; we are His people and the sheep of His pasture.  Enter His gates with thanksgiving and His courts with praise.  Give thanks to Him, bless His name.  For the Lord is good; His unfailing love is everlasting and His faithfulness is to all generations.”


(3)  Phil 4:4, “Keep on having happiness in the Lord at all times, once more I repeat the command keep on having happiness.”

j.  Happiness only comes by occupation with Christ.  This is why Paul qualified the command with the prepositional phrase “in the Lord.”


(1)  We have to be occupied with Christ to share the happiness of God.



(2)  When we consistently have the thinking of Christ circulating in our thoughts, we have spiritual rapport with Christ.  We have the same spiritual attitude that our Lord had during His incarnation.  Just as our Lord was occupied with God the Father, so we are occupied with God the Son.



(4)  We think about what He wants us to do and how He wants us to do it, and we do all things as unto the Lord, pleasing Him in all things.  This produces a tranquility and contentment in the soul that is permanent, even under the outside pressures of persecution, testing, and undeserved suffering.  This is what Paul was commanding the Philippian believers and by extension all of us.
2.  “On the one hand, to write the same things to you is not troublesome for me,”

a.  Paul has repeated an idea he first put forward in Phil 2:18, “Moreover for the same reason you also be happy.”  Now once again he has repeated that command to be happy.

b.  Paul realizes he is repeating himself and uses it as a transition into his explanation of why it is so important for believers to reach spiritual maturity and be happy.

c.  Paul introduces two ideas that are mutually supportive of each other.  The first idea is that writing the same things; that is, the repetition of the teaching of the word of God is not a bother, not troublesome, not difficult, not a problem, and not irritating to a pastor-teacher.


d.  Some people are bothered by the fact they have to explain things over and over again to people.  They become frustrated and angry because the other person doesn’t understand as fast as the one explaining thinks they should.  Such is not the case for the pastor-teacher.  He loves repetition in teaching, because it is the protection of his flock.


e.  The only way any group of believers is protected from false doctrine and false teachers is by knowing the truth.  The only way of really knowing the truth is by hearing it over and over again so much you cannot forget it.  The only way of hearing it over and over again is if the pastor teaches it over and over again, which is what Paul is doing, and doing without complaint or grumbling.  It is not a bother to him.
3.  “on the other hand [it is] a safeguard for you.”

a.  The other reason for repetition in teaching is that it is the safeguard for the believer.  Our safeguard from false doctrine and false teachers is knowing the word of God, so thoroughly and so accurately that Satan or any of his false teachers cannot distort the word of God and deceive us.


b.  Repetition reinforces learning.  Most of what we hear the first time is lost from our memory within a few hours and days.  However, when we hear it repeated a hundred times, we remember it.  That’s why we remember the words to songs we haven’t heard in thirty years.


c.  Doctrine is our safeguard, but only if we remember it and apply it.  Doctrine in the soul as academic understanding is useless.  It must be believed as epignosis doctrine for it to be meaningful and useful for application to life.  The Bible doctrine we have learned and really believe is our safeguard in life.  We need a safeguard, because Satan’s systems of thinking are full of everything possible to present false doctrine to us and encourage us to accept it and live by it.
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