Philippians 2:5



- is the accusative direct object from the neuter singular near demonstrative pronoun HOUTOS, meaning “this” and referring to what is about to be mentioned in this context.  Then we have the second person plural present active imperative from the verb PHRONEW, which means “to think.”

“This is the derivative of the base meaning: ‘thoughtful planning,’ to employ one’s faculty for thoughtful planning, with emphasis upon the underlying disposition or attitude—’to have an attitude, to think in a particular manner.’  Phil 2:5, ‘the attitude you should have is the one that Christ Jesus had.’  In some instances it may be appropriate to render Phil 2:5 as ‘you should think the way Christ Jesus did’ or ‘how Jesus Christ thought about things is the way you should think about them’ (in which a term meaning ‘things’ would refer to events and  not simply to material objects).  It is also possible to understand the verb as referring specifically to the attitude of people to one another.”


“The verb means to develop an attitude based on careful thought, be minded/disposed: ‘let the same kind of thinking dominate you as dominated Christ Jesus,’ Phil 2:5 (Christ went so far as to devoid himself of his divine status for the benefit of humanity; the opposite of , ‘to think presumptuously’). Or, have the same thoughts among yourselves as you have in your communion with Christ Jesus.”


The present tense is a durative present, which describes the action as having begun in the past and continuing throughout one’s spiritual life.  This is also a customary present for what is reasonably expected by God of the believer.


The active voice indicates that the believer is commanded and expected to produce the action.

The imperative mood is a command to keep on thinking.

Then we have the preposition EN plus the locative of place from the second person plural personal pronoun SU, meaning “in or within you” and referring to all Church Age believers.
“Keep on thinking this within you,”
- is the nominative subject from the neuter singular relative pronoun HOS, meaning “which” and referring back to the neuter singular demonstrative pronoun HOUTOS = “this” and referring to the thinking in the believer’s stream of consciousness that was also in our Lord’s stream of consciousness.  This is followed by the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the preposition EN plus the locative of place from the masculine singular proper nouns CHRISTOS and IĒSOUS, meaning “in Christ Jesus.”  There is no verb in this clause by deliberate omission (ellipsis) for emphasis.  It must be supplied.  Therefore, we insert the imperfect active indicative of the verb EIMI, meaning “it [was].”
“which also [was] in Christ Jesus,”
Phil 2:5 corrected translation
“Keep on thinking this within you, which also [was] in Christ Jesus,”
Explanation:
1.  “Keep on thinking this within you,”

a.  Paul continues with another command.  This is a command to keep on thinking something which Paul is about to describe.

b.  The importance of this statement is that the spiritual life is a life of thinking.  The spiritual life is a life of what we think, not what we feel.  How we feel is not the issue with God.  It is what we believe, what we think, and what we value.

c.  Faith is a system of perception based upon thinking.  Faith is what we believe based upon thinking.  Faith is not a feeling; it is a thought.

d.  Here Paul demands a certain type of thinking that does not believe that “equality with God is a gain to be seized and held.”

e.  This also looks back in the context to the statement “by means of humility consider each other as better than yourselves.”

f.  The issue in this command is thinking humility and the example is the person of our Lord Jesus Christ, who did exactly that in His relationship with God the Father.


g.  Our Lord set the example of humility, which is exactly what God demands of us as a system of thinking.


h.  Therefore, from the context we can define the word “this” as:



(1)  “by means of humility consider each other as better than yourselves.”


(2)  “equality with God is not a gain to be seized and held.”

i.  This command begins the day we are born again and is expected by God to continue until the day we die.


j.  We are not in the spiritual life for what we can get out of it.  On the contrary we are in the spiritual life for what God can put into us.  And the thing which God wants to put into us more than anything else is the thinking of humility.

2.  “which also [was] in Christ Jesus,”

a.  That which was most characteristic of the thinking of our Lord was His humility.  The thinking of Christ was humility and obedience to the will and plan of God the Father.

b.  The name ‘Christ Jesus’ is important here because it emphasizes the mission of our Lord to obey the will of the Father and go to the cross.  Then it emphasizes the humanity of Christ as the means by which this was accomplished.  Vine in his Word Studies addresses the importance of this statement here.



(1)  “IĒSOUS is a transliteration of the Hebrew “Joshua,” meaning ‘Jehovah is salvation,’ i.e., ‘is the Savior,’ a common name among the Jews, e.g., Ex 17:9; Lk 3:29; Col 4:11.  It was given to the Son of God in Incarnation as His personal name, in obedience to the command of an angel to Joseph, the husband of His mother, Mary, shortly before He was born, Mt 1:21.  By it He is spoken of throughout the Gospel narratives generally, but not without exception, as in Mk 16:19- 20 [which are not part of the canon]; Lk 7:13, and a dozen other places in that Gospel, and a few in John.  ‘Jesus Christ’ occurs only in Mt 1:1, 18; 16:21; Jn 1:17; 17:3.  In Acts the name ‘Jesus’ is found frequently.  ‘Lord Jesus’ is the normal usage, as in Acts 8:16; 19:5, 17; see also the reports of the words of Stephen, 7:59, of Ananias, 9:17, and of Paul, 16:31; though both Peter, 10:36, and Paul, 16:18, also used ‘Jesus Christ.’  In the epistles of James, Peter, John and Jude, the personal name is not once found alone, but in Revelation eight times, 1:9; 12:17; 14:12; 17:6; 19:10 (twice); 20:4; 22:16.


(2)  In the epistles of Paul ‘Jesus’ appears alone just thirteen times, and in the Hebrews eight times; in the latter the title ‘Lord’ is added once only, at 13:20.  In the epistles of James, Peter, John, and Jude, ‘Jesus Christ’ is the invariable order of the Name and Title, for this was the order of their experience; as ‘Jesus’ they knew Him first, that He was Messiah they learnt finally in His resurrection.  But Paul came to know Him first in the glory of heaven, Acts 9:1-6, and his experience being thus the reverse of theirs, the reverse order, ‘Christ Jesus,’ is of frequent occurrence in his letters, but, with the exception of Acts 24:24, does not occur elsewhere.


(3)  In Paul’s letters the order is always in harmony with the context.  Thus ‘Christ Jesus’ describes the Exalted One who emptied Himself, Phil 2:5, and testifies to His pre–existence; ‘Jesus Christ’ describes the despised and rejected One Who was afterwards glorified, Phil 2:11, and testifies to His resurrection.  ‘Christ Jesus’ suggests His grace; ‘Jesus Christ’ suggests His glory.”


d.  The thinking of the humanity of Christ is a critical part of the New Man in Christ or our New Creation.  “Jesus Christ is the Prototype of the New Man.  As the God-Man, Christ is the prototype of the new, redeemed humanity.  The Christian is the person who in repentance and faith, by the Holy Spirit, is identified with the Christ who died and rose again for him.  He is dead, and the life he now lives is that of Christ in him (Gal 2:20).  He is a new creature (or creation); the old things have passed and new things have come (2 Cor 5:17).  This redemption has an ethical implication.  He is born again in Christ, and hence the whole movement of his life is to be one of being made conformable to Christ.  Every thought is to be brought captive to Christ’s obedience (2 Cor 10:5).  The mind of Christ is to be his mind (Phil 2:5).  As the mind is renewed, so conduct should be transformed.  The old man is to be put off with his wicked works, the new man put on, which after God is created in righteousness and true holiness (Eph 4:22ff; Col 3:9ff).  The process of the Christian life is that of the fashioning of the image of Christ in His people.  But there is also an eschatological implication.  As Paul says in 1 Cor 15:49, at the last day we shall finally bear the image of the heavenly.  The Lord Jesus ‘will change our lowly body to be like his glorious body’ (Phil 3:21).  ‘We shall be like him, for we shall see him as he is’ (1 Jn 3:2).  The original purpose of God, that man be created in His own image and after His likeness, will thus be brought to perfect and glorious fulfillment in the new creation, when the redeemed people of God bear the image of their Lord and Head, who bore the image of sinful man for them, and who is Himself the express image of God.”


e.  This also introduces the concept of self-denial.


(1)  “The phrase ‘deny oneself,’ so characteristic of the biblical ethic, is found literally in Scripture only in one saying of Jesus (Mt 16:24).  The synonymous Greek verbs  (Mt 16:24; Mk 8:34) and  (Lk 9:23) means ‘deny’ or ‘say no.’  The NT is distinctive in its use of these verbs for the denial of a person, rather than just of a statement or thing.


(2)  Jesus’ radical message about discipleship comes through clearly in this powerful saying: ‘If any man would come after me, let him deny himself and take up his cross [Lk 9:23 adds ‘daily’] and follow me’.  Thus, Jesus calls those who wish to be His followers to reject the natural human inclination toward the self.  He also calls them to take up their cross, the instrument of death by crucifixion, and in this way to follow Him.  This call is not so much a call to martyrdom as a command to deny self even to the point of death.  A disciple must be prepared to die if that is where the road of discipleship leads, but “the saying refers not so much to literal martyrdom as to the attitude of self-denial which regards its life in this world as already finished” (I. H. Marshall, p. 373).  The disciple now lives for Christ, not for self.


(3)  While the phrase ‘deny oneself’ occurs only in the above saying (except for 2 Tim 2:13), the idea of self-denial is everywhere present in the NT understanding of Christian discipleship.  This is especially true in Jesus’ teaching (e.g., Mt 5:38–48; 10:37–39; Mk 9:33–35; Lk 14:25–35; Jn 12:24–26; 13:38).  Jesus called His disciples to practice self-denial in their acts of piety (e.g., Mt. 6:1–4, 16–21).  He taught His disciples this lifestyle of self-denial not only with His words but also by His acts.  Notice that His call to self-denial came immediately after His prediction of His own sacrificial death (Mt 16:21–24; Mk 8:31–34; Lk 9:22f).  Jesus Himself was the supreme model of the self-denial to which He called others (Mk 10:42–45; Jn 13:1–17; cf. 2 Cor 8:9; Eph 5:1f; Phil 2:5–11; 1 Pet 2:21–24).


(4)  The concept is also at the heart of Paul’s teaching on discipleship.  Disciples have died with Christ (Rom 6:1–11; Gal 5:24; Col 2:12; 3:3–11; 2 Tim 2:11) and are called to sacrifice their lives for Him (Rom 12:1f).  In Tit 2:12 Paul writes of the grace of God ‘training us to renounce irreligion and worldly passions,’ i.e., to deny the desires of the self.  Paul’s life also modeled self-denial (cf. 1 Cor 15:31; 2 Cor 4:7–11; 6:1–10; 11:16–33; Gal 2:20; Phil 3:7–11).”
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