Philippians 2:4



- is the negative MĒ used with the nominative masculine second person plural present active participle from the verb SKOPEW, which means “to pay careful attention to, look (out) for, or notice with the accusative of persons or thing: ‘notice those who conduct themselves thus, i.e. in order to imitate them Phil 3:17; ‘look out for those who cause divisions, i.e. avoid them Rom 16:17; ‘keep one’s eyes on what can be seen’ 2 Cor 4:18; ‘look out for one’s own interests’ Phil 2:4; ‘consider whether the light is darkness’ Lk 11:35.”


The present tense is a customary present for what is reasonably expected to occur during our spiritual life.

The active voice indicates that all Church Age believers are expected to produce the action.


The participle is an imperatival use of the participle.  The present imperative with the negative MĒ is used to stop an action already in progress.

With this we have the accusative direct object from the neuter plural article with the genitive of advantage from the second person masculine plural reflexive pronoun HEAUTOU: “The article with the genitive following denotes a relation of kinship, ownership, or dependence.  The neuter plural article followed by the genitive denotes: someone’s things, affairs, circumstances Mt 16:23; 22:21; Mk 8:33; 1 Cor 2:11; Rom 8:5; 14:19; 1 Cor 7:33f; 13:11; 2 Cor 12:14; 11:30; what the law requires Rom 2:14; ‘its own advantage’ 1 Cor 13:5; Phil 2:4, 21.”
  Here it denotes someone’s “for one’s own personal interests.”  Also in this clause we have the nominative subject from the masculine singular adjective HEKASTOS, meaning “each one of you” or “Every one of you.”  The following “but also” in the next clause justifies and indicates the idea of “only” your own personal interest in this clause.
“Every one of you, stop looking out for only your own personal interests,”
- is the strong adversative conjunction ALLA, meaning “but” with the adjunctive use of the conjunction KAI, meaning “also” (this conjunction has brackets around it in some Greek texts, indicating that it does not occur in some ancient manuscripts; however it does occur in all the best ancient manuscripts and is definitely a part of the original text).  The normal construction is MĒ MONOS…ALLA KAI, “not only…but also.”  We can see in our verse that the word MONOS has been omitted on purpose.  So what is Paul saying?  The construction ALLA KAI is used “before independent clauses, to indicate that the preceding is to be regarded as a settled matter, thus forming a transition to something new.    …Also to be explained elliptically is the ascensive (and not only this,) but also Lk 12:7; 16:21; 24:22; Phil 1:18.”
  In other words, what we have here is the ellipsis of the MĒ MONOS phrase (the word MONOS, meaning “only” is deliberately omitted for emphasis).
Then we have the accusative direct object from the neuter plural article with the genitive of advantage from the adjective HETEROS, meaning “of others” followed by the nominative subject from the masculine plural adjective HEKASTOS, meaning “each one of you” or “every one of you.”  The verb “[look out for]” is implied from the previous clause.
“but also every one of you [look out for] the personal interests of others.”
Phil 2:4 corrected translation
“Every one of you, stop looking out for only your own personal interests, but also every one of you [look out for] the personal interests of others.”
Explanation:
1.  “Every one of you, stop looking out for only your own personal interests,”

a.  Paul continues with another command for every member of the royal family in the Church Age.

b.  Paul understands human nature, that is, the sin nature.

c.  Human nature (that is, the sin nature), only looks out for its own interest.  It is normal and our nature to look out for our own interests; for example, that is why we eat food—we are looking out for our own interests.

d.  Looking out for one’s interest becomes selfishness, when that is all a person does.


e.  There is nothing wrong with looking out for our own health, taking care of ourselves, getting the proper amounts of food, exercise, and rest.  These things are looking out for one’s personal interests in the right way, and there is nothing wrong or sinful about doing these things.


f.  However, looking out for ourselves or taking care of ourselves can be taken to the extreme.



(1)  For example, making certain that we make a great profit first before any of our employees share in the benefits.



(2)  Making sure that we are rewarded before any of our subordinates in the military are rewarded.


(3)  Making sure that we get what we want before anyone else gets leftovers.

g.  Looking out for one’s interests can be turned into the sinful and evil activity of preoccupation with self, and what Paul is commanding here is the cessation of preoccupation with self.


h.  The sin nature is preoccupied with itself, the desires and needs of the body and the selfish desires and needs of the soul; for example, approbation lust is a selfish desire of the soul.  The sin nature doesn’t care about others; it only cares about itself.


i.  Selfishness has no part in the spiritual life of the believer.  We are not here to please ourselves, but to please God.  We are not left here on earth after salvation to take care of only ourselves, but to look out for and take care of others as well.  If we don’t understand that or believe that, don’t get married and don’t have children.
2.  “but also every one of you [look out for] the personal interests of others.”

a.  This same principle is taught in:



(1)  Rom 15:1-3, “Now we the strong are obligated to keep bearing the weaknesses of the weak and not to accommodate ourselves.  Each one of us must accommodate his neighbor because of the good [the plan of God] for the purpose of edification.  For even Christ did not accommodate Himself, but as it stands written, ‘The insults of those who insulted You [Father] fell on Me [Jesus Christ].’”


(2)  Rom 14:1, “Now receive [welcome] the one who is weak [limited] in doctrinal understanding and acceptance, not for the purpose of getting into quarrels about opinions.”


(3)  Gal 6:2, “Bear the burdens of each other, and so you will fulfill the law of Christ.”


(4)  1 Thes 5:14, “Moreover, we ask you, brethren, warn the lazy, encourage the discouraged, help the helpless, be patient with all men.”

b.  The other members of the royal family of God are our brothers and sisters.  We are expected to look out for them in the same manner we would look out for, be concerned about, and take care of our own family members.


c.  Just as our Lord looked out for our interests rather than His own, when He went to the cross as a substitute for us, so also God expects each of us to look out for the interests of one another.

d.  This was the whole point of Paul taking up a monetary collection among the Gentiles in Greek provinces in order to support the destitute Jewish believers in Judea.  The Greek believers were looking out for the personal interests of their brethren in Judea.


e.  Paul and the members of his traveling seminary were constantly looking out for the interest of the believers in the churches they established rather than being concerned about their own personal welfare.  The example of this is Paul’s correspondence with and many visits with the Corinthian believers during all of their trials and tribulations.


f.  Paul commends believers at the end of some of his letters for their ability to fulfill this principle:



(1)  Rom 16:1-4, “Now I recommend to you, Phoebe, our sister, who is an agent [official representative] of the church which is at Cenchrea, that you welcome her in the Lord in a manner worthy of the saints, and that you stand by to help her in whatever matter she might have need of you; for she herself has also been of great assistance to many, even of me myself.  Greet Prisca and Aquila, fellow-workers with me in Christ Jesus, who are of such a quality that they have risked their necks for my life, to whom not only I give thanks but also all the churches of the Gentiles.” 



(2)  1 Cor 16:15, “Now I urge you, brethren, (you know about the household of Stephanas, that it is the first-fruits of Achaia and they have devoted themselves for the purpose of service to the saints),”

g.  We are not to just consider what we want, but are to consider what others want or what is best for others.

h.  We are not here to accommodate ourselves, but to accommodate others.  We are not here to do what we want.  We are not here for our own pleasures and objectives.


i.  We are here to serve the Lord with a superabundance of happiness, Ps 100:2a.  We are the servants of our Lord Jesus Christ.  We are here to do His will, to please Him in all things, to demonstrate His unconditional love toward all.


j.  The service of the strong believer toward the weak believer is unconditional virtuous love.  Our service is patience, thoughtfulness, consideration, helpfulness, kindness, whatever is of intrinsic good production for the edification of the body of Christ.


k.  Accommodation of self is selfishness.  We are not to accommodate self, but others.   We are not here for our own benefit, but for the benefit of others.


l.  If we are not living our spiritual life for the benefit of others, then we have missed the point of the Christian life.  We are still living the life of the unbeliever—we are living to accommodate ourselves.  That is not a part of God’s plan for our lives.
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