Philippians 1:20



- is the preposition KATA plus the adverbial accusative of general reference (translated ‘according to’) from the feminine singular article and noun APOKARADOKIA, which means “that which one looks forward to with eagerness and desire—’what one eagerly expects, eager expectancy, eager desire.’”
  With this we have the connective conjunction KAI and the accusative feminine singular noun ELPIS, meaning “and confidence.”  This is followed by the possessive genitive from the first person singular personal pronoun EGW, meaning “my.”  We have a single article here with two words connected by the conjunction KAI.  The Granville-Sharp rule applies, indicating that these two nouns are two aspects of one thing.  Paul’s state of mind has two aspects: eager expectation and confidence.
“according to my eager expectation and confidence,”
- is the epexegetical use of the conjunction HOTI after words of mental activity to indicate the content of that mental activity.  It is translated “that.”  Then we have the preposition EN plus the locative of sphere from the neuter singular adjective OUDEIS, which means “in nothing.”  This is followed by the first person singular future passive indicative from the verb AISCHUNW, which means “to experience shame, be put to shame, be disgraced i.e. be disappointed in a hope Phil 1:20; 2 Cor 10:8; 1 Jn 2:28.”


The future tense is a predictive future, which affirms what will definitely happen.


The passive voice indicates that Paul will receive the action of not being disgraced.


The indicative mood is declarative for a dogmatic statement of doctrine.
“that in nothing shall I be disgraced,”
- is the adversative conjunction ALLA, meaning “but” followed by the preposition EN plus the instrumental of manner from the feminine singular adjective PAS, meaning “all” and the noun PARRĒSIA, meaning “(1) openness to the public, before whom speaking and actions take place Col 2:15; 2 Cor 7:4; (2) a state of boldness and confidence, courage, confidence, boldness, fearlessness, especially in the presence of persons of high rank. Phile 8; Eph 6:19.”
  Both meanings could apply equally well here, and it is not hard to imagine that Paul had both ideas in mind when he said this.


1.  In verse 13 Paul refers to the concept of “openness” when he says “my imprisonment in connection with Christ has become well known throughout the entire Praetorian Guard and all the rest.”

2.  In verse 14 Paul refers to the concept of “courage, confidence, boldness, and fearlessness” when he says “the majority of the brethren have much greater courage to communicate the Word without fear.”

3.  Christ was always exalted by Paul with all openness.  2 Cor 3:12, “Therefore, since we keep on having such confidence, we employ great openness and fearlessness [of speech].”

4.  Christ was always exalted by Paul with all courage, confidence, boldness, fearlessness.”


(a)  Eph 3:12, “by Whom [JC] we have courage and approach with confidence through His doctrine.”


(b)  Eph 6:19-20, “also pray for me, that doctrine may be given to me when I open my mouth to communicate with confidence the mystery pertaining to the gospel, on behalf of which [gospel] I am an ambassador in chains, in order that with reference to it [the gospel] I may speak fearlessly as I ought to speak.”


(c)  1 Thes 2:2, “but because we previously suffered and because we were mistreated in Philippi, just as you know, we had the courage by means of our God to speak the gospel about the God to you in spite of great opposition.”

5.  Both concepts are clearly presented in Paul’s writing, especially 2 Cor 3:12, which uses the same word PARRĒSIA with this same double meaning.
Then we have the conjunction HWS “marking a point of comparison, and meaning: as.”  With this we have the temporal adverb PANTOTE, which means “always, at all times.”  This is followed by the ascensive use of the conjunction KAI, meaning “even” and the temporal adverb NUN, meaning “now.”
“but with all openness and courage as always, even now”
- is the third person singular future passive indicative from the verb MEGALUNW, which means “to cause to be held in greater esteem through praise or deeds, exalt, glorify, magnify, speak highly of Lk 1:46; Acts 10:46.  Of the apostles the people spoke highly of them Acts 5:13.  In the passive voice to be glorified, Acts 19:17; Christ will be glorified in my person (i.e. the prestige of Christ will be advanced in connection with me) Phil 1:20.”


The future tense is a gnomic future, which states what will always happen or always be true.

The passive voice indicates that the Lord Jesus Christ receives the action of being glorified by those who believe in Him.


The indicative mood is declarative for simple statement of fact.

This is followed by the nominative subject from the masculine singular proper noun CHRISTOS, meaning “Christ.”  Then we have the preposition EN plus the locative of sphere from the neuter singular noun SWMA with the possessive genitive from the first person singular personal pronoun EGW, meaning “in my body.”  “In Rom 12:1; Phil 1:20, and Eph 5:28 the body is almost synonymous with the whole personality,”
 which means we could translate this “in my person.”  We have an almost identical phrase used by Paul in 1 Cor 6:20, “For you were bought for a price.  Now by all means honor [praise, magnify, glorify] God in your body.”  
“Christ shall be exalted in my person,”
- is the correlative conjunction EITE, used with itself, meaning “whether…or.”  With this we have the preposition DIA plus the ablative of means from the feminine singular noun ZWĒ, meaning “by means of life” and the masculine singular noun THANTOS, meaning “by means of death.”
“whether by life or by death.”
Phil 1:20 corrected translation
“according to my eager expectation and confidence, that in nothing shall I be disgraced, but with all openness and courage as always, even now Christ shall be exalted in my person, whether by life or by death.”
Explanation:
1.  “according to my eager expectation and confidence,”

a.  The entire sentence reads: “Indeed, I know that this shall result in my deliverance because of your prayer and support [motivated] by the Spirit of Jesus Christ according to my eager expectation and confidence, that in nothing shall I be disgraced, but with all openness and courage as always, even now Christ shall be exalted in my person, whether by life or by death.”

b.  This prepositional phrase (‘according to my eager expectation and confidence’) does not go with this verse but with the thought in the previous verse.

c.  Paul knows that the proclamation of Jesus Christ as the savior of the world will result in Paul’s deliverance according to his eager expectation and confidence.

d.  Paul does not have an eager expectation of not being disgraced, but of being delivered.


e.  Paul does not have confidence of not being disgraced, but of being delivered.


f.  Paul eagerly expects to have freedom again to move about the western part of the Roman Empire and conduct his missionary activities.

g.  Paul is absolutely confident that proclaiming Christ will result in his deliverance from imprisonment.


h.  He is confident that by doing the will of God for his life (which means using his spiritual gift as God intended, and by not allowing his emotions to distract him again, he will have the freedom to execute the plan of God and continue as an apostle in the execution of his spiritual life.


i.  Paul is eager to be free again to execute the will of God without chains, even though he knows and accepts the fact that the chains are necessary for the time being.


j.  Paul does not want freedom for freedom’s sake, but so he can do what God expects of him and therefore glorify the Lord.

2.  “that in nothing shall I be disgraced,”

a.  The conjunction HOTI looks back to the  in the previous verse.  The verb OIDA=to know is not repeated, since it is already understood by the repetition of HOTI in this verse.

b.  So we have two separate thoughts in verses 19 and 20:



(1)  Paul knows that the continued proclamation of Christ will result in his deliverance according to his eager expectation and confidence,



(2)  and he knows that in nothing shall he be disgraced.


c.  Believers have nothing to be ashamed of.  1 Pet 4:16, “But if [you suffer] as Christians [and you do], stop being ashamed, but glorify God because of this title.”  God is not going to permit us to be disgraced.  We are Christians.  We carry the name of our Lord Jesus Christ.


d.  Christians use their own volition to disgrace themselves and bring disgrace on the Lord Jesus Christ, but God the Father will not permit anyone to disgrace the mature believer.  Reversionists are a disgrace to the grace of God.  Mature believers honor and glorify the grace of God.  The mature believer is never disgraced or ashamed of his association with the Lord Jesus Christ.  Only believers in reversionism and degeneracy are a disgrace to relationship with God.


e.  The passive voice is key here.  Paul knows he can disgrace himself (middle or active voice) by making bad decisions from arrogance and emotion, as he has done in the recent past by going to Jerusalem, when God told him not to.  But he also knows that he cannot be disgraced by any unbeliever or believer negative to the word of God.  Spiritual royalty cannot be disgraced by others, it can only disgrace itself.  We disgrace ourselves through our own negative volition to the word of God.


f.  Paul has disgraced himself, and then been graced out by the love of God, so that he can once again bring honor and glory to the name of our Lord Jesus Christ, which he is confident he will do for the remainder of his life.


g.  There is no disgrace in reaching spiritual maturity, in receiving blessings for time, in receiving dying grace, in receiving a resurrection body, or in receiving eternal rewards.  Paul knows that in nothing shall he be disgraced by God; not now, not ever.
3.  “but with all openness and courage as always,”

a.  In contrast to being disgraced by disobeying the will of God again, Paul will continue his spiritual life by doing what he has always done—he will proclaim Christ with all openness, courage, confidence, boldness, and fearlessness.

b.  From the day of his salvation Paul had never been shy about proclaiming Christ.

c.  He has always presented Christ openly, not whispering and hiding the fact he believed in Christ.  This is attested by Luke in Acts 26:19-20, as he quotes Paul’s defense of himself before King Agrippa, “So, King Agrippa, I did not prove disobedient to the heavenly vision, but kept declaring both to those of Damascus first, and also at Jerusalem and then throughout all the region of Judea, and even to the Gentiles, that they should repent and turn to God, performing deeds appropriate to repentance.”

d.  The courage to proclaim the Lord Jesus Christ as Savior of the world without fear comes from our relationship with Christ, Eph 3:12a, “by Whom [Jesus Christ] we have courage”

e.  Our confidence to proclaim Christ comes through the word of God, Eph 3:12b, “and approach with confidence through His doctrine.”

f.  Because we have confidence from doctrine, we can proclaim Christ publicly without fear, 2 Cor 3:12, “Therefore, since we keep on having such confidence, we employ great openness and fearlessness [of speech].”

g.  The same is true for the pastor teaching doctrine as it is for every believer involved in individual or group evangelism, Eph 6:19-20, “also pray for me, that doctrine may be given to me when I open my mouth to communicate with confidence the mystery pertaining to the gospel, on behalf of which [gospel] I am an ambassador in chains, in order that with reference to it [the gospel] I may speak fearlessly as I ought to speak.”

h.  Persecution from others motivates courage, boldness, and fearlessness in the mature believer to proclaim the gospel, 1 Thes 2:2, “but because we previously suffered and because we were mistreated in Philippi, just as you know, we had the courage by means of our God to speak the gospel about the God to you in spite of great opposition.”

i.  The more Paul was persecuted for his faith and his proclamation of Christ the more he spoke out publicly with courage and boldness.  He understood and remembered what the Lord had said to him, Acts 18:9-10, “And the Lord said to Paul in the night by a vision, ‘Do not be afraid any longer but go on speaking and do not be silent; for I am with you, and no man will attack you in order to harm you, for I have many people in this city.’”

j.  Paul remembered the words of the Lord (Lk 12:4), “I say to you, My friends, do not be afraid of those who kill the body and after that have no more that they can do.”

k.  Paul understood the principle of doctrine found in Heb 13:6, “so that we confidently say, ‘The Lord is my helper, I will not be afraid.  What will man do to me?’”
4.  “even now Christ shall be exalted in my person, whether by life or by death.”

a.  Paul was back in spiritual maturity.  Therefore “even now” refers to the period of his life after he has failed miserably to obey God and execute His will.

b.  Great failure never stops great believers.  Great believers are great because they keep on believing in the love, forgiveness, and faithfulness of God even after great failure.  Great believers remember the faithfulness and love of God, which motivates their recovery from failure.


c.  Paul was a great believer.  He knew how badly he had failed.  He knew he didn’t earn or deserve another chance from God.  He knew he should have died in prison and never been heard from again.  But even now after all that has happened to him, Paul has confidence in the love of God that the Lord Jesus Christ will be exalted by being gracious to him.


d.  The greatness of God is His love in spite of our failures.  The greatness of God is that He is faithful in forgiving us our failures, whenever we acknowledge them to Him.

e.  God is exalted in us by what He does for us.  This includes all that He has done for us in salvation, in the spiritual life, in death, and in the eternal state.


f.  Our Lord Jesus Christ is exalted, magnified, and glorified by our life (living the spiritual life) and by our death (which is His victory).  Rom 14:8, “For whether we live, we live for the benefit of the Lord, or whether we die, we die for the benefit of the Lord.  Therefore whether we live or whether we die, we are the Lord’s.”

g.  God expects us to glorify Him by our person in our physical bodies, 1 Cor 6:20, “For you were bought for a price.  Now by all means honor (praise, magnify, glorify) God in your body [or person].”

h.  There are two spheres in which we glorify God:



(1)  We glorify God by living the unique spiritual life of the Church Age through the execution of the will of God as contained in the word of God.


(2)  We glorify God by how we face death.


i.  Facing life with confidence in God, courage and boldness in every circumstance of life, and fearlessness before other men glorifies God in life.  Facing death with confidence in God, courage, boldness, and fearlessness in the face of death glorifies God above and beyond the maximum in life.  Therefore, how we face life and how we face death determines how we exalt and glorify our Lord Jesus Christ in this life.  And how we exalt and glorify our Lord in this life determines how our Lord exalts and glorifies us in the next life.

5.  How the Believer Glorifies God.


a.  The glorification of God by means of the Church (Eph 3:21) occurs when the believer attains spiritual maturity.  Then the believer is said to be “filled with all the fullness of God,” Eph 3:19.


b.  There are three categories of spiritual adulthood which glorify God.


(1)  Spiritual self-confidence or cognitive self-confidence.



(2)  Spiritual autonomy or cognitive independence.



(3)  Spiritual maturity or cognitive invincibility, when we become an invisible hero for God in the angelic conflict.

c.  The believer glorifies God when he parlays the life beyond knowledge (Eph 3:19) into the life beyond dreams (Eph 3:20).  The plan of God is divided into two categories: the life beyond knowledge, and the life beyond dreams.


e.  The life beyond gnosis (knowledge) is the life of epignosis (full-knowledge); that is, the life of consistent function of learning God’s truth and application of that truth.

f.  This is tantamount to cognition of Bible doctrine through perception and application of the mystery doctrine of the Church Age.  Learning doctrine in the Old Testament won’t advance us in the life beyond knowledge.  We must understand the mystery doctrine of the Church Age which is found in the New Testament epistles; for it contains all the mechanics for the plan of God in this dispensation.


g.  The result is the attainment of spiritual adulthood.  Then we begin to gather fantastic and dynamic momentum.


h.  Spiritual maturity parlays the life beyond gnosis into the life beyond dreams, which becomes the basis for glorifying God.

6.  What Does Not Glorify God.


a.  All our Christian service, sacrifice, and works performed in a state of carnality do not glorify God.  All this is wood, hay, and stubble, which will all be burned at the Evaluation Throne of Christ.


b.  The only Christian service and production that counts is the production that results from motivation by the word of God and motivation from the influence of the Holy Spirit; that is, done in the filling of the Spirit.


c.  Therefore, Christian service and Christian works are not the means of attaining spiritual maturity or of glorifying God.


d.  Spiritual growth is not measured in works; spiritual growth is measured in what we believe, what we value, and what motivates us; that is, our spiritual momentum.  When there is momentum from proper motivation, there will be production.  That production will be gold, silver, and precious stones; it will be rewardable at the Evaluation Throne of Christ.

7.  The Pattern for Glorifying God in the Church Age.


a.  The pattern of post salvation rehabilitation of what we believe to be true is the pattern of Reception, Retention, and Recall of Bible doctrine.


(1)  Reception of Bible doctrine is the number one priority.  Therefore, our number one priority is the daily reception of the mystery doctrine of the Church Age.  Why is reception of doctrine so critical?  It is critical because without reception of doctrine there is nothing in our souls by which God the Holy Spirit can motivate or influence us to action.


(2)  Retention refers to the remembering of Bible doctrine, so that doctrine we have believed is the motivator of momentum in the plan of God.



(3)  Recall is the concept of wisdom; it refers to the application of doctrine.


b.  Learning, believing, and applying doctrine to life (post salvation epistemological rehabilitation) results in understanding the unique characteristics of the Church Age, such as: the indwelling of the Trinity, the filling of the Spirit, the baptism of the Spirit, a completed Canon of Scripture, a royal priesthood, a royal ambassadorship, etc.  These characteristics are the basis and motivation for our function as Christians.

c.  Learning, believing, and applying doctrine to life results in the understanding of the spiritual problem-solving devices for the Christian way of life.  Momentum is based on solving problems.  Momentum is based on handling the problem of suffering.  There is X amount of suffering for blessing involved in momentum, because this is the way we apply doctrine to our experience.


d.  Glorification of God is the execution of the plan through the advance to spiritual maturity.  This means advance through the three stages of spiritual adulthood.


e.  The pattern for glorifying God includes suffering for blessing, not divine discipline or self-induced misery under the law of volitional responsibility.



(1)  Self-induced misery results in divine discipline, which is designed to cause us to rebound and recover the function of our spiritual life.  Only suffering for blessing has momentum.



(2)  There are three categories of suffering for blessing: providential preventative suffering, momentum testing, and evidence testing.


f.  Glorification of God is related to the distribution of your blessings for time.  That is when the life beyond dreams begins.
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