Philippians 1:17



- is the nominative masculine plural article used with the postpositive conjunction DE in correlation with the HOI MEN, which began the previous statement.  Together the HOI MEN…HOI DE statement is translated “the ones on the one hand…the others on the other hand” or “some on the one hand…others on the other hand.”  Here this refers to the former category of believers who Paul mentioned in verse 15, and could be translated “the former category” in contrast to “the latter category” mentioned in the last verse.  Then we have the preposition EK plus the ablative of source from the feminine singular noun ERITHEIA, which means “a feeling of hostility, opposition, selfish ambition or rivalry.”
  This word was used for “a self-seeking pursuit of political office by unfair means.  A derivation from  is not regarded with favor by recent NT linguistic scholarship in the lists of vices in 2 Cor 12:20; Gal 5:20, since  and  are both found in these lists; yet for Paul and his followers, the meaning strife, contentiousness cannot be excluded.  But selfishness, selfish ambition in all cases gives a sense that is just as probable. Compare Jam 3:14, 16; Phil 2:3; Rom 2:8; in the plural disputes or outbreaks of selfishness 2 Cor 12:20; Gal 5:20.”
  This is followed by the accusative direct object from the masculine singular article and noun CHRISTOS, meaning “Christ.”  Then we have the third person plural present active indicative from the verb KATAGGELLW, which means “to make known in public, with implication of broad dissemination, proclaim, announce.”


The present tense is a descriptive present for what is now going on at the time Paul wrote.


The active voice indicates that a certain category of believers are producing the action of proclaiming Christ from the motivation of selfish ambition.


The indicative mood is declarative for simple statement of fact.
“the former category are proclaiming Christ from the motivation of selfish ambition,”
- is the absolute negative OUCH, meaning “not” plus the adverb of manner AGNWS, which means “purely, sincerely: not from pure motives Phil 1:17.”
 

“not from pure motives,”
- is the nominative masculine plural present deponent middle/passive participle from the verb OIOMAI, which means “to consider something to be true but with a component of tentativeness, think, suppose, expect followed by the accusative and infinitive Jn 21:25; Jam 1:7.”


The present tense is a descriptive present for what is now going on with a certain group of believers in the Roman church.


The deponent middle/passive voice is middle/passive in form but active in meaning—the group of believers with selfish ambition producing the action of supposing or presuming something.


The participle is circumstantial, adding an additional circumstances to the main thought to clarify and explain what is going on.  This can also be a causal participle indicating the ground or reason why they are not acting from pure motives.  The causal participle would be translated “since they expect.”
This is followed by the accusative-infinitive construction, in which the noun in the accusative case functions as the subject of the infinitive which follows it; the infinitive functioning as a finite verb.  First we have the adverbial accusative of general reference (or accusative subject of the infinitive) from the feminine singular noun THLIPSIS, which means “affliction, trouble, distress, oppression, tribulation.”  With this we have the present active infinitive from the verb EGEIRW, which means “to cause to come into existence, raise up, bring into being, or cause.”


The present tense is a tendential present for an action that is purposed in the present but is not yet taking place.


The active voice indicates that this category of believers is attempting to produce this action.


The infinitive is a complementary infinitive, which is used to complete the meaning of the verb OIOMAI=to think, presume, suppose.  Literally this says “supposing that they raise up distress” or “to bring about or cause distress.”
Then we have the dative of reference or respect from the masculine plural article and noun DESMOS with the possessive genitive of the first person singular personal pronoun EGW, meaning “with respect to” or “in regards to my imprisonment.”
“since they expect to cause distress with respect to my imprisonment.”
Phil 1:17 corrected translation
“the former category are proclaiming Christ from the motivation of selfish ambition, not from pure motives, since they expect to cause distress with respect to my imprisonment.”
Explanation:
1.  “the former category are proclaiming Christ from the motivation of selfish ambition,”

a.  We now have the entire thought in verses 15-17: “On the one hand, certain ones indeed because of jealousy and strife, on the other hand, certain ones because of good motivation are proclaiming Christ.  The latter ones because of virtue love, knowing that I am appointed for the defense of the good news; the former category are proclaiming Christ from the motivation of selfish ambition, not from pure motives, since they expect to cause distress with respect to my imprisonment.”

b.  There were two distinct groups of believers in the Roman church:


(1)  Those with the pure motivation of virtue love, who wanted to advance the gospel message and glorify the Lord Jesus Christ.



(2)  Those with false motivation of selfish ambition, who wanted to profit politically, socially, and economically from the advance of Christ and the Church.


c.  Nothing has changed in two thousand years in the Roman church.  Both groups are still alive and well and pursuing their separate goals.


d.  “The former category” are “certain ones proclaiming Christ because of jealousy and strife.”

e.  Paul explains here that they proclaim Christ from the motivation of selfish ambition.



(1)  Some of the Roman believers were in Christianity for what they could get out of it, not what they could contribute to it.



(2)  Some believers want recognition.



(3)  Some want to make money off of Christianity (selling the word of God; motivating large offerings, having big mass media ministries that sell advertising).



(4)  Some want power, authority, or influence over others.



(5)  Some want to be well liked, well thought of, envied by others, or to be part of the “in crowd.”

f.  All of these reasons or motives cause the ones who have them to be envious and jealous of others who have what they want but do not have.


g.  All of these reasons or motives cause the ones who have them to cause trouble for those who have what they want.  They think that by bringing the other person down, it will pave the wave for them to rise to the top.


h.  All these things add up to selfishness, selfish ambition, self-promotion, and preoccupation with self.


i.  There will always be someone in any congregation who is envious and jealous of the pastor because he has the authority, the power, and the influence that they want.  What they don’t realize is that he has none of these things.  He only has a spiritual gift.  The authority belongs to God and the word of God, not to the pastor.  The influence belongs to the word of God, not to the pastor.  The recognition belongs to the Lord Jesus Christ, not to the pastor.

j.  Envy and jealousy always thinks that by having what others have it will somehow make them happy.  Obviously this is never true for two reasons:



(1)  Having things does not make anyone happy.  Being something makes us happy—like being a believer in Jesus Christ with personal love for God.



(2)  No matter how much we have or how much power and influence we think we have, we always want more or are always worried about losing what we do have.  In both cases we are still in a state of unhappiness.


k.  Envy and jealousy is never satisfied by having what it wants, because envy always wants something else it does not have.  It is an insatiable, unquenchable, unappeasable lust.


l.  So now that Paul was all the rage at the Roman court and the most popular man with the Praetorian Guard, there were many Christians who wanted to “get in on the act” and imitate Paul because of what it could do for their political careers, or social standing, or economic prosperity.
2.  “not from pure motives,”

a.  Obviously these believers had wrong, impure motives.

b.  Motivation comes from two places in life:


(1)  The lust pattern of the sin nature, which produces selfish ambition.



(2)  Personal love for God, which produces the glorification of Christ.


c.  We will either glorify God or glorify self.  There is no in-between.


d.  Pure motivation only comes from personal love for God; that is, from virtue love.

e.  Therefore, pure motivation is based upon our core values.  If we really value money, then we will be motivated by what it costs or how much we can make in our decisions and actions.  If we really value pleasure, then we will be motivated by sex, drugs, alcohol, social life, etc. in all our decisions and actions.


f.  But if our core value is personal love for God, then we will be motivated by the word of God in all that we think, say, and do.


g.  Paul evangelized the Praetorian Guard and the household of Caesar because of his personal love for God, not so he could win his freedom, have influence at the court of Caesar, or be the most popular person in town.


h.  Paul did what he did out of personal love for God, just as many of the other believers in Rome were also doing.


i.  In every church there are always those with pure motives and those with impure motives.  We can always tell the two apart by looking for the selfish ambition.  Selfishness will always set the two groups apart.


j.  Divine motivation is what God gives to the believer who loves doctrine.


k.  Selfish motivation is what the believer in arrogance gives to himself.


l.  Pure motives come from the word of God.  The word of God is pure.


(1)  Ps 12:6, “The words of the Lord are pure words; as silver tried in a furnace on the earth, refined seven times.”


(2)  Ps 119:140, “Your word is very pure, therefore your servant loves it.”


(3)  1 Tim 1:5, “But the goal of our instruction is love from a pure heart and a good conscience and a sincere faith.”


(4)  Jam 3:17, “But the wisdom from above is first pure, then peaceable, gentle, reasonable, full of mercy and good fruits, unwavering, without hypocrisy.”


(5)  1 Pet 2:2, “like newborn babies, long for the pure milk of the word, so that by it you may grow in respect to salvation.”

m.  Pure motivation comes from the filling of the Spirit and the word of God circulating in the soul.



(1)  Ps 24:4, “He who has clean hands and a pure heart, who has not lifted up his soul to falsehood and has not sworn deceitfully.”


(2)  Ps 119:9, “How can a young man keep his way pure?  By keeping it according to Your word.”


(3)  Prov 30:12, “There is a kind who is pure in his own eyes, yet is not washed from his filthiness.”


(4)  2 Tim 2:22, “Now flee from youthful lusts and pursue righteousness, faith, love and peace, with those who call on the Lord from a pure heart.”


(5)  Tit 1:15, “To the pure, all things are pure; but to those who are defiled and unbelieving, nothing is pure, but both their mind and their conscience are defiled.”

n.  The purity of Bible doctrine produces the pure heart; that is, purity of motivation.



(1)  Ps 73:1, “Surely God is good to Israel, to those who are pure in heart!”


(2)  Prov 21:8, “The way of a guilty man is crooked, but as for the pure, his conduct is upright.”


(3)  Mt 5:8, “Blessed are the pure in heart, for they shall see God.”


(4)  Phil 4:8, “Finally, brethren, whatever is true, whatever is honorable, whatever is right, whatever is pure, whatever is lovely, whatever is of good repute, if there is any excellence and if anything worthy of praise, dwell on these things.”

o.  Our Lord Jesus Christ is pure, 1 Jn 3:3, “And everyone who has this hope fixed on Him purifies himself, just as He is pure.”

p.  The motives of man are a critical issue before God.



(1)  Prov 16:2, “All the ways of a man are clean in his own sight, but the Lord weighs the motives.”


(2)  1 Cor 4:5, “For this reason, stop criticizing and condemning anything before the end-time until the Lord comes, who will both bring to light the hidden things of darkness, and will reveal the motives and decisions of our hearts, and then each person will have recognition from God.”


(3)  1 Cor 15:32, “If from human motives I fought with wild beasts at Ephesus, what does it profit me?  If the dead are not raised, ‘let us eat and drink, for tomorrow we die.’”


(4)  Jam 2:4, “have you not made distinctions among yourselves, and become judges with evil motives?”


(5)  Jam 4:3, “You ask and do not receive, because you ask with wrong motives, so that you may spend it on your pleasures.”
3.  “since they expect to cause distress with respect to my imprisonment.”

a.  This is somewhat of a surprise.  There was actually a group of believers in the Roman church that from the motivation of selfish ambition wanted to cause trouble for Paul with regard to his house arrest, in order to make themselves look better.

b.  These believers did not care who they hurt, even if they hurt the apostle Paul.

c.  They were jealous and envious of Paul and wanted to cause trouble for him.  They wanted him to receive a stiffer punishment than house arrest.  They wanted him to have no visitors, not be able to write to anyone, and not be able to talk to anyone (especially the Praetorian Guard or anyone in the household of Caesar).


d.  They did not want Paul to have the influence he had.  They wanted that influence for themselves.  They could have had it before Paul arrived, but were too afraid to proclaim the gospel before men.  But now that Paul has come to Rome and been so successful, they are envious and jealous of him and want the praise for themselves.  The only way to do this is to shut down Paul by making the circumstances of his imprisonment more difficult for him.


e.  So this category of believers expect to cause trouble for Paul, but they will not succeed.  They think that by discrediting him, they will make themselves look better.  What they don’t realize is that by discrediting Paul, they discredit themselves.  Arrogance is always blind to reality.  By hurting Paul, they only hurt themselves.


f.  But God in His grace will not let these believers do more damage to themselves than they can bear.  He will not allow them to discredit Paul.


g.  Their motivation is to advance themselves politically, socially, and economically at the expense of their apostle.  God will never permit this.


h.  They have either never learned or have forgotten the principle of doctrine stated in Isa 54:17, “‘No weapon that is formed against you will prosper; and every tongue that accuses you in judgment you will condemn.  This is the heritage of the servants of the Lord, and their vindication is from Me,’ declares the Lord.”
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