Philippians 1:14



- is the emphatic use of the conjunction KAI, meaning “In fact.”  This is followed by the accusative-infinitive construction, in which the substantive in the accusative functions as the “subject” of an infinitive that functions as a finite verb.  This is the adverbial accusative of general reference from the masculine plural article and comparative adjective POLUS.  “The comparative adjective normally makes a comparison (as its name suggests).  But the comparative adjective not infrequently is used substantivally, often leaving the comparison implicit.”
  Here it means “the majority Acts 19:32; 27:12; 1 Cor 15:6; 9:19; 2 Cor 2:6; 9:2; Phil 1:14.”
  With this we have the descriptive genitive from the masculine plural article and noun ADELPHOS, meaning “of the brethren,” that is, the fellow believers in Rome.
“In fact, the majority of the brethren,”
- is the preposition EN plus the locative of sphere from the masculine singular noun KURIOS, which means “in the Lord.”  The absence of the article indicates the high quality of this “lord,” indicating that it refers to the Lord Jesus Christ.  Then we have the accusative masculine plural (to match the accusative masculine plural adjective POLUS previously mentioned) perfect active participle from the verb PEITHW, which means “to be so convinced that one puts confidence in someone or something: have confidence in, depend on, trust in with the dative of persons or thing (with the dative it almost means to believe in, a sense which also approximates in the LXX).”


The perfect tense is intensive perfect, which conveys the idea of a present state resulting from a past action.  The present state is the confidence that the Roman believers have in the Lord based upon the past action of seeing how God has used Paul’s imprisonment for the advance of the gospel.

The active voice indicates that the Roman believers produce the action of having confidence in the Lord.


The participle is a causal participle, indicating the reason why the majority of the Roman believers have greater courage to communicate the gospel without fear.  The word “because,” “since,” or “for” is used in the translation to express this concept and the participle is translated like a finite verb, “since they have confidence.”
Then we have the instrumental of cause from the masculine plural article and noun DESMOS with the first person singular personal pronoun EGW, meaning “because of my bonds,” but used figuratively as in verse 7 of Paul’s “imprisonment.”
“since they have confidence in the Lord because of my imprisonment,”
- is the adverb of comparison PERISSOTERWS, which means “(1) (even) more; to a much greater degree, far more, far greater (than Paul’s opponents) 2 Cor 11:23; (than those of his own age) Gal 1:14; 2 Cor 12:15.  Intensifying: so much (the) more Phil 1:14; Heb 2:1; 13:19; (2) especially, elative, 2 Cor 1:12; 2:4; 7:15; (all) the more 1 Thes 2:17.  Strengthened with MALLON: even much more 2 Cor 7:13.”
  Then we have the other part of the accusative-infinitive construction in the present active infinitive from the verb TOLMAW, which means “to dare, have the courage, be brave enough.”

The present tense is a descriptive present for what is now going on.  This could also be regarded as a customary present for what God reasonably expects of believers.


The active voice indicates that most of the believers in Rome are producing this action of having far greater courage.


The infinitive functions as a finite verb in the accusative-infinitive construction.
This is followed by the adverb of manner APHOBWS, which means “without fear” or “fearlessly.”  Then we have the accusative direct object from the masculine singular article and noun LOGOS, meaning “the word, message, statement, etc.” and referring to the “the word of God,” “the message of faith,” which is simply: the Christian message, the gospel.”
  Finally, we have the present active infinitive from the verb LALEW, which means “to speak, communicate, or proclaim.”

The present tense is a descriptive present for what is now going on in Rome.

The active voice indicates that the majority of the believers in Rome are producing the action.


The infinitive is an infinitive of indirect object, which modifies, explains, limits the previous infinitive TOLMAW, which is used as a finite verb.  This use of an infinitive, acting as an indirect object to modify a previous infinitive, tells us that the previous infinitive is being used as a verb; and with the accusative-infinitive construction, this explains why this thought is a separate sentence in itself, which is why the punctuation is wrong in the Greek text and in the English translation.  (The punctuation is not inspired; it is added by scholars for clarity.  There was no punctuation in the original text.) 
“have much greater courage to communicate the Word without fear.”
Phil 1:14 corrected translation
“In fact, the majority of the brethren, since they have confidence in the Lord because of my imprisonment, have much greater courage to communicate the Word without fear.”
Explanation:
1.  “In fact, the majority of the brethren,”

a.  Jesus Christ controlled history in such a marvelous fashion that it changed the entire behavior of the believers in Rome.

b.  Remember that these believers had been under persecution a few years earlier, when the Jews were expelled from Rome.  So now they were cautious about being known or labeled as “Christians.”

c.  But since Paul has come and made such an impact on the Praetorian Guard and the household of Caesar everything has changed for the better.


d.  Being a Christian now is no longer a cause for fear, but a source of pride and confidence.


e.  This is the impact of blessing by association with a mature believer who is advancing to spiritual maturity (being filled with all the fullness of God).


f.  It is important to note here that not all the believers in Rome had this confidence.  There were still some who were afraid of Nero and what the pagans might do.


g.  Therefore, we have two distinct groups of believers in Rome:



(1)  those with confidence in the Lord and those without it;



(2)  those who were afraid of what man might do to them and those who were fearless;



(3)  those who trusted the Lord for logistical grace protection and those who did not.


h.  Confidence in the Lord is based upon doctrine in the soul.  Therefore, these two groups were divided based upon the doctrine in their souls.

i.  This tells us that a majority of the believers in Rome were positive to doctrine and were learning and applying it on a daily basis.


j.  There will always be believers who do not trust the Lord or do not yet have confidence in Him, some for good reasons and others for not so good reasons.



(1)  New believers and those who do not know Bible doctrine but want to know the word of God will not have confidence in the Lord.  But the fact they are positive to doctrine means that it will not take long for them to get there.  These believers have a good reason for not having confidence in God—they don’t know enough about the promises of God yet to have confidence in Him.


(2)  Those who are apathetic toward doctrine, reject the teaching of the word of God, or are antagonistic to God in moral or immoral degeneracy and reversionism will always have difficulty trusting the Lord.  God always permits a few of these believers in a congregation to test those who are positive to the word of God.  These apathetic believers have no good reason for not having confidence in God.
2.  “since they have confidence in the Lord because of my imprisonment,”

a.  Paul interrupts his own thought with an explanatory clause to indicate why the majority of believers in Rome now have greater courage to evangelize others. 

b.  The believer’s courage is based upon his confidence in the Lord.

c.  Confidence in the Lord only comes from the word of God circulating in a person’s stream of consciousness.


d.  Confidence in the Lord is trusting Him for one’s logistical grace blessing, which includes our day to day protection from the persecution of others.


e.  When persecution does come, it is usually testing, unless we have done something stupid to motivate others to want to persecute us.


f.  Paul’s own imprisonment should have been persecution with the threat of impending death.  However, Paul didn’t see it that way, and eventually neither did most of the Roman believers.


g.  Instead, Paul’s imprisonment was an opportunity for God to spread the gospel at a much faster pace and at the highest levels of influence.


h.  So Paul’s situation became an example lesson for the Roman believers of having confidence in the Lord.


i.  Confidence in the Lord is the use of the faith-rest drill (trusting in the promises of God).  The Roman church had been under enough persecution that their faith-rest function as a problem-solving device was not being used very effectively.


j.  Therefore, God uses Paul’s situation to help teach them the importance of the faith-rest drill as a problem-solving device and daily function of the normal spiritual life as a source of confidence.

k.  Fear of persecution kept the Roman believers from enjoying each day from the Lord as a blessing from Him.  They had forgotten the principle of Ps 118:24, “This is the day which the Lord has made; let us rejoice and have a superabundance of happiness in it.”

l.  But with doctrine in their soul, which they learned from Paul as he taught daily and saw in his daily experience of applying doctrine to his own circumstances, they gradually grew in confidence and trust in the Lord.


m.  God not only provided the doctrine for these believers, but He also provided Paul as the object lesson for how to apply that doctrine daily.
3.  “have much greater courage to communicate the Word [the message of the gospel] without fear.”

a.  The main thought line of Paul’s statement without the explanatory clause is: the majority of the brethren have much greater courage to communicate the message of the gospel without fear.

b.  Not all these believers were comfortable evangelizing others because they were not public speakers or were afraid that they couldn’t explain the gospel accurately.  These are excuses that all believers use, who are afraid of embarrassing themselves.  God the Holy Spirit will provide the right words and make them understandable to the unbeliever, as long as we learn the word of God and are willing to testify about our faith in Christ.

c.  Some of these believers were too young in the faith to even know what to say or how to say it.  It is better for them not to say anything yet, rather than say all the wrong things and confuse the unbeliever with false issues.


d.  But Paul’s point here is that most of these believers knew doctrine and knew it well.  They knew what needed to be said and how to say it.  They were not afraid of embarrassment, or stumbling over their words, or not being able to connect their thoughts, or not being able to answer the unbeliever’s questions, or anything else.


e.  These believers had an increase in confidence in their own soul.  Fear was replaced with confidence.


f.  There will always be a battle in the soul between fear and confidence or fear and trust.


g.  The old sin nature, demon influence, and satanic thinking motivates us to be afraid of what might happen.


h.  God the Holy Spirit and doctrine in our soul motivate us to have absolute confidence and trust in what God wants to have happen.

i.  God wanted the city of Rome evangelized by these believers.  That was never going to happen as long as they were afraid to speak, afraid to evangelize others, afraid to present the gospel message to everyone with whom they came into contact.

j.  But now that God has proven through the circumstances of Paul that they have nothing to fear, they have much greater courage to execute the will of God and get the message of the gospel out to others.


k.  There will still be persecution, ridicule, and testing in the future, but that will be overcome by the accumulation of doctrine in their soul.


l.  The word of God conquers all, and one of the first things it will conquer in our soul is fear.  There is no place for fear in the spiritual life of the Church Age believer.  Fear must be replaced by confidence, and confidence comes by hearing, and hearing comes by the teaching of the word of God.

m.  The confidence the Roman believers had was the same confidence exhibited by the apostles, when they spoke before the rulers of Israel, Acts 4:13, “Now as they observed the confidence of Peter and John and understood that they were uneducated and untrained men, they were amazed, and began to recognize them as having been with Jesus.”

n.  The confidence of these believers is the confidence the apostles prayed for when the persecution of Christians first began in Jerusalem, Acts 4:29, “And now, Lord, take note of their threats, and grant that Your bond-servants may speak Your word with all confidence,”

o.  The confidence of these believers is the confidence which Paul had when he spoke before Roman rulers, Acts 26:26, “For the king [Agrippa] knows about these matters, and I speak to him also with confidence, since I am persuaded that none of these things escape his notice; for this has not been done in a corner.”

p.  Believers with doctrine in their souls have this confidence, 2 Cor 3:2-4, “You keep on being our letter, having been written in our stream of consciousness, being known and being read by all men, having become well known that you are a letter of Christ, having been carried and delivered by us, having been written not with ink but by the Spirit of the living God, not on stone tablets but on human heart tablets.  Now we have such confidence toward God because of Christ.”

q.  This courage and confidence in God is one of the most valuable things we own, Heb 10:35, “Therefore, do not throw away your confidence, which has great reward.”
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