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 is the adversative use of the postpositive conjunction DE, meaning “However” with the conjunction HINA, which introduces a purpose clause and is translated “in order that.”  This is followed by the second person plural perfect active subjunctive of the verb OIDA, which means “to know.”


The perfect tense is an intensive perfect, which emphasizes the present state of a past action.


The active voice indicates that the scribes may produce the action of knowing.


The subjunctive mood is the potential subjunctive of probability and purpose, which is translated by the auxiliary verb “may.”

Then we have the conjunction HOTI, which introduces the content of the mental activity of knowing.  It is translated “that.”  This is followed by the accusative direct object from the feminine singular noun EXOUSIA, meaning “authority.”  Next we have the third person singular present active indicative of the verb ECHW, which means “to have: has.”


The present tense is retroactive and durative present, which describes a state of being that began in the past, continues in the present, and will continue in the future.


The active voice indicates that the Son of Man produces the action of having something.


The declarative indicative mood describes the action as a fact or reality.

This is followed by the nominative subject from the masculine singular article and noun HUIOS, meaning “the Son” plus the genitive of relationship from the masculine singular article and noun ANTHRWPOS, meaning “of Man.”  Then we have the preposition EPI plus the adverbial genitive of place from the feminine singular article and noun GĒ, meaning “on earth.”  Next we have the present active infinitive of the verb APHIĒMI, which means “to forgive.”


The present tense is a gnomic present, which describes a universal truth that is always true.  This may also be regarded as an aoristic present, describing a fact or reality.


The active voice indicates that the Son of Man produces the action.


The infinitive is a complementary infinitive.

Next we have the accusative direct object from the feminine plural noun HAMARTIA, meaning “sins.”

“However, in order that you may know that the Son of Man has authority on earth to forgive sins’”
 is the temporal conjunction TOTE, meaning “then,” followed by the third person singular present active indicative of the verb LEGW, which means “to say: He said.”


The present tense is a historical present, which describes a past event in the present tense as though it was happening at this very moment for the sake of emphasis.  This type of present tense is translated like an English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the masculine singular article and noun PARALUTIKOS, which means “to the paralytic.”

“ —then He said to the paralytic,”
 is the nominative masculine second person singular aorist passive participle of the verb EGEIRW, which means “to get up.”


The aorist tense is a constative/historical aorist, which regards the action in its entirety as a fact or reality.


The passive voice indicates that the subject receives the action.


The participle is temporal, the action preceding the action of the main verb.  It is translated “after getting up.”

Next we have the second person singular aorist active imperative of the verb AIRW, which means “to take up; to pick up.”

The aorist tense is a constative/historical aorist, which regards the action in its entirety as a fact or reality.


The active voice indicates that the paralytic is expected to produce the action.


The imperative mood is a command.

Then we have the possessive genitive of the second person singular personal pronoun SU, meaning “your” plus the accusative direct object from the feminine singular article and noun KLINĒ, meaning “bed.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the second person singular present active imperative of the verb HUPAGW, which means “to go.”


The present tense is a descriptive present of what is expected to occur immediately.


The active voice indicates that the paralytic is expected to produce the action.


The imperative mood is a command.

Finally, we have the preposition EIS plus the accusative of place from the masculine singular article and noun OIKOS with the possessive genitive of the second person singular personal pronoun SU, meaning “to your house.”

“‘After getting up, pick up your bed and go to your house.’”
Mt 9:6 corrected translation
“However, in order that you may know that the Son of Man has authority on earth to forgive sins’—then He said to the paralytic, ‘After getting up, pick up your bed and go to your house.’”
Explanation:
1.  “However, in order that you may know that the Son of Man has authority on earth to forgive sins’”

a.  After asking His rhetorical question of which is easier to say, the Lord changes course from dialogue (or monologue with the scribes and Pharisees, since they won’t answer) to direct action to prove His point.  What is Jesus’ point?  It is that He is indeed the Messiah, the God of Israel, the Son of God, divinity incarnate, the King of Israel, and their promised Savior.


b.  Therefore, since words don’t work to convince these religious legalists that He is God, then action will (since the Jews are always asking for a sign).  Jesus is about to do something for a specific purpose.  That purpose is that these religious zealots may know something by His actions that they don’t believe by His words.  He is going to prove that He has authority to forgive sins, and He is going to do so by performing a miracle right in front of their faces, which they cannot deny.


c.  The really important part of this statement is His phrase “the Son of Man…on earth.”  Both parts of this expression point to or emphasize His true humanity being incarnate and living on earth among men.  This is exactly what the prophecy of the Messiah said—that God would come to earth and live among His people.  That is exactly what Jesus has been and continues to do.  The title ‘Son of Man’ focuses attention on the fact Jesus is a real man, like any other man.  He is a true human with the same genes of Abraham, Isaac, and Jacob as His religious opponents.  The fact He is living ‘on earth’ is the undeniable fact that He is God living among His people as promised.


d.  It is easy for the Son of God to be in heaven and exercise His authority to forgive sins.  Now Jesus will show by His words and actions that He has that same authority on earth to forgive sins.  The point is that it makes no difference where God is, God still has the authority to forgive sins.  Just because deity has been combined with true humanity, the authority of God to forgive has not been diminished.  And just because deity is on earth instead of in heaven, the authority of God to forgive sins has not been diminished.

2.  “—then He said to the paralytic,”

a.  Matthew then notes for his audience (and us) that Jesus’ next action and words are directed toward the paralytic.


b.  Jesus turns His attention from the hard hearted scribes and Pharisees to the man who believes in the authority of Jesus to not only heal, but to forgive His sins.  Both things are desperately important to him.

3.  “‘After getting up, pick up your bed and go to your house.’”

a.  Jesus tells the man (it is a mild command full of tenderness and love, not the bark of a drill sergeant) to do three things in their logical order: stand up, pick up his mat, and go home.  The command proves Jesus’ authority over disease of this kind.  And since the religious leaders so often associated physical disease as a result of sinfulness, the physical healing also represented the forgiveness of sins.  If Jesus could command healing, then it was proof that He was God.  And if He is God, then He has authority over sin.  Authority over disease equals authority over sin.  If He can do one, He is God.  If He can do both, He is surely God.


b.  These three actions require total, immediate healing on the part of the paralyzed man.  He had to come to a full standing position, which proved he had strength in his arms and legs.  Then he had to bend down to roll up his bed mat, which proved he had strength in his legs and back.  Then he had to walk home, which proved his total healing.


c.  The religious leaders now had three proofs of the fact Jesus was the Messiah:



(1)  Jesus proved it by forgiving sins; something only God could do.



(2)  Jesus proved it by reading their thoughts and then telling them what they were thinking; something only God could do.



(3)  Jesus proved it by a miracle of healing; something only God could do.

4.  Commentators’ comments.


a.  “We must not conclude from this miracle that all sickness is caused by sin, or that forgiveness automatically means physical healing.  More important than the healing of this man’s body was the cleansing of his heart.  He went home with both a sound body and a heart at peace with God.”


b.  “Jesus therefore spoke not only the easier words, but He also spoke of healing, thereby proving He has power to perform both acts, healing and forgiving sin.”


c.  “This miracle had purpose: Jesus had claimed to be deity, or at the very least to have God’s demonstrated approval of His ministry coupled with the God-given right to exercise, within His own discretion, the power of God.”


d.  “The command to the paralytic in fact proves more than that his sins are forgiven; it indicates the authority of the forgiver.  Jesus is not claiming that anyone can pronounce forgiveness (nor would His act of healing in any way indicate that), but that He Himself has this special authority.  The term ‘Son of man’ could not by itself convey this, even if it were understood to have a Messianic connotation; for Jewish expectation did not include forgiveness among the Messiah’s functions.  It was rather a part of God’s eschatological blessings (Isa 33:24; Jer 31:34; Mic 7:18–19).  Yet here on earth Jesus is claiming this authority.  Jesus therefore brings on earth the authority of God.”


e.  “So to prove His authority for making the easier claim, He performs the harder task (the typically Semitic from-the-lesser-to-the-greater logic).  At once Jesus commands the paralytic to walk and carry his mat back home, and the man does so.  Jesus’ claim is thus vindicated.  A key ‘Son of man’ reference appears here.  As in Mt 8:20, it need mean nothing more than ‘I,’ but ‘on earth’ suggests that Jesus is contrasting His present life with His heavenly preexistence and that Dan 7:13–14 is again in the background.”


f.  “Jesus makes no pronouncement on which of the two statements is easier to make; He has posed His question and He leaves it there.  Now He goes on to demonstrate that He can say both things.  He has already pronounced the paralytic’s sins forgiven, and He now goes on to heal him.  The healing is done in order to overcome the man’s disability and open to him a whole new way of living, but it is also in order that the scribes may enlarge their horizon.  The phrase the Son of man refers to Jesus in his ‘official’ capacity.  He is the man from Nazareth, but He is also the Son of man, and it is as the Son of man that He has the right to forgive.  In this context His authority means His right to forgive.  The addition on earth brings out two points: the Son of man is not adequately accounted for by His earthly manifestation; there is that about Him that refers to heaven, not earth.  And even here on earth He has the right to forgive sins.  Jesus does not deny the scribes’ premise that only God can forgive sins, but He invites them to reflect on what that means in the present situation.”


g.  “The act which the eyes are able to see [the healing] verifies the other act [forgiving] which no eyes can see.  As the one is wrought by the authority of Him who is God, so is the other.”
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