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 is the transitional use of the postpositive conjunction DE, meaning “Now” and introducing background information.  With this we have the nominative masculine singular aorist active participle of the verb EIDON, which means “to see.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the crowds produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after seeing.”

Next we have the accusative direct object from the masculine plural article and noun OCHLOS, which means “the crowds.”  This is followed by third person singular aorist deponent passive indicative from the verb SPLAGCHNIZOMAI, which means “to take pity on; to have pity, feel sympathy; to have compassion” and is used fifteen times in the New Testament (only in the gospels).


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (Jesus) producing the action.

 
The indicative mood is declarative for a simple statement of fact.

Next we have the preposition PERI plus the adverbial genitive of reference from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “for them.”

“Now after seeing the crowds, He had compassion for them,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the third person plural imperfect active indicative of the verb EIMI, meaning “to be: they were.”


The imperfect tense is a descriptive imperfect, which describes a past, continuing action without reference to its conclusion.


The active voice indicates that Jesus kept on producing the action.


The indicative mood is declarative for a simple statement of fact.

With this verb we have the nominative masculine plural perfect passive participle of the verb SKULLW, forming a periphrastic construction, and meaning “to be dejected.”


The perfect tense is an intensive perfect, which describes the present state of being as a result of a past action.


The passive voice indicates that the crowds received the action of being dejected.


The participle is complementary with the main verb.

Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative masculine plural perfect passive participle of the verb HRIPTW, continuing the periphrastic construction, and meaning “to be distressed.”
  The morphology is the same.

“because they were dejected and distressed”
 is the comparative use of the conjunction HWSEI, meaning “as, like” plus the nominative subject from the neuter plural noun PROBATON, meaning “sheep.”  Next we have the negative adverb MĒ plus the nominative neuter plural present active participle of the verb ECHW, which means “to not have.”


The present tense is a descriptive present, describing what is hypothetically now occurring.


The active voice indicates that sheep produce the action of not having something.


The participle is circumstantial.

Finally, we have the accusative direct object from the masculine singular noun POIMĒN, meaning “a shepherd.”

“like sheep not having a shepherd.”
Mt 9:36 corrected translation
“Now after seeing the crowds, He had compassion for them, because they were dejected and distressed like sheep not having a shepherd.”
Explanation:
1.  “Now after seeing the crowds, He had compassion for them,”

a.  Matthew transitions to a bit of background material in the story of the life of Jesus.  We are not told the time or place of this event, but it is likely that it takes us back to the crowds that began following Jesus after His first healing and teaching tour of Galilee mentioned at the end of chapter four.  It would also definitely apply to the crowds following Him after the second healing and teaching tour mentioned in the previous verse.  The point is that there were great crowds of people following Jesus and they didn’t go unnoticed by Him.  He was very aware of their presence and their needs.


b.  The result of all these thousands of people depending on Him for their spiritual and physical well being produced an emotional response in our Lord that is a core principle of His love for us.  The verb SPLAGCHNIZOMAI describes the attitude of pity, sympathy, and compassion that a person has toward another or others.  A one word translation does not do the word justice.  Our Lord took pity on the crowds, had sympathy toward them, and felt compassion for them.

2.  “because they were dejected and distressed”

a.  Matthew then explains the reason why our Lord felt this way.  It was because the crowds were dejected and distressed.  This is difficult to explain, when placed against the background of our Lord’s phenomenal teaching like no man had ever spoken before, and His phenomenal healing of everything imaginable.  Who wouldn’t be overjoyed by the presence of their Messiah and all He was doing for them?


b.  However, there were other forces at work in the nation of Israel that made life very difficult for the normal people of the land.  The religious leadership in Israel did not accept Jesus as their king or their Messiah.  Their spies were watching Him all the time, and their scribes and Pharisees were openly attacking His healing as coming from the source of Satan.  What were the people to think?  Here, on the one hand, was Jesus doing great things for them, and on the other hand, their leaders wanted nothing to do with Him, and in fact, wanted to be rid of Him.  To become a follower of Jesus was risky business.  There was the danger of being excommunicated from the Temple and synagogues, having one’s property and wealth confiscated, and being labeled a traitor to the nation.  There were dangerous unforeseen circumstances that might come with believing in Jesus.  Jesus might save one’s soul, but the religious leaders might destroy one’s life and family.  The people were in a dangerous situation, wanting to believe in Jesus and follow Him, yet not wanting to suffer the backlash of the religious leaders.  It was truly a distressful situation.

3.  “like sheep not having a shepherd.”

a.  Matthew then compares the situation to a herd of sheep (the crowds) that does not have a shepherd.  The people had no spiritual leader.  The crowds couldn’t follow their religious leaders, whom Jesus has proven over and over again to be wrong, corrupt, evil, hypocrites, and liars.  And they were afraid to follow Jesus because of the danger of losing everything in their prosperous life.


b.  The people feared rejecting their religious leaders in Jerusalem and in the synagogues.  They also weren’t sure that Jesus would proclaim Himself ‘king’ and usher in His millennial reign, since Jesus was doing nothing to indicate that He was a political ‘king’.


c.  The real problem was that the people had no true religious leader.  They needed a true spiritual leader and that leader would never come from the Sadducees, Pharisees, Herodians, or scribes.  Of course Jesus was that Shepherd, but could only lead them into His spiritual kingdom.  There would no political kingdom until His second advent.

4.  Commentators’ comments.


a.  “Like sheep bothered by wolves, lying down and unable to help themselves, and having no shepherd to guide and protect them, the people were maligned by the religious leaders, helpless before them, and wandering about with no spiritual guidance.  The religious leaders, who should have been their shepherds, were keeping the sheep from following the true Shepherd.”


b.  “Jesus looked about Him as He toured Galilee’s cities and villages and recognized that many of the ordinary folk were prepared and anxious to receive Him, but that they had not because their leaders were derelict in their responsibility.  The Greek text makes it plain that His compassion for Israel was based on them having been thoroughly let down by their leaders.  They had endured a long, wearing history of perverse spiritual leadership, and our Lord’s compassion for them was such that it moved His innermost being.”


c.  “The cause of Jesus’ ceaseless activity is traced to his compassion on the crowds.  The verb ‘have compassion’ regularly issues in action to meet the need which evokes it. Here that need is expressed in the Old Testament metaphor sheep without a shepherd, a phrase which referred especially to lack of political leadership (Num 27:17; 1 Kg 22:17; Ezek 34:5) but which here presumably denotes a lack of spiritual care and guidance as well.  The ordinary people of Israel are ‘lost sheep’ (Mt 10:6; 15:24) awaiting the Messianic shepherd (Ezek 34:23; Mic 5:4; Zech 11:4ff.).”


d.  “Jesus’ human emotions reflect a deep, gut-level ‘compassion’ (a reasonable, idiomatic English equivalent for splanchnos [the noun]) for this sea of humanity.  His compassion increases because Israel lacks adequate leadership, despite the many who would claim to guide it.  The language of ‘sheep without a shepherd’ echoes Num 27:17 and Ezek 34:5, in which the shepherd is most likely messianic (Ezek 34:23).  As in the days of the prophets, the rightful leadership of Israel had abdicated its responsibility, as demonstrated by its inability or unwillingness to recognize God’s true spokesmen.  Predators and possibly even unscrupulous shepherds have ravaged the sheep.  Verse 36 provides a stinging rebuke to the Pharisees, scribes, and Sadducees.”


e.  “The main thing is that Jesus had compassion on them.  In the New Testament this verb is always used of Jesus or by Jesus in His parables; it is particularly associated with Him.  Outside the original parables of Jesus there is no instance of the word being used of men.  It is always used to describe the attitude of Jesus and it characterizes the divine nature of His acts.  It is a Messianic characterization of Jesus rather than the mere depiction of an emotion.  What we are to see here is not purely human pity, but divine compassion for troubled people.  Matthew goes on to use two picturesque expressions to bring out the plight of those who were the object of Jesus’ compassion.  The translations employ a variety of expressions: ‘worried and helpless’ (GNB); ‘harassed and helpless’ (NRSV, REB, NIV); ‘distressed and downcast’ (NASB); ‘harassed and dejected’ (JB).  The imagery is that of shepherdless sheep, sheep wounded and torn either by hostile animals or by thorn-bushes and the like, and then prostrate and helpless.  Harassed is probably as good a translation as we can find for the first term, while cast down is almost exactly what the second conveys.  Sheep without a shepherd points to people who are in great danger and without the resources to escape from it.”
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