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

 is the continuative use of the conjunction KAI, meaning “And,” followed by a genitive absolute construction.  First, we have the genitive neuter singular aorist passive participle of the verb EKBALLW, which means “to be cast out.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that the demon received the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after being cast out.”

With this we have the genitive ‘subject’ of the participle from the neuter singular article and noun DAIMONION, meaning “the demon.”  Next we have the third person singular aorist active indicative from the verb LALEW, which means “to speak: spoke.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the mute man produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular article and adjective KWPHOS, meaning “the mute man.”

“And after the demon was cast out, the mute man spoke.”
 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural aorist active indicative from the verb THAUMAZW, which means “to wonder, to be amazed, or to be astonished.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the crowds produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural article and noun OCHLOS, meaning “the crowds.”  Next we have the nominative masculine plural present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what is occurring at that moment.


The active voice indicates that the crowds are producing the action.


The participle is circumstantial.

“And the crowds were amazed, saying,”

 is the negative temporal adverb OUDEPOTE, which means “not even at any time” or simply “Never.”  Then we have the third person singular aorist passive indicative from the verb PHAINW, which means “to be seen.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “has.”


The passive voice indicates that such events have received the action of being seen.


The indicative mood is declarative for a simple statement of fact.

Next we have the adverb of manner HOUTWS, meaning “such [an event].”  The word ‘event’ refers to the healing of a mute man by the exorcism of a demon.  Finally, we have the preposition EN plus the locative of place from the masculine singular article and proper noun ISRAĒL, meaning “in Israel.”

“‘Never has such [an event] been seen in Israel.’”
Mt 9:33 corrected translation
“And after the demon was cast out, the mute man spoke.  And the crowds were amazed, saying, ‘Never has such [an event] been seen in Israel.’”
Explanation:
1.  “And after the demon was cast out, the mute man spoke.”

a.  Matthew continues the story of Jesus’ healing of a mute man by telling us what happened after Jesus ordered the demon out of the man.  Matthew passes over exactly what Jesus said to the demon, since it was likely so similar to what Jesus said when He ordered the demons out of the pigs.  The importance was not in the words Jesus used to order the demons out, but in the fact that Jesus could make such an order and it was obeyed.


b.  The formerly mute man then spoke for the first time in a long time.  How long we are not told, but the fact that Matthew cites this story implies that this condition had been continuing for most of this man’s adult life.  It is unlikely that this muteness was some sort of childhood disease or condition.  It more than likely had been years since this man spoke, but the man was not ‘tongue tied’.  Jesus not only cast out the demon, but instantly restored the man’s ability to form words perfectly and speaking without stuttering or slurring his words.

2.  “And the crowds were amazed, saying,”

a.  Matthew then describes the effect on the crowds (note the plural again; many crowds from different places), who were eyewitnesses of what Jesus was able to do and kept on doing.


b.  The crowds were amazed, astonished, in a state of wonder, and marveled at what Jesus had done.  And their wonder and amazement motivated them to proclaim a fact that could not be denied by the religious leadership in Jerusalem; for they had their representatives watching all these events, as we shall see shortly.


c.  The crowds were amazed at Jesus’ teaching (after the sermon on the mount) and now they are amazed by His healings.

3.  “‘Never has such [an event] been seen in Israel.’”

a.  Matthew then quotes what the people in the crowds were saying to each other.


b.  The word ‘never’ includes the entire history of the nation of Israel, beginning in 1440 B.C. and continuing to this point in time (between 28-29 A.D.)  The subject is simply the adverb HOUTWS, meaning “such,” so that literally the Greek says ‘Such has never been seen’.  This begs the question ‘Such what?’  Therefore, the need to supply the noun for clarity in English, ‘such an event’, which refers to the healing of the mute men.


c.  The verb “has been seen” summarizes all the eyewitness accounts of all the healings Jesus did.  Thousands of people witnessed thousands of healings, and the eyewitness accounts couldn’t just be set aside as unimportant.  All of them testified to the presence of the Messiah.


d.  The final prepositional phrase “in Israel” is important not only for what it says, but also for what it doesn’t say.  Such healings occurred throughout Israel, not just Galilee.  Jesus healed in the region beyond the Jordan (the east bank of the Jordan River), the territory of the Decapolis, eventually near Tyre and Sidon.  It was critical that Israel identify their Messiah, which is why Jesus’ healings began with Israel and eventually expanded to adjacent regions and territories.

4.  Commentators’ comments.


a.  “Jesus delivered him, and the people admitted that this was a new thing in Israel.”


b.  “[The crowds] drew attention to the fact that this specie of miracle had never before been performed in Israel’s history.”


c.  “The authority inherent in Jesus’ deeds provided, like the authority of His, a striking contrast with the existing leadership, and people noticed it.  The scribes taught and nothing happened.  Jesus spoke and demons fled, storms were settled, dead were raised, sins forgiven.”


d.  “This particular kind of exorcism leads the crowd to marvel at the uniqueness of Jesus’ authority.  For Matthew this marveling could just as easily refer to all of the miracles of chapters 8–9 and could be parallel to the crowd’s marveling at Jesus’ authoritative teaching after His Sermon on the Mount.”


e.  “Nothing is said about a request for healing; people simply brought the man.  Nor is there anything about what Jesus did.  With His passion for brevity Matthew assumes that his readers will understand (a) that the man was brought to Jesus in order for his dumbness to be cured, and (b) that Jesus responded to the need.  So he simply goes on to the situation when the demon had been cast out (the verb has the notion of a forcible expulsion).  The demons do not readily leave those in whom they have taken up residence; hence the forcible word.  Notice that there is no mention of faith, nor any action of Jesus like the laying on of the hand.  The expulsion of the demon is not the same as the cure of a disease (though the verb ‘heal’ may be used of it as well as ‘expel,’ Mt 12:22–24).  That the man is now said to speak shows clearly that he had had a speech disability.  Those who brought the man to Jesus had presumably expected a cure, but the crowds had not; they accordingly were astonished and gave voice to their astonishment, exclaiming that this was a completely new thing for Israel.  The people are saying that their nation had never seen a miracle like this.  We might reason that the raising of the dead is even more stupendous, but these people may not have known of that, and in any case this was ‘their’ miracle: they had actually seen it done.”
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