John 1:1
Matthew 9:27



 is the continuative use of the conjunction KAI, meaning “And,” followed by the dative masculine singular present active participle from the verb PARAGW, which means “to go away.”


The present tense is a descriptive present of what occurs at the same time as the action of the main verb.


The active voice indicates that Jesus is producing the action.


The participle is temporal and coterminous with the action of the main verb.  This is translated “while…is going away.”

This is followed by the adverb of place EKEITHEN, which mean “from there.”  Then we have the dative ‘subject of the participle’ from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”

“And while Jesus is going away from there,”
 is the third person plural aorist active indicative from the verb AKOLOUTHEW, which means “to follow.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that two blind men produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative direct object from the personal use of the intensive pronoun AUTOS, which means “Him” and refers to Jesus.  Then we have the nominative subject from the masculine plural cardinal adjective DUO plus the adjective TUPHLOS, meaning “two blind men.”  This is followed by the nominative masculine plural present active participle of the verb KRAZW and the verb LEGW, connected by the conjunction KAI, meaning “crying out and saying.”


The present tense is a descriptive present of what is occurring at that moment.


The active voice indicates that the two blind men were producing the action.


The participle is circumstantial.

“two blind men followed Him, crying out and saying,”
 is the second person singular aorist active imperative from the verb ELEĒW, which means “to take pity on; to be merciful to; to have mercy on.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety.


The active voice indicates that Jesus is expected to produce the action.


The imperative mood is an imperative of entreaty.

Then we have the accusative direct object from the first person plural personal pronoun EGW, meaning “us.”  This is followed by the vocative masculine singular noun HUIOS, meaning “Son” plus the genitive of relationship from the masculine singular proper noun DAUID, meaning “of David.”

“‘Have mercy on us, Son of David!’”
Mt 9:27 corrected translation
“And while Jesus is going away from there, two blind men followed Him, crying out and saying, ‘Have mercy on us, Son of David!’”
Explanation:
1.  “And while Jesus is going away from there,”

a.  Matthew continues the story of the first advent of Jesus by telling us what happened immediately after the raising of Jairus’ daughter back to life.


b.  Jesus and His disciples left Jairus’ house, which was probably next to the synagogue and near the middle of town, and began walking back to their houses on the shore of the lake.  The word “there” in this context refers to the house of Jairus, the synagogue official.  Mark notes that Jairus’ home was in another city other than Capernaum, Mk 6:1, “And He went out from there and came into His hometown;”

c.  The present participle tells us that the action of going away from Jairus’ house occurred at the same approximate time as the two blind men were following Jesus and His disciples.


d.  This story is not found in Mark or Luke.

2.  “two blind men followed Him, crying out and saying,”

a.  The subjects of the action are two blind men.  We might wonder why these two men were not healed prior to this, since from Matthew’s previous accounts it appears that everyone in Capernaum had already been healed.  A simple explanation is that these two men were not from Capernaum and we know from Mk 6:1 (just cited above) that they were not in the city of Capernaum, but in another city/town not mentioned.


b.  The two blind men heard from the crowd outside that Jesus and His disciples were leaving Jairus’ house.  They had to ask someone which way they were going, and asked someone to point them in the right direction, so they would be able to follow Jesus.


c.  As they began following Jesus, they began shouting at Jesus what follows:

3.  “‘Have mercy on us, Son of David!’”

a.  The plea to have mercy is a plea and cry for help in the form of healing.  They are begging Jesus to heal them.  Clearly they believe that Jesus is capable of healing them.  Whether or not He has healed a blind person before is irrelevant.  They believe He is capable of doing so for them right now.


b.  The request for mercy suggests and implies that they recognize that Jesus is God; for only God could have the ability to restore sight to the blind.  No ‘miracle worker’ in the history of the world has ever claimed the ability to restore sight; nor is there any historical account of such a thing happening, not even in fiction.


c.  The title ‘Son of David’ recognizes and acknowledges Jesus’ authority as King of Israel, which means that they also recognize that Jesus is the Messiah; for the Messiah is the king of the Jews.  Therefore, having recognized His deity and authority, they believe that He is the only one having the credentials to perform the task for which they beg.

4.  Commentators’ comments.


a.  “The records state that Jesus healed at least six blind men, and each case was different. These two blind men acknowledged Christ as the Son of David.  (No doubt they had friends who helped guide them.).”


b.  “The two blind men appealed to Him on the basis of the fact that He is the Son of David.  This title clearly related Jesus to the messianic line (Mt 1:1).”


c.  “Isaiah 29:18–19 and 35:5–6 prophesy that the Messiah will heal the blind and dumb, so Jesus specifically fulfilled this ancient prophecy.  How could these blind men call Jesus ‘son of David’ if His genealogy had not been established?  Obviously, it was generally known in Palestine that Jesus was of Davidic lineage; and obviously, too, the nation’s leaders had willfully closed their own eyes to the importance of this qualification as supporting Jesus’ messianic claim, just as He had said they would.”


d.  “Mercy is not an emotion, but a practical response to need.  Such ‘mercy’ was expected to characterize the Davidic Messiah, and indicates that there was sufficient popular awareness of the Messiah’s healing role to justify this explicit appeal.”


e.  “The blind men appeal for Jesus’ compassion by addressing him with the uniquely Jewish title ‘Son of David’.  It is interesting that in Matthew such recognition comes primarily from blind people and Gentiles (viewed by many as spiritually blind).”


f.  “There are no miracles of the giving of sight in the Old Testament, nor in the New after the Gospels (the restoration of sight to Saul of Tarsus is not of the same order).  But in Jesus’ ministry there are more miracles of the giving of sight than of any other single category. The giving of sight is a divine activity (Ex 4:11; Ps 146:8), and it has messianic significance (Isa 29:18; 35:5; 42:7).  It may well be that it was their use of this messianic name, Son of David, that caused Jesus to say nothing to them until they got into the house.  It is unusual for him to ignore anyone who came to him for help, but to respond to such a term might well have led many of the passers-by to think that he was claiming to be a political Messiah.”
  Lenski said the same thing about Jesus’ motive in delaying His response to these men long before Morris wrote this.
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