John 1:1
Matthew 9:20



 is the continuative use of the conjunction KAI plus the particle and attention IDOU, which means “And notice.”  Next we have the nominative subject from the feminine singular noun GUNĒ, meaning “a woman.”  Then we have the nominative feminine singular present active participle of the verb HAIMORROEW, which means “to experience a loss of blood, bleed, suffer with hemorrhage Mt 9:20.”


The present tense is a retroactive progressive present, which regards the action as beginning in the past and continuing into the present.


The active voice indicates that the woman produced the action of hemorrhaging.


The participle is circumstantial.

Then we have the accusative of measure of extent of time from the neuter plural cardinal adjective DWDEKA and the noun ETOS, meaning “for twelve years.”
“And notice a woman suffering from a hemorrhage for twelve years,”
 is the nominative feminine singular aorist active participle of the verb PROSERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the woman produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming.”

Next we have the adverb of place/direction OPISTHEN, meaning “from behind.”  Then we have the third person singular aorist middle indicative from the verb HAPTW, which means “to touch.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is a dynamic or intensive middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the genitive direct object of the neuter singular article and noun KRASPEDON, meaning “the edge, border, hem of a garment Mt 9:20; 14:36; Lk 8:44; Mk 6:56.”
  Finally, we have the possessive genitive from the neuter singular article and noun HIMATION with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “of His cloak.”
“after coming from behind, touched the hem of His cloak;”
Mt 9:20 corrected translation
“And notice a woman suffering from a hemorrhage for twelve years, after coming from behind, touched the hem of His cloak;”
Mk 5:25-27, “And a woman, living with a flow of blood for twelve years, and after suffering much by many physicians, and after spending everything she had, and after not being helped at all, but rather after suffering more severely—after hearing about Jesus, after coming from behind in the crowd, touched His coat.”

Lk 8:43-44a, “And a woman, existing with a flow of blood for twelve years, who was not able to be healed by anyone, after coming from behind, touched the edge of His cloak,…”
Explanation:
1.  “And notice a woman suffering from a hemorrhage for twelve years,”

a.  Matthew continues the story of Jesus helping the synagogue official’s dying daughter by telling us about an event that happened as Jesus was following the official to his house.  Remember that a large crowd is also following Jesus and His disciples according to Mk 5:24 and Lk 8:42.


b.  We are not told in any of the gospel accounts how old this woman was.  But considering that it probably didn’t begin until she was past the age of puberty and was cured before reaching menopause, she was probably between the ages of thirty and fifty.  The point being that she was afflicted with this suffering her entire adult life.  There was no end to the suffering.


c.  Notice that Matthew doesn’t mention anything about the doctors who couldn’t help and the woman spending all her money on cures that didn’t work, but only made matters worse.  These things had already been described in the other gospels.  Therefore, Matthew saw no need to repeat these details.

2.  “after coming from behind, touched the hem of His cloak;”

a.  The woman is able to work her way through the crowd as it moved along and was even able to get through the twelve disciples following Jesus and position herself directly behind the Lord.  Notice that she doesn’t try to confront Jesus from in front of Him, because that would halt the progress of synagogue official and those following, who is desperate to save a dying child.  She is humble enough to realize that what Jesus is in the process of doing is more important than her immediate need.  Therefore, she approaches Jesus from behind, so as to not slow Him down.


b.  Then she touches the hem or edge of His cloak.  The Greek word is the generic word for any garment a person might be wearing.  We might think of it as a ‘jacket’.  She didn’t fall to the ground behind Him and touch the bottom of a full length robe.  That would have called too much attention to her, which was the last thing she wanted.  Why?  Because being a woman was an issue of blood, she was considered ‘unclean’.  And as an unclean person didn’t want to actually touch Jesus and make Him unclean.  Therefore, she reasoned that just touching His coat lightly without Him or anyone else noticing would be sufficient to heal her.  And she thought she could pull this off without anyone knowing because “the crowds were pressing upon Him,” Lk 8:42.
3.  Commentators’ comments.


a.  “Because of this hemorrhage, the woman was ceremonially unclean (Lev. 15:25ff), which only added to her hopelessness.”


b.  “Interestingly the duration of her hemorrhaging was the same as Jairus’ daughter’s age—12 years.”


c.  “Jesus was thronged by a great crowd (Mk 5:21), so His progress toward Jairus’ house was impeded and thus slow.”


d.  “The hemorrhage (a menstrual disorder) rendered her, and anything she touched, ceremonially unclean (Lev 15:25ff.), hence perhaps her approach from behind, and her touching only the fringe, though even that should have made a pious Jew recoil in horror.  But her determination and her conviction of Jesus’ healing power outweighed the risk.”


e.  “A woman has been ‘bleeding’ for twelve years, i.e., hemorrhaging in between her normal menstrual flows.  To have survived that length of time shows that her life is probably not threatened at this particular moment but also points to the incorrigibility of the illness.  Like the girl who is dying, this woman would be viewed as ritually unclean, an even greater stigma than her physical problem (Lev 15:19–33 and the entire Mishnaic tractate Zabim).”


f.  “Matthew speaks of a woman who had severe bleeding over a period of twelve years (the same span of time as the life of the ruler’s little girl; Mk 5:42).  The woman’s disability was not only a physical malady but one that had significant social implications; she would have been ceremonially unclean, and therefore cut off from the ceremonial observances of the community.  She could not join in worship, and her contact with other people would have been restricted because even a touch from her would make people unclean (Lev 15:27).  It was probably this that made her take the approach she did.  She was convinced that one touch of Jesus would bring her healing, and she managed to effect this without drawing anyone’s attention.  With a crowd of people thronging around Jesus she was able to come up behind him and touch just the tassel of his cloak.  It is not quite certain what the word I have translated tassel signifies here.  It is used for the border or edge of something, and thus could mean the hem of Jesus’ cloak.  But among the Jews it was also used of the tassels attached to their outer garment to remind them to follow the commandments of God.  Since this was a normal part of Jewish dress, we should probably understand the word here to mean one of these tassels.  The cloak was the outer garment.”
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