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

 is the negative coordinating conjunction OUDE, which means “Nor” when used after a previous negative.  Then we have the third person plural present active indicative from the verb BALLW, which means “to pour” when used of liquids.


The present is a customary present, describing what normally occurs.


The active voice indicates that people in general produce the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the masculine singular noun OINOS and the adjective NEOS, meaning “new wine.”  This is followed by the preposition EIS plus the accusative of place from the masculine plural noun ASKOS and the adjective PALAIOS, meaning “into old wineskins.”

“Nor do they pour new wine into old wineskins;”
 is the combination of four words: the conditional particle EI, the postpositive conjunction DE, the negative MĒ, and the particle GE, which combine to mean “otherwise.”
  This is followed by the third person plural present passive indicative from the verb HRĒGNUMI, which means “to burst.”


The present tense is a customary present, describing what normally occurs.


The passive voice indicates that the wineskins receive the action of being burst.


The indicative mood is declarative for a simple statement of fact.

Next we have the nominative subject from the masculine plural article and noun ASKOS, meaning “the wineskins.”  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular article and noun OINOS, meaning “the wine.”  Next we have the third person singular present passive indicative from the verb EKCHEW, which means “to be poured out.”  The morphology is the same as the previous verb.  This is followed by the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine plural article and noun ASKOS, meaning “the wineskins.”  Then we have the third person plural present middle indicative of the verb APOLLUMI, which means “to be ruined.”


The present tense is a customary present, describing what normally occurs.


The middle voice is used in a passive sense, the wineskins receive the action of being ruined.


The indicative mood is declarative for a simple statement of fact.

“otherwise, the wineskins burst and the wine is poured out and the wineskins are ruined.”
 is the strong adversative use of the conjunction ALLA, meaning “But,” followed by the third person plural present active indicative from the verb BALLW, which means “to pour: they pour.”


The present is a customary present, describing what normally occurs.


The active voice indicates that people in general produce the action.



The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the noun OINOS and the adjective NEOS, meaning “new wine.”  Then we have the preposition EIS plus the accusative of place from the masculine plural noun ASKOS and the adjective KAINOS, meaning “into new wineskins.”

“But they pour new wine into new wineskins,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine plural adjective AMPHOTEROI, which means “both.”  Finally, we have the third person plural present passive indicative of the verb SUNTĒREW, which means “to be preserved.”


The present tense is a customary present, describing what normally occurs.


The passive voice indicates that the wineskins receive the action of being burst.


The indicative mood is declarative for a simple statement of fact.

“and both are preserved.’”
Mt 9:17 corrected translation
“Nor do they pour new wine into old wineskins; otherwise, the wineskins burst and the wine is poured out and the wineskins are ruined.  But they pour new wine into new wineskins, and both are preserved.’”
Explanation:
1.  “Nor do they pour new wine into old wineskins;”

a.  The Lord provides another metaphor as an example to the disciples of John the Baptist and the scribes and Pharisees of why Jesus and His disciples do not fast.


b.  The new wine represents the new spiritual standards for the dispensations, when Jesus is present on earth—during His first advent and during His millennial reign.  These new standards were expressed in the Sermon on the Mount in the expression, “but I say unto you.”  The new wine is a new spiritual life with new spiritual standards, and one of those standards is no necessity for fasting while the bridegroom is present.


c.  People who made wine in the ancient world didn’t bottle wine.  The wine was put into a leather bag (called a ‘bota bag’, see the picture on the next page).  There were two types: new and old.  The new ones had never been used and only new wine was put into them.  The old bags were used for old wine, which had already completed the process of fermentation.


2.  “otherwise, the wineskins burst and the wine is poured out and the wineskins are ruined.”

a.  If the winemaker put new wine into the old wineskin, then the process of fermentation would cause the wineskin to expand until it burst open and the wine spilled out all over the ground.  The wineskins are ruined by being burst open, which is important here as well—the enw believers are ruined by the old legalism.

b.  By analogy, the new spiritual standards and life that Jesus brought with His first and second advents cannot be mixed with the spiritual life of the Old Testament with its laws and sacrifices.  There are a new set of spiritual standards in which fasting has no place.

3.  “But they pour new wine into new wineskins,”

a.  Instead of mixing new wine with old wineskins, the winemaker puts new wine into new wineskins that are flexible and can take the expanding pressure of fermentation.


b.  The new spiritual standards have to go into a new spiritual life that is incompatible with the old spiritual life of the manmade standards of the scribes and Pharisees.  There was nothing wrong with the Mosaic Law.  The Law was perfect.  But once it was corrupted by the additional pseudo-spiritual standards of the scribes and Pharisees, then it could not be mixed with the new spiritual standards that Jesus brought and taught.

4.  “and both are preserved.’”

a.  The word ‘both’ refers to the wine and the wineskins, not to the old and the new.  The spiritual standards of the correct application of the Mosaic Law and the spiritual standards that the Lord brought in His first advent are compatible with each other.  Both could be preserved and observed as compatible with each other.  For example, the standards of faith alone in Christ for salvation, grace rather than works as the execution of the spiritual life, as well as personal love for God and unconditional love for others were compatible spiritual standards that belonged to both dispensations (the dispensation of Israel and the Christological dispensations of the first and second advents of Christ).  The spiritual life (wine) of both could be preserved in their own dispensation (wineskin).


b.  A person could live the spiritual life of Israel described in the Old Testament 
Scriptures and live the new spiritual life taught by Jesus.  Both could and would be preserved until Pentecost after the resurrection and ascension of Christ.  Then an entirely new spiritual life for the Church was begun, which abrogated and totally replaced the spiritual life of the past.

5.  Commentators’ comments.


a.  “The image of the wineskins teaches that He gives spiritual fullness.  Jewish religion was a worn-out wineskin that would burst if filled with the new wine of the Gospel.  Jesus did not come to renovate Moses or even mix Law and grace. He came with new life!”


b.  “Jesus, however, was not out to patch up an old system, like sewing a new unshrunk cloth on an old garment, which would then tear, or pouring new wine into old wineskins, which would then burst.  His purpose was to bring in something new.  He had come to lead a group out of Judaism into the kingdom based on Him and His righteousness.”


c.  “A wineskin is a ‘bottle’ usually made from a goat skin which is finely sewn, with the hair on the outside.  Leather stretches, but there is a limit to that stretch, particularly in kidskin.  New wine expands as it ferments, which means it must be put in a container which can accommodate the expansion.  This, in the case of a wineskin, calls for one that has not been used so frequently that its elasticity is exhausted—preferably a new wineskin.  Obviously, the parable of the wineskins makes the same point as the previous two parables.”


d.  “Both are preserved is probably only the conclusion of the ‘story’ of the wineskins, not a deliberate prescription for the perpetuation of unreformed Judaism alongside the new life of the kingdom of heaven.”


e.  “Nor can wine that has not yet fermented—bubbling, expanding, and emitting gas—be put into old, brittle containers, or they will explode.  One needs new containers that are more flexible.  So too the new age Jesus inaugurates brings new practices appropriate to the changed circumstances, most notably in this context the joy of celebration rather than the sorrow of fasting.  ‘Both’ refers to both ‘wine’ and ‘wineskins’ (the two nearest antecedents), not to the old and the new, despite the popular view that says that Jesus is preserving the old by means of the new.”


f.  “The same point is made in another way, this time with an illustration from the practice of storing wine.  Neither [Nor] introduces another practice people do not follow.  The verb put lacks a subject, but it is plural, conveying the notion of people in general.  Those storing new wine, which here means wine that is still fermenting, must take care how they store it.  They do not put it into old wineskins.  Wine was commonly stored in containers made from the skins of animals.  But old skins lose their elasticity; if new wine is stored in such containers, the process of fermentation puts more pressure on the skins than they can sustain, with the result that the skins burst and both wine and skins are lost.  But people put new wine into new wineskins, with the satisfactory result that both are preserved.  The two illustrations effectively make the point that Jesus was not simply bringing in a revised and updated Judaism, or even founding a new sect within Judaism.  What He was teaching and doing were such that they could not be contained within the accepted Jewish system; to attempt to confine His followers within the limits of the old religion would be to invite disaster.  This did not mean that He was rejecting the Old Testament; He came to fulfill the law and the prophets, not to reject them.  What He repudiated was not Scripture, but the current religious practices allegedly based on Scripture.  He did not even repudiate those practices all at once and call on His followers to forsake Judaism.  But He did repudiate the suggestion that they should remain confined within the accepted understanding of the old system.  His new approach could not be fitted into those old forms.  His followers must find new forms or there would be religious disaster.”


g.  “Jesus does not try to combine the old Pharisaic ways with the new doctrine of grace and faith, thus ruining both.  Nor does He want others to attempt this folly.  Cast aside all the old Pharisaism with all its ways; take only the new ways of life that fit the new doctrine.”
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