John 1:1
Matthew 9:16



 is the use of the postpositive conjunction DE, used as “a marker linking narrative segments, meaning: now, then, and, so, that is”
 plus the nominative subject from the masculine singular cardinal adjective OUDEIS, meaning “no one.”  Then we have the third person singular present active indicative from the verb EPIBALLW, which means “to lay on; to put on.”


The present tense is a customary present, describing what normally occurs.


The active voice indicates that ‘no one’ produces the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the neuter singular noun EPIBLĒMA, meaning “a piece of cloth used to repair a hole in clothing, a patch Mt 9:16; Mk 2:21; Lk 5:36.”
  With this we have the genitive of identity from the neuter singular noun HRAKOS, meaning “a patch made of a piece of new cloth Mt 9:16; Mk 2:21”
 and the adjective AGNAPHOS, meaning “cloth fresh from the weaver’s loom: not fulled, unshrunken, unsized, new: a patch of new cloth (not to be translated ‘unbleached’) Mt 9:16; Mk 2:21.”
  This is followed by the preposition EPI plus the locative of place from the neuter singular noun HIMATION and the adjective PALAIOS, meaning “on an old garment.”
“Now no one puts a patch of unshrunken new cloth on an old garment;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” with the third person singular present active indicative from the verb AIRW, which means “to lift up; to take away; to remove.”  The NASB translation “to pull away” is a more accurate description than suggested by BDAG’s lexicon.


The present tense is a customary present, describing what normally occurs.


The active voice indicates that the patch of unshrunken new cloth produces the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the neuter singular article and noun PLĒRWMA with the possessive genitive from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “its patch.”
  Then we have the preposition APO plus the ablative of separation from the neuter singular article and noun HIMATION, which means “from the garment.”

“for it pulls away its patch from the garment,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the predicate nominative from the comparative use of the neuter singular adjective CHEIRWN, meaning “worse.”  Then we have the nominative subject from the neuter singular noun SCHISMA, which means “the tear.”
  Finally, we have the third person singular present deponent middle/passive indicative from the verb GINOMAI, which means “to become.”


The present tense is a descriptive and customary present for what typically occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (“the tear”) producing the action.


The indicative mood is declarative for a simple statement of fact.

“and the tear becomes worse.”
Mt 9:16 corrected translation
“Now no one puts a patch of unshrunk new cloth on an old garment; for it pulls away its patch from the garment, and the tear becomes worse.”
Explanation:
1.  “Now no one puts a patch of unshrunk new cloth on an old garment;”

a.  Matthew continues His explanation of why He and His disciples don’t fast by use of another metaphor or analogy.  This deals with the patching of a hole in a piece of clothing with another patch of cloth.  There are two types of patches that can be used to patch the hole: a piece of cloth that has been pre-shrunk or one that has not.  The garment being patched is an old garment that has already been shrunk from its many washings and dryings.


b.  The subject ‘no one’ can refer to anyone working on patching a hole in their clothes.  People typically think of women in the home doing this, but a tailor might also be involved in doing it.  Jesus’ point is that this person is smart enough to not put an unshrunken new piece of cloth over the hole in the old garment and sew them together.


c.  The patch of new cloth is analogous to the new teaching and spiritual life that Jesus brings to believers.  The old garment is the teaching and spiritual life of Israel.  The two are incompatible with each other.  The old system of fasting twice a week by the Pharisees (Lk 18:11-12, “The Pharisee, while standing, was praying these things to himself: ‘God, I give thanks to You that I am not like the rest of men: robbers, crooks, adulterers, or even like this tax collector.  I fast twice during the week; I tithe everything that I get.”) wasn’t compatible with the constant joy of being in the presence of the Messiah.  The old garment was the life of Israel in the Old Testament.  The new patch is the spiritual life with Jesus during His first advent.

2.  “for it pulls away its patch from the garment,”

a.  Jesus then explains the reason for not putting the new cloth as a patch over the old garment.  The two pieces of cloth are sewn together.  But then the garment is washed and dried in the sun, which causes the new patch to shrink.  As it does so it pulls the old garment in such a way that a bigger hole in the garment is created.


b.  The point is that the old teaching and old spiritual life are incompatible with the new teaching and new spiritual life.  Jesus’ new teaching and new spiritual life cannot be superimposed on the old spiritual life of Israel.  The standards of behavior, like fasting, are inappropriate for the fact the Messiah has come and is living among His people.

3.  “and the tear becomes worse.”

a.  The result is the further destruction of the old garment—the spiritual life of Israel.


b.  The old garment is the system of legalism created by the scribes and Pharisees, which is being replaced by the spiritual life of faith alone in Christ alone.  The spiritual life of faith in Christ cannot be put on the legalistic system of religious Israel without ripping that spiritual life apart.  The spiritual life of faith in Christ is completely and totally incompatible with the legalism of the scribes and Pharisees.  Therefore, Jesus and His disciples cannot adhere to the old standards of mourning and fasting as a part of their new spiritual life.

4.  Commentators’ comments.


a.  “The illustration of the cloth reminds us that He came to bring spiritual wholeness; He did not come to ‘patch us up’ and then let us fall apart.”


b.  “Jesus was not out to patch up an old system.”


c.  “What the Pharisees and John’s disciples had not realized was that Jesus’ ministry marked the beginning of a new phase in God’s dealings with man.  The first and second part of the parable on garments make the same point; the new cloth represents this new teaching—the gospel, the old garment the old teaching—the Law.  Jesus was saying the new teaching is different and cannot become part of the old (the cloth of that day was not pre-shrunk and could be guaranteed to shrink!).  Notice that Luke’s parable of the new and old garments differs from that in Matthew and Mark, but this raises no problem.  We must remember that Jesus, in a real life situation, faced the same problems repeatedly, and would not necessarily give identical answers but would make His answers most suitable to His immediate audience (in the Lukan case, maybe, a questioner wearing a new coat asked Jesus what He has said!).  The parable’s major point is obviously the same, but it seems to be the culminating answer after the first parable had not been heeded.  There is progression, too: the unshrunken patch is foolish, but tearing a new garment to repair an old one is stupid!”


d.  “Jesus has brought something new, and the rituals and traditions of official Judaism cannot contain it.  The explosive exuberance of the new era must break out of the confines of legalism and asceticism.  The Greek for tear is schisma, which is also often used metaphorically; combining incompatible religious attitudes is a recipe for schism.”


e.  “Jesus brings out another point with a homely appeal to practices in poor households where patching old clothes was a necessary part of life.  No one indicates that the practice is unthinkable.  When there was any strain the patch would not tear, but the garment would, and the patch would take some of the garment (its overlap) with it.  Since sooner or later there would be some strain on a garment being worn, this means that inevitably there would be a bigger split.  Instead of mending a bad situation, such patching only makes things worse.  This homely piece of wisdom would be immediately grasped by Jesus’ audience, and it brings out vividly the point that Jesus is not trying to patch up a worn-out Judaism.”


f.  “To preserve the old by attaching a little of the new is worse than useless.  Discard the old entirely and accept the new completely.  Not a new patch but a new garment.  The old garment is the Judaism of that period, namely, what the scribes and Pharisees had made of it with their doctrine and practice of formalism, outward observance, and false righteousness.  It was useless to try to patch this with a bit of the teaching and practice of Jesus.  The doctrine of grace and faith and the life that springs from it cannot possibly be combined, even in a small part, with Pharisaic Judaism either in it ancient or it modernistic forms.”
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