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

 is the continuative use of the conjunction KAI, meaning “And” with the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to happen, occur, take place, or come to pass.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the situation about to be described) producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the genitive absolute construction, which includes the third person masculine singular genitive ‘subject’ of the participle from the personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.  With this we have the genitive masculine singular present deponent middle/passive participle of the verb ANAKEIMAI, which means “to recline to eat.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject Jesus producing the action.


The participle is a temporal particle with the action being coterminous with the action of the main verb, and should be translated “while He was reclining to eat.”

This is followed by the preposition EN plus the locative of place from the feminine singular article and noun OIKIA, which means “in the house.”

“And it happened, while He was reclining to eat in the house,”
 is the Semitic use of the conjunction KAI with the particle of attention IDOU, meaning “that behold” or “that notice.”  “Another common feature is the practice, drawn from Hebrew or from the speech of everyday life, of using KAI as a connective where more discriminating usage would call for other particles: especially frequent is the formula in historical narrative καὶ ἐγένετο … καὶ and it happened or came about … that Mt 9:10; Mk 2:15; Lk 5:1 6:12, 17; 14:1; 17:11 and many other passages.”
  Then we have the nominative subject from the masculine plural adjective POLUS and the noun TELWNĒS, meaning “many tax collectors.”  With this we have the additive use of the conjunction KAI, meaning “and” plus the nominative masculine plural adjective HAMARTWLOS, meaning “sinners.”  Next we have the nominative masculine plural aorist active participle of the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the many tax collectors and sinners produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming.”

This is followed by the third person plural imperfect deponent middle/passive indicative of the verb SUNANAKEIMAI, which means “to eat with; to dine with; to recline at table with.”


The imperfect tense is a descriptive imperfect, which describes a continuing past action without reference to its conclusion.


The deponent middle/passive voice is middle/passive in form but active in meaning with the tax collectors and sinners producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the instrumental of association from the masculine singular article and proper noun IĒSOUS, meaning “with Jesus.” 

“that notice, many tax collectors and sinners, after coming, were dining with Jesus”
 is the additive use of the conjunction KAI, meaning “and,” followed by the instrumental of association from the masculine plural article and noun MATHĒTES with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “with His disciples.”

“and with His disciples.”
Mt 9:10 corrected translation
“And it happened, while He was reclining to eat in the house, that notice, many tax collectors and sinners, after coming, were dining with Jesus and with His disciples.”
Mk 2:15, “And it happened that He was dining in his house, and many tax collectors and sinners were dining with Jesus and His disciples; for there were many, and they were following Him.”

Lk 5:29, “And Levi gave a big reception for Him in his house; and there was a large crowd of tax collectors and others, who were reclining with them.”

Explanation:
1.  “And it happened, while He was reclining to eat in the house,”

a.  Matthew continues the story of his call by Jesus to be a permanent disciple by telling us what happened that evening.  Matthew threw an elaborate dinner party and invited Jesus, His disciples, and all of Matthew’s friends and co-workers.  Mark tells us this party was at Matthew’s house, and the Jesus and His disciples were there.  Luke tells us there was a large crowd of tax collectors and ‘others’, whom Mark identifies as ‘sinners’.  We might assume that the religious enemies of Jesus were nowhere near the place, but such is not the case as we will see as the story continues.


b.  The normal position for eating a dinner was to recline on couches, leaning on one’s left side, eating with one’s right hand, with the person’s feet away from the food.  The temporal participle tells us that they were in the middle of the festivities.  Which means the hands and feet had already been washed by servants, and the food and drink had already been served.

2.  “that notice, many tax collectors and sinners, after coming, were dining with Jesus”

a.  Matthew wants us to note two things.  The first is that there were a lot of Matthew’s fellow workers and friends at the party.  These people were considered enemies of the Jews, because they helped support the Roman occupation of Israel by collecting taxes, tolls, and other revenue, and because they ignored the religious ‘laws’ of Israel and thus profaned the land.


b.  The second thing Matthew wants us to take special note of is that these ‘outcasts’ of Jewish society came especially to party with Jesus.  Jesus was partying with the lowest of the low socially.  People who had no respect for the religious rules and regulations of the scribes and Pharisees were having a good old time with Jesus, and Jesus was the guest of honor.

3.  “and with His disciples.”

a.  Finally, it wasn’t just Jesus who was partying with Matthew and his friends and co-workers, but the other eleven disciples were also there, having a good old time.


b.  This is an interesting addition, since at least six of these men had been ‘ripped off’ financially by Matthew in the past by him charging them more than necessary in taxes and tolls in order to enrich himself.  Every time Andrew, Peter, James, John, Philip and Nathanael brought in a catch of fish, they had to pay the fishing tax, and Matthew was often there to collect it.  So these six men had previously despised Matthew, and now they are in his house, attending a party he is throwing for Jesus and them.  Amazing how things change in a day.  Lesson: today’s enemies may be tomorrow’s friends.
4.  Commentators’ comments.


a.  “After Matthew began to follow the Lord, he held a dinner at his house.  He invited many of his associates to this dinner.  Perhaps this was to introduce them to the Savior.  The Jews hated tax-collectors, for they collected money to support the Romans, and tax-collectors often took in more than necessary and pocketed the difference.”


b.  “Mt 9:10 and Mk 2:15 specifically include ‘and sinners’; and thus give an indication of Matthew’s past; for even the community at large recognized some of his friends and associates as sinners.  Matthew had kept rough company, yet in his conversion he was prepared to seek them out and introduce them to the Savior he had found.  This was clearly a mark of courage; Jesus was not disappointed by His choice!  Jesus not only called Matthew to become a disciple but used this occasion to repeat the message of salvation: His mission’s primary objective was the forgiveness of sin.  The nation clearly was on notice that Jesus was offering to be a spiritual Messiah, and Matthew became a vivid example of just what that meant.  Matthew’s pre-conversion state was such that he was one whom the Jews would have regarded as a hopeless case.  But Jesus only had to call; no one is beyond the reach of the gospel!  Matthew’s obvious courage and evangelistic zeal testify to the reality of his conversion—his fruits were certain and evident proof of the veracity of his salvation.”


c.  “Luke specifies that the meal was in Levi’s house.  The main point is that Jesus was prepared to sit at table with sinners, the common Jewish people who could not or would not keep the scribal rules of tithing and purity (among whom the tax collectors were prominent), but is used more widely of the immoral, heretics and Gentiles, as well as of tax collectors.  To share a meal was a sign of intimacy, and Jesus’ notorious willingness thus to identify Himself with the undesirable is a prominent feature of the Gospel portrait (see Lk 15:1–2; 19:1–10).”


d.  “Matthew throws a party for Jesus.  Many of his colleagues—fellow tax collectors and other ‘sinners’—join him.  First-century Judaism used the term in at least two specialized senses: (1)  for the vast majority of Jews who did not follow the stricter sectarian regulations of the Pharisees; and (2) particularly grievous sinners—the most criminal and disreputable types of people in society.  Here ‘sinners’ carries this second sense.  Such references became idiomatic, demonstrating how unwelcome the tax collectors were to the Pharisees.  Various factors in different times and places fueled this hostility, including the tax collectors’ support for the levies of the Roman government, making some view them as traitors to their country.  They also regularly defiled themselves by contact with Gentiles and often were dishonest and unscrupulous—charging more than they were required to so they could keep the additional profits for themselves.”


e.  “Matthew’s grand gesture in leaving everything was not made in a spirit of grim resignation, as of a man doing what he knew was right but saddened by the cost.  He tells of Jesus and others reclining at a banquet and says no more than that, but Luke tells us that it was the new disciple who made ‘a great feast.’  Matthew celebrated becoming a disciple with a banquet at which many of the guests were as disreputable as he himself had been.  This took place in the house, where the article points to a particular house, Matthew’s own house (Mark and Luke say that it was).  Matthew’s characteristic look makes it all so vivid: his readers are invited to see it all in their minds’ eyes.  The guests were not such as might be expected where a religious teacher was the honored guest, but disreputable, tax collectors and sinners.  The combination points to social outcasts.  The tax farmers themselves were not regarded as necessarily unclean, but those they employed to do the actual work were unclean. Tax collecting necessarily brought the collectors into close contact with Gentiles, which, taken in conjunction with the social ostracism imposed by the religious parties, led to their being careless about the niceties of ceremonial uncleanness.  They were also seen as following a disreputable profession.  Sinners were in much the same position.  The kind of ceremonial purity that was valued so highly by the Pharisees was such that many people could not attain it and still follow their profession.  So they were lumped with the tax collectors as sinners.  Jesus and his disciples reclined at table with these people.”


f.  “These publicans and sinners knew why they were invited, namely in order that Jesus might free them from their sins.”
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