John 1:1
Matthew 8:8



 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer: answering.”


The aorist tense is a constative/historical aorist, which views the past action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the centurion producing the action.


The participle is circumstantial participle with the action being coterminous with the action of the main verb.

Next we have the nominative masculine singular subject from the article and noun HEKATONTARCHĒS, meaning “the centurion.”  With this we have the third person singular aorist active indicative from the verb PHĒMI, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the centurion produced the action.


The indicative mood is declarative for a simple statement of fact.

“And answering, the centurion said,”
 is the vocative masculine singular from the noun KURIOS, meaning “Lord.”  Then we have the negative adverb OUK, meaning “not” plus the first person singular present active indicative of the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that the centurion produces the state of being something.


The indicative mood is declarative for a simple statement of fact.

Next we have the predicate nominative from the masculine singular adjective HIKANOS, which means “fit, worthy.”  Then we have the conjunction HINA, which introduces a purpose clause and can be translated “that.”  This is followed by the possessive genitive from the first person singular personal pronoun EGW, meaning “my.”  With this we have the preposition HUPO plus the accusative of place from the feminine singular article and noun STEGĒ, meaning “under my roof.”  Then we have the second person singular aorist active subjunctive from the verb EISERCHOMAI, which means “to come into; to enter.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus should produce the action.


The subjunctive mood is a subjunctive of purpose with HINA.  There is an element of contingency, which can be brought out in translation by use of the auxiliary verb “should or might.”

“‘Lord, I am not worthy that You should enter under my roof,”
 is the strong adversative conjunction ALLA, meaning “but” plus the adverb of manner MONOS, meaning “merely; only.”  Next we have the second person singular aorist active imperative of the verb EIPON, which means “to say; speak.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Jesus can produce the action.


The imperative mood is an imperative of entreaty.

Then we have the dative direct object from the masculine singular noun LOGOS, meaning “the word.”  The absence of the article indicates the high quality of the noun, indicating the word of God, not just any speech or statement.

“but merely say the word,”
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular future passive indicative from the verb IAOMAI, which means “to be healed.”


The future tense is a predictive future, which affirms what will take place.


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that the child/servant will receive the action.


The indicative mood is declarative for a dogmatic statement of fact.

Finally, we have the nominative subject from the masculine singular article and noun PAIS with the possessive genitive from the first person singular personal pronoun EGW, meaning “my servant/child.”

“and my servant will be healed.”
Mt 8:8 corrected translation
“And answering, the centurion said, ‘Lord, I am not worthy that You should enter under my roof, but merely say the word, and my servant will be healed.”
Explanation:
1.  “And answering, the centurion said,”

a.  Matthew continues the story of the healing of the centurion’s servant/boy with the reply or answer the centurion gave to the statement (some say question) that Jesus made.


b.  Jesus has either indicated His willingness to come to the home of the Gentile and heal the servant/child or Jesus has asked the centurion if that is really what he wants Him to do.  The centurion now answers the question or responds to the Lord’s statement.


c.  Again we should note the difference between this story and Luke’s version of the same or similar story.  In Matthew’s account the centurion speaks directly to Jesus face to face.  In Luke’s story all communication is done through Jewish representatives or messengers and not the centurion personally.

2.  “‘Lord, I am not worthy that You should enter under my roof,”

a.  Like the leper in the former example of healing, Matthew emphasizes the man’s recognition of the deity of Jesus by use of the title of divinity ‘Lord’.  This is much more than a polite ‘Sir’ as suggested by some commentators.  The man had already heard about Jesus’ claim to be the Son of God, the Messiah, had heard about His teaching with authority as though He were the King of Israel, and His miracles, which proved beyond doubt His divinity.  This title also shows the centurion’s respect for the authority of Jesus, which is the major thrust of this story.


b.  The centurion assumes a position of great genuine humility and wisdom by stating that he is not worthy for Jesus to come and enter his house.  He knows that this is a violation of Pharisaic manmade ‘law’.  He understands that this would cause Jesus to be defiled or become ‘unclean’.  He knows that Jesus is a holy man of God and should not enter into a home where pagan idols are worshipped.  He knows that he has lived a life of paganism and worship of demon idols, and therefore, his house is no place for the person of God’s Son.  He recognizes his unworthiness, not because he is a soldier, an officer, or a Roman, but because of his past total depravity and sinful idolatry.


c.  He is probably now a believer in Jesus (otherwise he wouldn’t be asking Jesus for help), but he is still fully aware of his recent past life as an unbeliever, which makes him feel so unworthy of any help from the true God.

3.  “but merely say the word,”

a.  In contrast to coming to his house to say to the paralyzed person, “Rise, be healed,” the centurion suggests that Jesus merely give the orders right now, right where He is.  Jesus doesn’t need to trouble Himself to walk all the way to the man’s home.  Jesus doesn’t need to waste His time with a journey regardless of how long or short it might be.


b.  The centurion suggests that Jesus has the authority to simply give the orders and His command will be done.


c.  Indeed, Jesus doesn’t need to make a speech.  He need only say one word, the second person singular aorist passive indicative of the verb THERAPEUW or the verb IAOMAI = ‘Be healed’.

4.  “and my servant will be healed.”

a.  The centurion says what the result will be of Jesus exercising His authority over nature and disease—his servant/child/boy will be healed.  This is a dogmatic statement of fact, not a wish, not a hope, not a question, but an absolute fact.


b.  This statement is the definitive proof of the man’s faith in Jesus as the Messiah and Son of God; for only the Son of God and Messiah could speak and it exist.  Only deity can speak and it occur or happen or change or do any other thing instantly.  That is the power of God that belongs to God alone.


c.  The centurion isn’t suggesting that the servant/child will be healed over the course of time, but that the terrible torment of the paralytic be healed immediately.  He has that kind of faith.  He recognizes Jesus’ ability to command and have immediate, willing obedience.  He is certain that what commands will happen—that is faith in Christ.

5.  Commentators’ comments.


a.  “This soldier had one thing working for him: he was a man of great faith.  This centurion understood that Jesus, like himself, was under authority.  All Christ had to do was speak the word and the disease would obey Him the way a soldier obeyed his officer.”


b.  “The centurion’s faith in Jesus was real.  The centurion does not argue the question of whether a Jew should enter his house; he simply treats it as irrelevant.  His diffidence is based not on racial grounds but on a sense of personal unworthiness before One whose authority he recognizes as far greater than his own.  In any case a personal visit is unnecessary.  His faith goes beyond that of the leper in expecting a cure at a distance, simply by a word.”


c.  “Verses 8-9 disclose an astonishing attitude for an authoritative commander of military forces.  The man repeats the title ‘Lord.’  He admits his unworthiness, using a statement identical in the Greek to that used by John the Baptist in Mt 3:11.  He recognizes the barriers of ritual uncleanliness that would have prevented a Jew from entering his home, and he amazingly believes in Jesus’ ability to cure his servant from a distance merely by a word of command.  Such healing was virtually unprecedented in ancient Judaism, and Matthew has not prepared his readers to expect it.”


d.  “The centurion answered, using the polite form of address, then goes on humbly to disclaim worthiness to have Jesus enter his home.  The centurion disclaims worthiness to have Jesus come under my roof; he was not great enough to have Jesus as his guest.  Besides, what Jesus is suggesting he considers unnecessary; anyone in authority can issue orders knowing that what he says will be done even though he himself is not present at the scene of operations.  But is the strong adversative; it introduces something very different from Jesus’ suggestion.  All that is needed is for Jesus to say the word,—the word is the instrument with which the servant will be healed.  The centurion uses a different word for healing than Jesus used, but there is probably no great difference in meaning.  Until now there has been no example of Jesus healing at a distance, so the centurion’s faith was unusually strong.”


e.  Lenski combines the actions of this story with the actions of Luke’s story to give a picture of what is occurring.  If the two stories are not the same event, then Lenski’s explanation is useless.  Thus I do not represent it here, since it is based on more than just what Matthew reports.
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