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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular present active indicative from the verb LEGW, which means “to say: said.”



The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the healed leper.  Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”

“And Jesus said to him,”
 is the second person singular present active imperative of the verb HORAW, which means “to see to it that.”


The present tense is a durative present for a present action that extends into the future.


The active voice indicates that healed leper is expected to produce the action.


The imperative mood is a command.

Then we have the dative indirect object from the masculine singular cardinal adjective MĒDEIS, which means “to no one.”  This is followed by the second person singular aorist active subjunctive of the verb EIPON, which means “to speak; to say; to tell.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety.


The active voice indicates that the healed leper is expected to produce the action.


The subjunctive mood is a subjunctive of prohibition
, which forbids the initiation of an action.

“‘See to it that you speak to no one;”
 is the adversative conjunction ALLA, meaning “but,” followed by the second person singular present active imperative of the verb HUPAGW, which means “to go; to go off on a journey.”


The present tense is a descriptive present of what is expected to occur right now.


The active voice indicates that the leper is expected to produce the action immediately.


The imperative mood is a command.

Next we have the accusative direct object from the second person masculine singular reflexive pronoun SEAUTOU, which means “yourself.”  Then we have the second person singular aorist active imperative of the verb DEIKNUMI, which means “to show; to point out.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the healed leper is expected to produce the action.


The imperative mood is a command.

Next we have the dative indirect object from the masculine singular article and noun HIEREUS, meaning “to the priest.”  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the second person singular aorist active imperative of the verb PROSPHERW, which means “to bring, offer, or present.”  The morphology is the same as the previous verb.  Next we have the accusative direct object from the neuter singular article and noun DWRON, meaning “the gift, present, or offering.”  This is followed by the accusative direct object from the neuter singular relative pronoun HOS, meaning “which” plus the third person singular aorist active indicative of the verb PROSTASSW, which means “to command, to order, to instruct.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Moses produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun MWUSĒS, meaning “Moses.”

“but go, show yourself to the priest and present the offering which Moses commanded,”
 is the preposition EIS plus the accusative of purpose from the neuter singular noun MARTURION, meaning “for evidence, testimony, or proof.”  Finally, we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”

“for proof to them.’”
Mt 8:4 corrected translation
“And Jesus said to him, ‘See to it that you speak to no one; but go, show yourself to the priest and present the offering which Moses commanded, for proof to them.’”
Mk 1:44, “and He said to him, ‘See to it that you say nothing to no one; but go, show yourself to the priest and offer for your purification what Moses ordered, for a testimony to them.’”
Explanation:
1.  “And Jesus said to him, ‘See to it that you speak to no one;””

a.  Matthew continues the story of Jesus’ healing of the leper by telling us what the Lord said to the leper, after healing him.


b.  The Lord issues a command to the leper that he makes certain that he does two things that are critically important.  The first command is that he speak to no one else about his healing.  He is not to go tell the other lepers he knows or his family or the people he meets along the way or anyone that might recognize him.  There are no exceptions, he is to go and tell only one person.  We cannot be certain of Jesus’ location at this time because the immediate context of the same story in Mk 1 tells us that Jesus was somewhere in Galilee, Mk 1:38-40a, “And He said to them, ‘Let us go elsewhere to the neighboring market-towns, in order that I might preach there also; for I came for this purpose.’  And He went into their synagogues in all Galilee, preaching and casting out the demons.  And then a leper came to Him,…”  This tells us that the healed man had to travel the seventy miles from Galilee to Jerusalem, and wasn’t allowed to tell anyone of his healing along the way.  He could ask for directions, inquire about lodging for the night, buy food along the way, but he was not permitted to tell anyone he was a healed leper due to the actions of Jesus of Nazareth.


c.  Because Jesus ordered the man to tell no one until he got to the Levitical priest in Jerusalem tells us definitively that there were no thousands of people watching this healing.  This healing was done privately (perhaps only the disciples knowing, since they wrote of the account they were likely witnesses of what happened).  It is likely this occurred on the road between cities, while Jesus was on His speaking tour (Mk 1:38-39), when there would be no crowds around Jesus.  And it is likely this occurred somewhere in the countryside, outside of a town, since lepers were not permitted in any city, town, or village.
2.  “but go, show yourself to the priest and present the offering which Moses commanded,”

a.  Instead of telling others of his healing, the healed man is to go directly to the Levitical priest in charge of the animal offerings in the Temple in Jerusalem that day and present himself.  He is to publically declare and show his skin to the Levitical priest for inspection as commanded in the Mosaic Law.  He is also to present the sin offerings that accompanied this action.


b.  The portion of the Law to which Jesus refers is found in Lev 14:1-32, which describes the offerings to be brought and the actions of the priest.

3.  “for proof to them.’”

a.  Then Jesus gives a short explanation why the healed leper is to do this.  He is going to be the proof of something to the religious leadership of Israel (‘them’).


b.  The final thing Jesus said in His sermon in Nazareth, before the Jews threw Him out of town was Lk 4:27, “And there were many lepers in Israel during the time of Elisha the prophet; and none of them was cleansed, except Naaman, the Syrian.’”  From the time the Lord told Moses to write the instructions for the offering of a cleansed Jew (not a Syrian) until the day this healed leper showed up before the Levitical priest at the Temple, not a single Jew had been healed of leprosy and not a single person had come before a Levitical priest to offer these offerings presented by a healed leper.  This man was the first in person since Moses wrote Lev 14 to show up and fulfill this portion of the Law.


c.  The news of this healing and offering would have spread like wildfire throughout the Levitical priesthood.  The priest offering sacrifices that day would have reported to the priest in charge of the priests working that day.  That ‘chief’ priest would have reported to the high priest what had just happened.  The high priest would have then called for the assembly of the Sanhedrin to have them determine the meaning of this unique event.  Thus the entire leadership of Israel would be immediately informed that a sign had been given to the people of Israel.  The Jews always seek for a sign, and now they have one.


d.  This man was the singular proof that the Messiah had arrived in Israel and was doing the work of the God of Israel—healing His people.  This man was the formal declaration to the religious leaders of Israel that Jesus was indeed the Christ; for no one had healed a leper in Israel in 1500 years, until now!  The religious leaders had the right to know first that Jesus was the Messiah, which is why Jesus ordered the man to tell no one.

5.  Commentators’ comments.


a.  “Jesus commanded the man not to tell others but to go to the priests and have them declare him restored and fit for society.  This ceremony is described in Lev 14 and is another beautiful picture of Christ’s work for sinners.  The bird slain pictures the death of Christ; the bird released pictures His resurrection.  Putting the bird into the jar pictures the Incarnation, when Christ took a human body that He might die for us.  The application of the blood to the ear, thumb, and toe illustrates the need for personal faith in His death.  The oil on the blood reminds us of the Spirit of God, who enters the person when he trusts the Savior.”


b.  “Jesus wanted the priest to be the first to examine him.  Jesus said this would be a testimony to the priests.  And so it was; for in the entire history of the nation there was no record of any Israelite being healed from leprosy other than Miriam (Num 12:10–15).  One can imagine the dramatic impact when this man suddenly appeared at the temple and announced to the priests he had been cured of leprosy!  This event should have led to an examination of the circumstances surrounding the healing.  Jesus in effect was presenting His ‘calling card’ to the priests; for they would have to investigate His claims.”


c.  “The impact on the temple priesthood can easily be imagined when, at last, a leper arrived to request the purification rites which Jesus had specifically instructed him to fill (Mk 1:44).  The priest who performed the cleansing rites would recognize with awe that he was doing what Moses had last done, thus the immediate question in his mind would be, ‘Is this the prophet Moses foretold?’  Surely, he was quick to tell his fellow priests what he had just done!  Such a notable circumstance, a miracle which had not visited the tabernacle or temple in one and a half millennia, would certainly be brought to the attention of the Sanhedrin, the ruling body of the Jewish nation.  They would have convened to establish exactly what the significance of this special miracle was.  They would have to recognize that Moses had prophesied this occurrence by legislating for it, so would be obliged to recognize that, in this respect, Jesus was the only claimant in all their history to be a prophet ‘like Moses.’  The Sanhedrin was the ‘them’ to whom the healed leper had been sent to testify.”


d.  “Jesus’ command to say nothing (which suggests that the crowds were not in fact present on this occasion) is paralleled in Mt 9:30; 12:16; 16:20; 17:9, and more frequently in Mark.  This theme of secrecy is understood as reflecting a real danger that Jesus could achieve unwanted popularity merely as a wonderworker, or worse still as a nationalistic liberator, and so foster a serious misunderstanding of the true nature of His mission.  In directing the man to present himself with the prescribed offering to the priest in Jerusalem, Jesus was following the provisions of the law of cleansing in Lev 14.  Several interpretations are here possible of the phrase ‘for a testimony to them’: (a) this act will give public proof that the leper is cured and may return into society; (b) it will prove to the (presumably already hostile) priests that Jesus respects the Old Testament law; (c) it is a witness to Jesus’ Messianic mission, as the conqueror of disease.  The same phrase recurs in Mt 10:18 and Mk 6:11 (cf. Mt 24:14), so that it has a wider application than to this incident alone, and this favors the third view.  Matthew clearly sees the incident as significant for the understanding of who Jesus is.  The ‘testimony’ of this miracle may be both negative (a witness against those who reject Jesus; so in Mk 6:11) and positive (a call to belief).”


e.  “Here appears the first of several occasions in Matthew (and the other Gospels) in which Jesus commands silence in a context in which one would have expected Him to encourage people to proclaim His deeds.  Here perhaps nothing more is implied by Jesus’ words than that the newly cleansed leper should not be distracted from his responsibility to follow the procedures of the law.  He could easily have been so overjoyed, telling everyone what had happened, that he would not have obeyed God’s commandments.  Until Jesus’ death and resurrection, the sacrificial laws remained God’s will for His people; Jesus never encouraged anyone to contravene them during His lifetime.  The leper will bear witness to his healing, precisely by making it public when he appears before the priest.  ‘As a testimony to them’ implies that the man should testify to what Jesus has done for him.  Jesus’ healings will disclose His unparalleled authority over sickness, matching the unique authority His preaching and teaching has already illustrated.  The identical phrase recurs in Mt 10:18 and 24:14, where the testimony clearly refers to the good news of Jesus Himself.  In Mk 6:11 it even carries the sense of a testimony against them, and there may be slight overtones of such hostility here too.  Jesus does what the religious leaders cannot do and in a way that often alienates them.”


f.  “Jesus moves on to the procedure that would be necessary to restore the healed man to a place in society.  Tell no one is a firm prohibition of making the miracle known.  Jesus did not wish people to misunderstand what He was about and to regard Him simply as a wonder-worker or the kind of person who would be expected to lead a revolt against the Romans in due course.  He thus urged people to keep quiet about the wonderful things He had done for them.  Instead of such talk the man must go; he should not gossip.  Mark tells us that in fact the healed man did not obey this injunction, but spread abroad the fact of his cure, with the result that Jesus could no longer show Himself openly and His ministry was accordingly hindered.  He is to show himself to the priest.  The man is also to make the offering that Moses commanded.  The word for offering is used of gifts of various kinds, but here there can be no doubt that it is a sacrifice that is meant.  This could be offered only in Jerusalem, so that the man had a journey before him.  This may also be part of the reason Jesus urged him not to talk about what had happened but to go to the priest; there would be a strong temptation to put off the journey and perhaps never get around to it.  The sacrifice is to be offered for a testimony to them, but it is not clear to whom them refers.  It might be the priests, or ‘the authorities,’ or people in general [unlikely].  There is also some doubt about the significance of the testimony.  It will certainly be a public demonstration of the reality of the cure.  It will also demonstrate the power of Jesus to heal and thus be a witness to Jesus’ messiahship.  In any case it means that the man would be known to be healed and would be able to resume his place in society without question.”


g.  “The haste and stern orders with which Jesus sends the man away have only one explanation: the news of how this man was healed is not to reach the priests in Jerusalem until in all due legal form they have pronounced him clean of leprosy.  When the priests finally learn this man’s story after they themselves have officially pronounced him clean they will have another testimony regarding the Messiah whom they reject, a testimony backed by their own finding.”
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