John 1:1
Matthew 8:26



 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular present active indicative from the verb LEGW, which means “to say: He said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”

“And He said to them,”
 is the interrogative adverb TIS, meaning “Why?”  Then we have the predicate nominative from the masculine plural adjective DEILOS, meaning “cowardly.”
  This is followed by the second person plural present active indicative of the verb EIMI, which means “to be: are you.”


The present tense is an aoristic present, which describes the state of being as a fact, and a descriptive present of what is now occurring.


The active voice indicates that the disciples are producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information. 

Next we have the vocative masculine plural from the adjective OLIGOPISTOS, which means “little-faith ones.”

“‘Why are you cowardly, little-faith ones?’”
 is the temporal adverb TOTE, meaning “Then” plus the nominative masculine singular aorist passive participle of the verb EGEIRW, which means “to get up” from a position of lying down.


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after getting up.”

This is followed by the third person singular aorist active indicative from the verb EPITIMAW, which means “to rebuke, reprove, or warn.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that He produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative direct object from the masculine plural article and noun ANEMOS with the additive use of the conjunction KAI plus the dative direct object from the feminine singular article and noun THALASSA, meaning “the winds and the sea.”

“Then, after getting up, He rebuked the winds and the sea,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to become.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the situation of the wind and sea) producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the predicate nominative from the feminine singular noun GALĒNĒ and adjective MEGAS, meaning “a great, deep calm.”

“and it became a deep calm.”
Mt 8:26 corrected translation
“And He said to them, ‘Why are you cowardly, little-faith ones?’  Then, after getting up, He rebuked the winds and the sea, and it became a deep calm.”
Explanation:
1.  “And He said to them,”

a.  Jesus then replies to the desperate pleas of His disciples, who believe they are all (including Jesus) in danger of imminent physical death.


b.  Notice that Jesus making this first statement from His prone, sleeping position on the cushion at the stern of the boat.  He is still lying down!  He demonstrates no sense of urgency.  He doesn’t leap to His feet and save the day.  He’d probably like to go back to sleep.  He was probably having a wonderful dream of heaven and being with God the Father, which the disciples’ fear has so rudely interrupted.

2.  “‘Why are you cowardly, little-faith ones?’”

a.  Some commentators see this question as a harsh rebuke of the disciples.  That may be reading too much into the picture.  I don’t think Jesus, in His compassion and mercy for those He loved with an unconditional love, was ever harsh.  Even after Peter denied Jesus three times, the Lord was never harsh with him.


b.  However, there is no question that Jesus was a little annoyed at the behavior of His friends.  The Lord’s rebuke is found in the word DEILOS, meaning “cowardly or timid of a person lacking confidence, and found only in Rev 21:8; Mt 8:26 and Mk 4:40.”
  Timid clearly doesn’t apply here.  Jesus rebukes them for being cowardly in the face of death.  So what if they die; they have eternal life and eternal security.  Death is nothing to fear.  They have yet to make the application in their souls that Jesus’ spiritual salvation with the guarantee of eternal life takes the sting out of death.  Death has no power over them.  Death is nothing to fear.  Therefore, the Lord’s rebuke is well justified.  They are not to fear in the face of death, ever!


c.  The second part of the rebuke is justified as well and for the same reasons.  They are demonstrating little faith in the Lord’s promise of eternal salvation and eternal life.  They are demonstrating some faith in Jesus by coming to Him for deliverance as their only ‘savior’ from drowning.  But it is as their ‘Savior’ from the second death that is far more important to them as far as Jesus is concerned.  If the disciples could demonstrate enough faith in coming to Jesus for physical deliverance, why couldn’t they apply their faith to the greater deliverance of their eternal salvation?  That is the enormous lesson they will take away from this situation as they think about it in the future.
3.  “Then, after getting up, He rebuked the winds and the sea,”

a.  Only now does Jesus get up from His prone, sleeping position and address the situation.  Did Jesus need to get up to rebuke the winds and sea?  No, He could have just as easily done it from His prone position with the word “Stop.”  So what’s the point in His standing up?  He gets up into a standing position to show the disciples that He has no fear of the storm.  He puts Himself into the same dangerous position of being swept overboard as they are.  Standing also puts Him into a physical position of authority before giving His orders.


b.  Then from His standing position with the disciples the Lord Jesus Christ rebuked the winds and the sea.  What exactly did He say?  Mk 4:39, “And after being awakened, He rebuked the wind and said to the lake, ‘Be quiet, be silent’ [SIWPAW PHIMOW].  And the wind stopped and it became perfectly calm.”  He orders the wind to be quiet, which stops the action of the waves.  He orders the storm to be silent, which stops the thunder and lightning.  The God of creation orders His creation to do what He says.  No mere man has ever done this.  Only someone divine could even attempt to do this, let alone accomplish anything by ordering nature.
4.  “and it became a deep calm.”

a.  Matthew then declares the amazing result of Jesus’ commands.  There occurred a deep clam, an extraordinary calm; a calm so calm that nothing moved.  The water became like a sea of glass—perfectly smooth.  There wasn’t a hint of wind in the air.  Not a single lightning flash.  Not a single final clap of thunder.


b.  Nothing moved, except the jaws of the disciples dropping.


c.  And there it was—the undeniable proof that Jesus was the God of the universe, the Creator of all things, with the authority to command nature to obey His will and it does instantly.


d.  The calming of this storm brings up a few issues that require our attention and understanding.



(1)  The true doctrine of kenosis says that Jesus emptied Himself of the use of His divine attributes (like omnipotence) for His own benefit.  He could use His divine attributes for the benefit of others (like healing someone, raising the dead, calming this storm), but He could not use His attributes to benefit Himself.  In the case of this miracle, Jesus did what He did for the benefit of His ‘little-faith ones’.  He did what He did to strengthen their faith.  He also did this to prove that He was God incarnate, which is one of the things the Messiah must do to prove that He is indeed the Messiah.  Jesus didn’t calm the storm so He could go back to sleep.



(2)  How does an inanimate object such as a wave or a wind obey a command from God, when an inanimate object as no ‘will’ or mentality?  How can an unthinking object ‘obey’ a command?  How can the will of a Person be projected upon another object to exist and cease to exist or move or do anything?  Those are questions we have no answer to, this side of heaven, and maybe will never have answers to.



(3)  Since Jesus ‘rebuked’ the storm, we cannot say that God the Father brought about the storm, since Jesus would then be rebuking the Father for His action, which is blasphemy.  Satan is nowhere mentioned in the context, so it is doubtful that Jesus is rebuking Satan for his action.  Besides Satan doesn’t control the weather, God does through the action of the weather angels (Rev 7:1).  Likewise, Jesus cannot be rebuking the weather angels, since they work on behalf of God.  Therefore, we cannot take the action of rebuking as a literal action like one person rebuking another person.  This is more a figure of speech for our understanding, as though the winds and sea had the ability to create their own actions, which they do not.  Jesus is not ordering the wind and sea to stop something they began of their own free will.  They have no free will.  They have no ‘will’.

5.  Commentators’ comments.


a.  “Matthew wanted his readers to contrast the ‘little faith’ of the disciples with the ‘great faith’ of the Gentile centurion.”


b.  “There was absolute calm.  His disciples who were seasoned fishermen had been through storms on this sea that had suddenly ceased.  But after the wind would pass, the waves would continue to chop for a while.  No wonder Matthew recorded their amazement.”


c.  “The question Jesus put to His disciples suggests that the rejection [by the scribe and dead father’s son] may have undermined their faith in Him.  His action in instantaneously stilling the storm was a clear display of the Creator’s powers, so allayed any doubt which may have been building in their minds.”


d.  “Jesus’ rebuke (even before He acts; in Mark and Luke He acts first) further emphasizes that discipleship involves a faith which is a practical trust, and which excludes anxiety.  The phrase little-faith (rather less derogatory than Mark’s ‘Have you no faith?’) is a favorite for Matthew in such situations (see on Mt 6:30).  Rebuked indicates graphically the personal authority of Jesus, as master of the created order.”


e.  “Despite their acknowledgment of dependence on Him and use of the address ‘Lord’, Jesus rebukes their ‘little-faith’.  Matthew places Jesus’ rebuke before the miracle, while Mark reverses the sequence (Mk 4:40).  ‘Little-faith’ simply stresses their lack of faith; it scarcely improves on Mark’s ‘no faith’.  The ‘rebuke’ of the elements employs the same term (epitimaō) used elsewhere in stories (Mk 1:25; 9:25; Lk 4:41).  Jesus demonstrates power over the destructive forces of nature, which remain under the devil’s sway [an assumption].  As with His healings, Jesus’ ‘cure’ takes effect immediately.”


f.  “In Mark and Luke Jesus stills the storm immediately, but Matthew concerns himself first with the words Jesus addressed to the stricken disciples: ‘Why are you frightened [cowardly]?’  His word is often used in the sense of ‘cowardly’ or ‘timid’; it indicates more than a slight nervousness.  Some of these people were fishermen, well versed in the storms on the Sea of Galilee, and the fact that they were so afraid indicates the magnitude of the tempest.  It is also significant that, when the skill of the sailors was unavailing, they called on one whose training had been in the carpenter’s shop; clearly He had impressed them so greatly that it was natural to turn to Him in a crisis.  Jesus goes on to characterize them as men of little-faith (see Mt 6:30; this is the second of Matthew’s uses of the term with respect to the disciples).  Jesus signifies that, while the storm was no doubt a great one, they might well have trusted more.  This may mean either that they should have trusted God or that they should have trusted Him.  Having dealt with the troubled disciples, Jesus turned to the boisterous winds and the troubled sea and rebuked them (for addressing the waves of the sea compare Job 38:11).  This is a somewhat surprising verb and perhaps indicates that Jesus saw an evil force in the tempest that put Him and His disciples in peril [conjecture].  He deals with that force as sovereign over it.  The result of the rebuke was a great calm (‘it became perfectly calm,’ NASB).  Matthew does not describe a gradual diminution of the force of the winds and the waves, but a sudden cessation of all the storm’s activity, so that everything was peaceful.  We are not to think that the storm had blown itself out, but that Jesus had power over the elements and replaced tempest with calm.”


g.  “Not a trace of fear or even of startled surprise because of the terrible danger.  The absolute serenity of Jesus is astounding.  The disciples had no right to be afraid even if Jesus had not been in the boat.  As disciples of Jesus they were ever in their Father’s care like Jesus Himself.  The disciples had no right to fear even if they perished in the waves.  We should die in complete confidence, without fear.  It was God’s will, when letting this tempest occur that Jesus should reveal His omnipotent power over the vast forces of nature.”
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