John 1:1
Matthew 8:20



 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the scribe.  Then we have the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”

“And Jesus said to him,”
 is the nominative subject from the feminine singular article and noun ALWPĒS, meaning “Foxes.”  Then we have the accusative direct object from the masculine plural noun PHWLEOS, meaning “holes.”  This is followed by the third person plural present active indicative from the verb ECHW, which means “to have.”


The present tense is an aoristic present, which views the state of being in its entirety as a fact.


The active voice indicates that foxes produce the state of having holes.


The indicative mood is declarative for a simple statement of fact.

Next we have the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the neuter plural article and adjective PETEINOS, meaning “birds.”  This is followed by the genitive of identity from the masculine singular article and noun OURANOS, meaning “of the air.”  Then we have the accusative direct object from the feminine plural noun KATASKĒNWSIS, which means “nests.”  The verb is not repeated.

“‘Foxes have holes and birds of the air nests;”
 is the adversative use of the postpositive conjunction DE, meaning “however.”  With this we have the nominative subject from the masculine singular article and noun HUIOS with the genitive of identity from the masculine singular article and noun ANTHRWPOS, meaning “the Son of Man.”  Next we have the negative adverb OUK, meaning “no, not” plus the third person singular present active indicative from the verb ECHW, which means “to have: has.”


The present tense is an aoristic and static present, which views the state of being in its entirety as an unchanging fact.


The active voice indicates that Jesus produces the action of not having something.


The indicative mood is declarative for a simple statement of fact.

Then we have the adverb of place POU, meaning “where,” but with the negative and subjunctive mood following, it means “nowhere.”  This is followed by the accusative direct object from the feminine singular article, used as a personal pronoun “His” and the noun KEPHALĒ, meaning “head.”  Finally, we have the aorist or present (both forms are identical) active subjunctive from the verb KLINW, which means “to lay (the head down to sleep).”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus’ head produces the action.


The indicative mood is declarative for a simple statement of fact.

“however, the Son of Man has nowhere to lay His head.’”
Mt 8:20 corrected translation
“And Jesus said to him, ‘Foxes have holes and birds of the air nests; however, the Son of Man has nowhere to lay His head.’”
Explanation:
1.  “And Jesus said to him,”

a.  Matthew continues the story of the scribe wishing to be a permanent follower of Jesus by telling us what the Lord’s reply was to the man’s promise that he would follow Jesus wherever He might go.


b.  The Lord’s reply is neither a ‘yes’ or ‘no’, but a kind statement of fact that illustrates the difficulty of the Lord’s missionary endeavors.  The Lord’s reply is neither harsh nor encouraging.  However, it very thought provoking for the scribe being addressed.

2.  “‘Foxes have holes and birds of the air nests;”

a.  Jesus replies with two illustrations from nature.  Foxes have the capability of digging a hole in the ground and making a den for themselves.  Likewise, birds have the ability to make nests in trees.


b.  Both the holes and nests provide safety and security for the animals involved.  They have a safe place to return to each day/night.

3.  “however, the Son of Man has nowhere to lay His head.’”

a.  In contrast to the foxes and birds, the Son of Man, the title Jesus used to identify Himself as a true human, has no such safe place to return to each day or night.  Most commentators say that Jesus didn’t have a home.  I disagree.  He moved His family out of Nazareth and relocated them to Capernaum.  They had to have a home there.  Having nowhere to lay His head refers to places to stay on the mission field.  Jesus couldn’t guarantee that people would open their homes to Him and the disciples everywhere they went.  This is not suggesting that Jesus spent the nights sleeping on the ground in the open air or always staying with Peter and Andrew or James and John.  The disciples had their homes in Capernaum and so did Jesus, Mk 2:1, “And then, after entering again into Capernaum after [several] days, it became known that He was at home.”  Mk 9:33, “And they came to Capernaum; and after being in the house, He began asking them, ‘What were you discussing on the way?’”  Whose house?  His house.


b.  This illustration isn’t about having a home or not having a home.  It is about having the safety and security each day on the mission field.  Jesus is telling the scribe that He cannot guarantee that people will accept Him wherever He goes.  This will be shown to be the case as Matthew’s next story illustrates, where Jesus is asked to leave by the people of the country of the Gadarenes.  Not having a play to lay one’s head describes the fact that Jesus will be rejected and unwelcomed as time goes on.  There is no permanent safety and security in the future, if this man follows Jesus.


c.  The scribe understood the point, which is why he declines to get in the boat and follow Jesus.  Jesus showed him the real cost of following Him—no future security, rejection by the leaders of Israel, being a social outcast, being unwelcome by most of his fellow Jews.  The cost was too much for the man to bear.  He rescinds his offer to follow Jesus by walking away from the boat.
4.  Commentators’ comments.


a.  “This is the first use of the title ‘Son of man’ in Matthew as a name for Jesus.  It comes from Dan 7:13 and is definitely a messianic title and a claim to kingship.”


b.  “This is the first of numerous times Jesus referred to Himself or was called by others the Son of Man (29 times in Matt., 14 in Mark, 24 in Luke, 13 in John).  It points to Jesus as the Messiah (Dan 7:13–14).”


c.  “Jesus taught that convenience is not to be a consideration in the ministry.”


d.  “Jesus’ reply shows that He is not a typical Rabbi, and that following Him is no light matter.  His chosen style of life is one of homelessness and insecurity (many homes, like Peter’s, were open to him, but He had none of his own [I disagree, He moved His family to Capernaum and they had to have a home.]), and his disciples were called to share this style of life.”


e.  “Verse 20 contains the first reference in Matthew to Jesus as ‘Son of Man.’ There is a vast literature on the origin, meaning, and authenticity of this title.  Three categories of ‘Son of Man’ sayings in the Gospels are generally recognized: those that present Him in His earthly role, those that highlight His suffering, and those that point to His glory.  Although it is widely disputed, the probable background for the title remains Dan 7:13–14.  Thus the term actually focuses on the exaltation and preexistence of Jesus, who was present in God’s heavenly throne room and given everlasting authority over all the world.  Here the expression may function simply as a circumlocution for ‘I’.  Here too appears a sharp and poignant contrast between Jesus’ authority to work the kinds of miracles Matthew has already narrated and His choice to deny Himself normal creaturely comforts.  As a result, Jesus cannot promise those who wish to ‘go on the road’ with Him as many material provisions as they might prefer.  Potential disciples often long for the glory associated with following Jesus and forget the deprivation that may often precede it.”


f.  “Jesus’ reply reflects His poverty and complete freedom from earthly ties.  But the emphasis falls on His lack of what most people would think of as basic, a home [This is an assumption, not a fact].  He did not have even the human equivalent of what foxes and birds possessed.  Jesus had no such place [assumption].  ‘Laying the head’ here stands for owning a place where one may rest; Jesus cannot claim a place of His own where he can sleep [or does it refer to lack of accommodations on the mission field?].  If the scribe wished to follow Him, he must bear this in mind.  To be the disciple of Jesus might well be interesting, but it would be far from comfortable.  The scribe’s reaction is not given, but certainly the cost of discipleship is brought clearly before him.  This is the first use of the Son of man in this Gospel.  It is a literal translation of an Aramaic expression commonly used with the meaning ‘man’.  It is used over 80 times in the New Testament and, with the exception of Lk 24:7 and Jn 12:34 (both quoting Jesus) and Acts 7:56, it is always on the lips of Jesus.  It was His favorite way of referring to Himself.   Matthew uses it 6 or 7 times to refer to Jesus’ earthly mission (8:20; 9:6; 11:19; 12:8; 13:37; 16:13; 18:11 [if this verse is authentic]), 10 times for his rejection and suffering (12:40; 17:9, 12, 22; 20:18, 28; 26:2, 24 [twice], 45), and 14 times for his future glory (10:23; 12:32; 13:41; 16:27, 28; 19:28; 24:27, 30 [twice], 37, 39, 44; 25:31; 26:64).  Such a threefold division is to be discerned in the use of the term outside this Gospel as well.  The expression was not an accepted messianic designation, which makes Jesus’ extensive use of it rather puzzling.  There is lowliness about it because the unthinking could see in it no more than the meaning ‘a man’.  But there is also greatness; for it is not unlikely that it is derived from the reference to the heavenly being described as ‘one like a son of man’ in Dan 7:13–14.  This points to someone especially close to God and thus has messianic significance.  But this does not answer our question, Why did Jesus use the term?  I have suggested elsewhere that that was firstly because it was a rare term and one without nationalistic associations.  It would lead to no political complications.… Secondly, because it had overtones of divinity.…  Thirdly, because of its societary implications.  The Son of man implies the redeemed people of God.  Fourthly, because it had undertones of humanity.”


g.  “Jesus refers to His homelessness merely as an illustration of the path His followers must walk, choosing the spiritual instead of the carnal, the life with eternal purposes instead of the temporal, heavenly treasures instead of earthly.  In the title ‘Son of Man’ the fact that the human nature of Christ is thus indicated is beyond question.  But ‘the Son of man’ lifts this one man out from among all men as being one who has this human nature in a way in which no other man has it, who, while He is, indeed, true man is more than man, is also ‘the Son of the Living God’.”
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