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

 is the negative adverb MĒ, meaning “not” plus the second person plural aorist active subjunctive of the verb DIDWMI, which means “to give.”


The aorist tense is a constative/futuristic, which views the action in its entirety.


The active voice indicates that believers are expected to produce the action.


The subjunctive mood is a subjunctive of prohibition, which forbids the initiation of an action: don’t even begin to do this.

Next we have the accusative direct object from the neuter singular article, used as a relative pronoun with an embedded demonstrative pronoun, meaning “that which” or “what” and the adjective HAGIOS, meaning “holy.”  There is an ellipsis of the verb EIMI, meaning “to be: [is].”  Then we have the dative of indirect object from the masculine plural article and noun KUWN, meaning “to dogs.”

“Do not give what [is] holy to dogs,”
 is the coordinating conjunction MĒDE, which means “nor” after the previous negative.  Then we have the second person plural aorist active subjunctive of the verb BALLW, which means “to throw.”  The morphology is the same as the previous verb.  Next we have the accusative direct object from the masculine plural article and noun MARGARITĒS with the possessive genitive from the second person plural personal pronoun SU, meaning “your pearls.”  This is followed by the preposition EMPROSTHEN plus the adverbial genitive of place from the masculine plural article and noun CHOIROS, meaning “before swine.”

“nor throw your pearls before swine,”
 is the conjunction MĒPOTE, which denotes a negative purpose and should be translation “that…not.”
  Then we have the third person plural future active indicative of the verb KATAPATEW, which means “to trample under foot.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the swine will produce the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the pearls.  Next we have the preposition EN plus the instrumental of means
 from the masculine plural article and noun POUS with the possessive genitive from the third person plural personal use of the intensive pronoun AUTOS, meaning “with their feet.”  In English the translation “under with their feet” is redundant and can be simplified to “under their feet.”

“that they will not trample them under their feet,”
 is the continuative use of the conjunction KAI, meaning “and then,” followed by the nominative masculine plural aorist passive participle of the verb STREPHW, which means “to turn.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice is used with active force, the swine producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after turning.”

Then we have the third person plural aorist active subjunctive of the verb HRĒGNUMI, which means “to tear in pieces.”  In Modern English we say “to tear to pieces.”


The aorist tense is a futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that the swine will produce the action.


The subjunctive mood is subjunctive of purpose.

Finally, we have the accusative direct object from the second person plural personal pronoun SU, meaning “you.”

“and then, after turning, will tear you to pieces.”
Mt 7:6 corrected translation
“Do not give what [is] holy to dogs, nor throw your pearls before swine, that they will not trample them under their feet, and then, after turning, will tear you to pieces.”
Explanation:
1.  “Do not give what [is] holy to dogs,”

a.  Jesus continues His teaching with another command directed specifically at believers.  This cannot and does not apply to unbelievers, since unbelievers have nothing ‘holy’ to give to dogs, swine, or anyone else.


b.  The phrase “what is holy” can refer to a great many things.  It does not refer to the gospel, since we are commanded to take the message of the gospel to the world of unbelievers.  It does not refer to our unconditional love, since we are expected to be kind, honorable, and gracious to all people.  Therefore, it cannot refer to anything to do with our spirituality or ambassadorship.


c.  The word of God, the wisdom of God, the thinking of God is holy.  Apart from the message of the gospel the rest of the word of God is holy.  Paul applied this principle in Athens, when the Greek philosophers refused to hear any more about resurrection from the dead.  Paul moved on to those who were positive to the message of the gospel.  The gospel message is holy and the only thing in the word of God that is to be given to them.  The rest of the wisdom of God is ‘foolishness’ to them, as Paul teaching in 1 Cor 2:9-16.  We waste our breath, when attempting to tell the unbeliever about the great gifts of God, the great rewards and decorations, the advantages of being in union with Christ, and other great doctrines of Scripture.


d.  “Dogs” is a reference to unbelievers.  The only thing they need to hear and must hear from the word of God is the message of God’s love them, such that He sent His Son to be judged for their sins and offers eternal salvation from judgment by simple faith alone in Him.  That is the holy message of the gospel, and the only holy message ever given to the unbeliever.

2.  “nor throw your pearls before swine,”

a.  The Lord adds another example to illustrate the same principle.  The swine are another form of unclean animal.  The dogs and swine are two sides of the same coin.  They illustrate each other.  The pearls are the wisdom from above now contained in the written word of God.


b.  Our pearls are the pearls of wisdom contained in our soul, which we use to remove specks of dust from the eye of our brother.  We are not to cast or throw these pearls of divine wisdom before those who are indifferent to them and could care less about what God thinks or says.


c.  Unbelievers aren’t interested in hearing about the thinking and wisdom of God, just as Satan is not interested.  The wisdom of God is meaningless, useless, and foolishness to the unbeliever.  He doesn’t want to hear it, and the Lord demands that we not waste our time or effort in telling them what they don’t want to hear.

3.  “that they will not trample them under their feet,”

a.  The subject ‘they’ refers to the swine.  The swine trample; the dogs turn and bite—two different kind of unbelievers.  Unbelievers come in all different kinds of shapes and sizes, just as believers do.


b.  The characteristic of these animals is that they will trample the pearls under their feet.  In other words they will grind what is valuable into the dust, mud, and ground, so that it becomes worthless to them.  They consider what is valuable as worthless.  The message or word of God is the most valuable thing in the world.  And believers treat it as worthless.


c.  The Lord is commanding us to not permit this to happen.  If the unbeliever doesn’t want to hear because they could care less of God’s word, then don’t make matters worse for them by continuing to try and tell them what they have already rejected.  We are only making matters worse for them by putting them in a situation where they are hardening their hearts and building up scar tissue of the soul.  They are becoming like the Pharaoh of the Exodus.


d.  God doesn’t want His holy word wasted on those who don’t want to hear it.

4.  “and then, after turning, will tear you to pieces.”

a.  There is a consequence to our continued presentation of God’s word to those believers who hate to listen to it.  They will turn on us like angry swine or mad dogs and attack us and tear us to pieces.  Unbelievers are vicious when they are forced to hear what they hate and reject.  They will resort to violence to shut the mouths of believers.  This is exactly what atheists have done with prayer in public schools, and with other forms of ‘religion’ in public places (Nativity scenes, displays of the Ten Commandments, etc.).


b.  The tearing to pieces of believers who try to present any message of Christianity is well known in Islamic countries, China, Russia, and other places.


c.  This command is clearly applicable to the Lord’s first advent and the Church Age, but is more difficult to imagine during His millennial reign, when the knowledge of God will be universal, and Jesus Himself is present.  However, when we consider the Gog/Magog revolution that will occur at the end His thousand year rule, then we can see that there will still be a host of unbelievers that will make the attempt to tear believers to pieces.

5.  Commentators’ comments.


a.  “As God’s people, we are privileged to handle the ‘holy things’ of the Lord.  He has entrusted to us the precious truths of the Word of God (2 Cor 4:7), and we must regard them carefully.  No dedicated priest would throw meat from the altar to a filthy dog, and only a fool would give pearls to a pig.  We must not cheapen the Gospel by a ministry that lacks discernment.  Even Jesus refused to talk to Herod (Lk 23:9), and Paul refused to argue with people who resisted the Word (Acts 13:44–49).”


b.  “Furthermore when seeking to help another, one must exercise care to do what would be appreciated and beneficial.  One should never entrust holy things to unholy people or throw … pearls to pigs.  Dogs and pigs were despised in those days.”


c.  “The construction of this saying seems to be chiastic. It is the swine that will trample the pearls beneath their feet and the dogs that will turn and bite the hand that fed them.  The general sense of the saying is clear: objects of value, special privileges, participation in sacred things should not be offered to those who are incapable of appreciating them.  Jesus himself knew that it was useless to impart his message to some people: he had no answer for Herod Antipas when Herod ‘plied Him with many questions’ (Lk 23:9).”


d.  “God displays love to mankind, but He will also display judgment for spurned love.  We need to reflect Him to the men around us, and if some spurn that love, we need to be careful not to constantly throw our pearls of spiritual blessing to them.”


e.  “What is holy refers probably to consecrated food, which was to be eaten only by the priests and their families; to give it to dogs, which were regarded as unclean animals to be fed with unclean food, was unthinkable.  It is equally unthinkable that something as valuable as pearls should be given to swine, another unclean animal.  Holy and valuable things (the reference is primarily to teaching, probably) must be given only to those who are able to appreciate them.  Compare Paul’s emphasis that only the ‘spiritual’ can understand spiritual teaching (1 Cor 2:13–16).  God’s gifts are not to be laid open to abuse, or His truth to mockery.  There is a right discrimination which is different from the censorious judging of verses 1–2.”


f.  “Verse 6 further qualifies the command against judging.  One must try to discern whether presenting to others that which is holy will elicit nothing but abuse or profanity.  In these instances restraint is required.  ‘Do not give dogs what is sacred’ and ‘do not throw your pearls to pigs’ are obviously parallel in meaning, so it is natural to assume that both dogs and pigs are the subjects of the verbs ‘trample,’ ‘turn,’ and ‘tear’ in the second half of the verse.  But the verse may form a chiasmus.  After all, pigs are more likely to trample than dogs, while dogs more normally tear things in pieces than do pigs.  The dogs described here are wild scavengers.  The pigs best represent unclean animals for Jews.  Both are natural opposites to what is holy or, like pearls, of great value.  Jesus is using the terms equally pejoratively but in the more general sense of those who are ungodly (2 Pet 2:22 for the same combination).  Certainly for Him these would include those who heaped scorn upon His message, which ironically occurred most commonly among His fellow Jews and among the more conservative religious teachers and leaders.  The number of parallels in modern Christianity to this phenomenon remain frightening.  Jesus is obviously not telling His followers not to preach to certain kinds of people, but He does recognize that after sustained rejection and reproach, it is appropriate to move on to others (cf. Paul’s regular practice in Acts—e.g., 13:46; 18:6; 19:9).  Emil Bruner’s additional applications prove equally incisive:

There is a form of evangelism that urges Christians to use every opportunity to share the gospel. Unfortunately, insensitive evangelism often proves harmful not only to the obdurate whose heart is hardened by the undifferentiating evangelist, but harmful also to the gospel that is force-fed.… Aggressive evangelism gets converts and counts them, but we are never able to count those turned away from the gospel for the numbers of the offended are never tallied.”


g.  “This little section is peculiar to Matthew.  It is perhaps put here as the opposite extreme to what has occupied us in the preceding verses: there Jesus dealt with the error of being too harsh in judging those who ought not to be judged, here with that of being too lax in giving what is holy to dogs.  It may well be the adaptation of a proverbial saying that stresses the value of holy things and warns against profaning them.  Do not give is a firm command; this is not a tentative suggestion.  What is holy is not defined with any exactness.  It may refer to meat from a sacrificial offering.  The fundamental idea in ‘holy’ is that of being set apart for the service of God.  What is so set apart must be used only for the holy purpose that led to its being set apart.  Dogs were regarded as unclean animals; therefore they must not be made the recipients of holy things.  We should keep in mind that for the followers of Jesus there is nothing more holy than the gospel.  This message is to be offered to all (Mt 28:18–20), but there is a limit to the time that is to be given to its obstinate rejecters.  Disciples are not to be judgmental, but that does not mean that they are to lack discernment.  They must recognize the realities of life.  The gospel of the kingdom was to be preached to all; but its heralds were also instructed to shake the dust off their feet when they were not received into a house or town (Mt 10:14).  We must bear in mind that some hear the gospel only to rebel.  Disciples are not called on to keep offering it to those who continue to reject it with vicious contempt.  Jesus taught all sorts of people generously, but before Herod he refused to say a word (Lk 23:9).  Paul preached to the Jews in Corinth for a time, but in face of persistent rejection and hostility he turned away (Acts 18:5–7; 1 Cor. 2:14–15; Tit 3:10–11).  With this is linked the command not to throw pearls to pigs.  Things of value and beauty will not only not be appreciated by pigs, but will be abused.  What is precious is not to be given to people who have no appreciation of it.  In a Christian context the pearls are apt to be pearls of wisdom.  So far from appreciating pearls, pigs may well trample them under foot.  We should understand the construction as chiastic: the pigs do the trampling and the dogs the tearing to pieces.”


h.  “Dogs and swine are those who, after the gospel has been duly preached to them, retain their vicious, filthy nature.  All such the disciples are to judge and account as what they are.  The ‘holy thing’ and ‘your pearls’ are the holy truth of the gospel and the pure and precious doctrines of which this gospel is composed.”
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