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 is the second person plural aorist active imperative from the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety.


The active voice indicates that Jesus’ audience is expected to produce the action.


The imperative mood is a mild command or strong entreaty.

Then we have the preposition DIA plus the adverbial genitive of place from the feminine singular article and adjective STENOS plus the noun PULĒ, meaning “through the narrow gate.”

“Enter through the narrow gate;”
 is the causal use of the conjunction HOTI, meaning “because.”  Then we have the predicate nominative subject from the feminine singular adjective PLATUS, meaning “wide” plus the nominative subject from the article and feminine singular noun PULĒ, meaning “the gate.”  There is an ellipsis of the verb EIMI, meaning “to be: [is].”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the predicate nominative from the feminine singular adjective EURUCHWROS, meaning “broad; spacious.”
  Next we have the nominative subject from the feminine singular article and noun HODOS, meaning “the way.”  Again we have an ellipsis of the verb EIMI, meaning “to be: [is].”  This is followed by the appositional nominative from the feminine singular articular present active participle of the verb APAGW, which means “to lead.”


The article functions as a relative pronoun, meaning “which.”


The present tense is a descriptive present of what currently exists.


The active voice indicates that the gate and the way produce the action.


The participle is circumstantial.

Then we have the preposition EIS plus the accusative of place from the feminine singular article and noun APWLEIA, which means “to destruction.”

“because the gate [is] wide and the way [is] broad which leads to destruction,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the predicate nominative from the masculine plural adjective POLUS, meaning “many.”  Then we have the third person plural present active indicative of the verb EIMI, meaning “to be: there are.”


The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that people produce the state of being many.


The indicative mood is declarative for a simple statement of fact.

Next we have the appositional nominative from the masculine plural articular present deponent middle/passive participle of the verb EISERCHOMAI, which means “to enter.”


The article functions as a relative pronoun, meaning “who.”


The present tense is a descriptive present for what is now occurring.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (many people) producing the action.


The participle is circumstantial.

Finally, we have the preposition DIA plus the adverbial genitive of place from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “through it” and referring to the feminine singular nouns ‘gate’ and ‘way’.

“and there are many who are entering through it.”
Mt 7:13 corrected translation
“Enter through the narrow gate; because the gate [is] wide and the way [is] broad which leads to destruction, and there are many who are entering through it.”
Explanation:
1.  “Enter through the narrow gate;”

a.  The Lord continues with a command to the unbeliever.  Believers have already entered through this narrow gate.  Notice that Jesus has something to teach believers, and then He turns His attention to evangelization of the unbelievers.  So the command here is directed to unbelievers to enter.  Then the question becomes what does Jesus want the unbelievers to enter.  From the context of Matthew’s epistle thus far the only logical answer is the kingdom of heaven.  The kingdom of heaven is on the other side of the narrow gate and the unbelievers are standing outside the kingdom in front of the gate.


b.  What/Who is the narrow gate?  There are two answers, since entering one involves simultaneously entering the other.  The narrow gate is an obvious reference to the Lord Jesus Christ.



(1)  Jn 10:9, “I am the gate; if anyone enters through Me, he will be saved, and will go in and go out and find pasture.”



(2)  Jn 14:6, “Jesus said to him, ‘I am the way, and the truth, and the life; no one comes to the Father except through Me.”



(3)  Acts 4:12, “Furthermore, there is salvation in no one else; for there is no other person under heaven, who has been given among men, by whom it is necessary that we be saved.”



(4)  Lk 13:24, “Strive to enter through the narrow [way]; for many, I say to you, will seek to enter and yet will not be strong enough.”

c.  But entering the kingdom of heaven involves entering the spiritual kingdom of heaven before anyone can enter the physical kingdom of heaven.  Jesus is telling unbelievers to believe in Him in order to enter the spiritual kingdom of heaven right now.

2.  “because the gate [is] wide and the way [is] broad which leads to destruction,”

a.  Jesus then gives the reason why it is so critical to enter the kingdom of heaven through Him as the narrow gate.  There is another gate, a second gate, which is also available for people to enter.  This gate is not narrow like the first gate, but it wide and path broad.  It is a big gate with a wide or broad road leading up to this gate.  This road is the road that leads to destruction.


b.  “Destruction” refers to the eternal state of the unbeliever in the lake of fire.  The path, way, or road leading to this destruction goes through the gate of rejection of Jesus as the only Savior.


c.  The “wide” gate indicates the multifarious ways people are distracted in this life from believing in Christ: they are too busy; science doesn’t prove it; my family comes first; it’s all myths and stories; there are more important things to do; it interferes with my pleasures, and on and on and on go the excuses.


d.  The Lord offers a narrow way to eternal life—faith alone in Him alone.  Satan offers many ways to eternal destruction.

3.  “and there are many who are entering through it.”

a.  The Lord then gives a comment on the results of history—there are many unbelievers who are entering through the wide gate and taking the broad path.  Think of the millions of Chinese that have not heard the gospel over the centuries.  Think of the millions of Buddhists and Hindus in India.  Think of the millions of followers of Islam.  And don’t forget the millions of Western Europeans that have abandoned churches.  Not only can we look at past history and present conditions on earth, but there will be hundreds of millions of unbelievers following the Antichrist during the Tribulation, and there will be millions of unbelievers following Satan in the Gog/Magog revolution against the rule of Christ at the end of His millennial reign.


b.  This wide gate is flung open for all who follow Satan, whether wittingly or unwittingly.  And the unbeliever steps through this gate at the point of death.  Until that moment, he or she always has the option of which gate to step through.  If you are an unbeliever reading this or hearing this, believe in the Lord Jesus Christ and you will be saved; you will step through the narrow gate.

4.  Commentators’ comments.


a.  “The two ways are the way to heaven and the way to hell.  The broad way is the easy way; it is the popular way.  But we must not judge spiritual profession by statistics; the majority is not always right.  The fact that ‘everybody does it’ is no proof that what they are doing is right.  Quite the contrary is true: God’s people have always been a remnant, a small minority in this world.”


b.  “In light of the whole sermon, it was obvious Jesus was comparing the wide gate and the broad road to the outward righteousness of the Pharisees.  If those listening to Jesus followed the Pharisees’ teachings, their path would lead to destruction.  The narrow gate and road referred to Jesus’ teaching, which emphasized not external requirements but internal transformation.  Even the Lord Jesus acknowledged that few would find the true way, the way that leads to life (i.e., to heaven, in contrast with ruin in hell).”


c.  “Verses 13–14, amplified by verse 21 are the only ones in this sermon which touch on the subject of how to be saved-how to enter the Kingdom of Heaven.  The narrow gate our Lord referred to is the gate which leads to life and it is contrasted with the gate which leads to destruction; so, unquestionably, Jesus was talking about eternal life (Lk 13:23–24 uses the same figure for salvation).  The narrow gate is the process of salvation and the narrow way is the Christian life which follows salvation.  Jesus would later in His ministry claim to be the exclusive gate or door of salvation through which access to the Father is gained (Jn 10:9).  So the gate is the gate of salvation.  ‘Narrow’ indicates that the way which leads to salvation runs counter to natural inclinations; consequently, few will abandon their natural (sinful) inclinations and seek this lifestyle, so the vast majority of mankind will continue in their sinful lifestyle which ultimately ends in doom.”


d.  “Jesus makes it clear that there are two ways in life, and two ways only, that are set before all people; it is thus important that the right choice be made.  The section on the two ways is not included in the other Gospels, but it can be found in the ancient Scripture (Dt 30:19; Ps 1:6; Jer 21:8).  Jesus begins with a firm command, enter, though at this point He does not say what gate is in mind.  He says only that it is narrow; not until the climax of this saying do we find that it is the way into life.  A narrow gate must be sought out: it is not as easily perceived as is a broad one.  For is a causal conjunction; the implication is that something of an effort [the passage says nothing about our effort] must be made to enter the narrow gate; for there is another that is much more easily perceived.  By contrast, there is a gate that is broad and a road that is spacious; Jesus is not speaking about ease of passage but commodiousness, a road on which many may be found.  Jesus is picturing a scene where the broad road leading to a splendid gate is obvious and easy to be seen, whereas the path that brings the traveler to the unpretentious gate is inconspicuous and is perceived only by those who look for it carefully.  But the wide road leads to destruction, a fact that its popularity does nothing to alter.  But that popularity means that many go through this gate.”
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