John 1:1
Matthew 7:1



 is the negative adverb MĒ, meaning “not” plus the second person plural present active imperative from the verb KRINW, which means “to judge.”


The present tense is a progressive present, which describes an action expected to occur right now and continuing into the future.



The active voice indicates that believers are expected to produce the action.


The imperative mood is an imperative of prohibition, which is translated with the negative by the word “Stop.”

“Stop judging,”
 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  Then we have the negative MĒ with the second person plural aorist passive subjunctive of the verb KRINW, which means “to be judged.”


The aorist tense is a futuristic aorist, which views the potential future action in its entirety as a fact.


The passive voice indicates that believers might receive the action of not being judged.


The subjunctive mood is a subjunctive of prohibition, which is used with the negative to forbid the initiation of an action.

“in order that you not be judged;”
Mt 7:1 corrected translation
“Stop judging, in order that you not be judged;”
Lk 6:37, “And do not judge, and you will never be judged; and do not condemn, and you will never be condemned; pardon, and you will be pardoned.”

Explanation:
1.  “Stop judging,”

a.  The Lord continues His sermon on the hill/mount with a dogmatic, authoritative command for the believers to stop doing something they are already guilty of doing.  Most, if not all the believers in these crowds were guilt of the sin of judging others.  This was especially true of the hypocritical scribes and Pharisees.  Jesus is addressing His followers, but the message applies equally to the unbelievers committing the same sin of judging.


b.  The command is in the present tense, which indicates that this is expected to be a continuous action, not a one-time fix.  Every day is a challenge for us to not judge others, especially when someone who thinks differently than us says something or does something that is so contrary to the word of God or God’s establishment laws (volition, marriage, family, and nation).


c.  Judging is the act of thinking or pronouncing someone as wrong, guilty, mistaken, erroneous, or incorrect, when we don’t have the right or authority to judge.  For example, twelve jurors sitting in a courtroom, who have listened carefully to the testimony in a case, have the right and authority to judge.  They were selected for this purpose.  Their judging is not sinful.  Government officials have the right and authority to make judgments, which is the reason they were elected or appointed by others.  As the ultimate authority in life, God has every right to judge us and will.  However, when we have not been given the right or authority to judge others, then we are to keep our mouths shut, since we don’t have all the facts.


d.  There is a vast difference between discernment and judging.  Christians are expected to be discerning, that is, considering the facts of a situation and making a personal decision regarding a matter that has some effect on their lives.  For example, a Christian should warn their daughter or son not to marry an unbeliever, as Paul warned believers in his epistles.  That is the application of discernment and not an acting of judging the unbeliever.  Discernment avoids criticism of others we know are wrong.  Judging dives right in and proclaims the wrong for all to hear.

2.  “in order that you not be judged;”

a.  The Lord continues His directive by explain the very important purpose in not judging others—in order that we believers not be judged by God the Father or the Lord Jesus Christ.


b.  The word “you” refers especially to believers, as it has throughout this context.  The only person who has the right to judge a believer is the Lord Jesus Christ.  There are exceptions to this:



(1)  A Christian that commits a crime has the right to be judged by a judge and/or jury.



(2)  A openly sinful Christian, who blatantly ignores the teaching of the word of God, has the right to be judged by the leadership of the Church and excommunicated from that church.



(3)  Husbands have authority over their wife to correct them in private.



(4)  Parents have authority over their children to judge and correct their misbehavior.


c.  2 Cor 5:10, “For it is necessary that we all must appear before the judicial bench of Christ, in order that each person might be rewarded for the things by means of the body in accordance with what he has done, whether good of intrinsic value or worthless [trivial, thoughtless, indifferent].”


d.  Rom 14:10-14, “Now you, why do you judge your brother?  Or you also, why do you treat your brother with contempt?  Since all will appear at the tribunal-judgment seat of God.  For it stands written, ‘As I live,’ says the Lord, ‘Every knee shall bow to Me, and every tongue shall praise God’.  So, therefore, each one of us shall give an account to God concerning himself.  Therefore, let us no longer judge each other, but rather determine this—not to place an obstacle or a temptation in front of his brother.”

3.  Commentators’ comments.


a.  “The first principle of judgment is that we begin with ourselves.  Jesus did not forbid us to judge others [Yes, He did; He didn’t forbid us to be discerning about others]; for careful discrimination is essential in the Christian life.  The [aorist] tense of the verb judged [the second time it is used] signifies a once-for-all final judgment.  If we first judge ourselves, then we are preparing for that final judgment when we face God.  The Pharisees ‘played God’ as they condemned other people; but they never considered that God would one day judge them.”


b.  “A final illustration of Pharisaic practices pertains to judging.  The Pharisees were then judging Christ and finding Him to be inadequate.  He was not offering the kind of kingdom they anticipated or asking for the kind of righteousness they were exhibiting.  So they rejected Him. Jesus therefore warned them against hypocritical judging.”


c.  “If we judge our fellowman leniently, God will judge us leniently in the final awards banquet; if we judge harshly, we will have to perform to that standard; if we demand perfection in others, we will have to deliver perfection.”


d.  “Judge (krinō) often carries the connotation ‘condemn’, and it is in that sense that it is used here.  The use of our critical faculties in making value-judgments is frequently required in the New Testament, as in Mt 7:6 and 15–20.  There may be a place for verbal rebuke and even stronger measures: Mt 18:15–17.  This passage, however, is concerned with the fault-finding, condemnatory attitude which is too often combined with a blindness to one’s own failings.  The least that such an attitude can expect is to be judged with equal harshness by other men.  But the passive voice probably conceals God Himself as the agent.”


e.  “KRINW can imply to analyze or evaluate as well as to condemn or avenge.  The former senses are clearly commanded of believers (e.g., 1 Cor 5:5; 1 Jn 4:1), but the latter are reserved for God.  Even on those occasions when we render a negative evaluation of others, our purposes should be constructive and not retributive.  So Jesus is here commanding His followers not to be characterized by judgmental attitudes (‘Stop criticizing others’).”


f.  “Do not judge refers to the passing of harsh, adverse verdicts on the conduct of our fellows; it does not forbid the use of our best critical thinking (which may be done in a spirit of tolerance and helpfulness and which Jesus elsewhere commands as a help to others, Mt 18:15; for that matter how can we avoid casting pearls before pigs [Mt 7:6] without a process of discrimination?).  ‘Don’t judge’ does not mean ‘don’t think’ (The command is not a requirement to be blind, but rather a plea to be generous.).  The verb is used not only generally of passing a verdict, but specifically of passing an adverse verdict, condemning, and it is this that Jesus is forbidding.  The present imperative gives the sense ‘Don’t make a practice of judging.’  The habit is easy to form.  But it is to be avoided, and Jesus points to the disastrous consequences that follow.  It is possible to take that you be not judged to point to the judgment others will pass on us; to be sharply critical of others is to invite others to be sharply critical of us. But what other people do is not to be our criterion, and in the end it does not matter greatly.  What matters is the judgment of God; Jesus’ words surely refer to the divine tribunal.  To be quick to call others to account is to invite God to call us to account.  That judgment in some form is required of His followers is clear from the demand that they cast not what is holy to dogs; what is forbidden is censoriousness, the readiness to find fault.”
  This is an excellent summary.

g.  “Jesus is not contradicting Jn 7:24; 1 Cor 5:15; 1 Jn 4:1; or the disciplinary judging of the church, Mt 18:17f; Jn 20:23.  What He forbids is the self-righteous, hypocritical judging, which is false and calls down God’s judgment on itself.”
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