John 1:1
Matthew 6:9



 is the inferential use of the postpositive conjunction OUN, meaning “Therefore.”  With this we have the adverb of manner HOUTWS, which means “thus, so; in this manner; in this way.”  Then we have the second person plural present deponent middle/passive imperative of the verb PROSEUCHOMAI, which means “to pray.”


The present tense is a customary and iterative present, which describes a typical, repeating as various intervals type of action.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the believer) producing the action.


The imperative mood is a mild command.

Next we have the nominative subject from the second person plural personal pronoun SU, meaning “you,” which is embedded in the imperative verb and not translated.
“Therefore, pray in this manner:”
 is the vocative masculine singular from the noun PATĒR with the possessive genitive from the first person singular personal pronoun EGW, meaning “Our Father.”  Next we have the appositional vocative masculine singular from the article, used as a relative pronoun, meaning “who.”  With this we have the ellipsis of the verb EIMI, meaning “to be: [is].”  This is followed by the preposition EN plus the locative of place from the masculine plural article and noun OURANOS, meaning “in the heavens.”

““Our Father, who [is] in the heavens;”
 is the third person singular aorist passive imperative from the verb HAGIAZW, which means: “(1) to be consecrated, dedicated, or sanctified; (2) to be reverenced; to be held in reverence; to be treated as holy.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice indicates that the name of God is to receive the action from others.


The imperative mood is an imperative of permission,
 which should be translated by use of the English auxiliary verb “may.”

Finally, we have the nominative subject from the neuter singular article and noun ONOMA with the possessive genitive from the second person singular personal pronoun SU, meaning “Your name; Your person.”

“may your name [person] be held in reverence;”
Mt 6:9 corrected translation
“Therefore, pray in this manner: “Our Father, who [is] in the heavens; may your name [person] be held in reverence;”
Explanation:
1.  “Therefore, pray in this manner:”

a.  The Lord Jesus continues His teaching of the Sermon on the Mount with directions on how believers are expected to pray.


b.  There is a certain protocol in prayer expected by God.  This protocol or precisely correct procedure is hinted at in the adverb of manner.  There is a precisely correct manner in which believers are expected to pray.  That manner begins with the member of the Trinity to Whom all prayers are to be addressed.
2.  ““Our Father, who [is] in the heavens;”

a.  All our prayers are to be addressed to God the Father and Him alone.  God the Holy Spirit and God the Son may assist us in remembering and/or forming the content of our prayers, but the prayers themselves are always addressed to God the Father.


b.  The person of ‘our Father’ is then further defined by the appositional vocative.  This particular ‘Father’ is not our earthly father, but our Father who resides or exists in the heavens, which is a reference to the third heaven, that is, the heaven that is beyond the atmosphere around the earth (the first heaven) and the stellar universe (the second heaven).  God the Father is the God of all the heavens, thus the use of the plural ‘heavens’, but His primary residence is in the third heaven.

3.  “may your name [person] be held in reverence;”

a.  Then the Lord describes a series of requests that are to be made by us in the protocol of this prayer.  The first protocol is what is expected of us in our attitude toward the person of God the Father.  We are to hold the person (name) of God the Father in reverence.


b.  The Greek word ONOMA is a perfect word to describe both a person and the identification of that person by their name.  ONOMA is like a two-sided coin.  On one side you have the ‘person’ and on the other side you have their ‘name’.  Thus ONOMA was used to describe both a person and/or their name.  Therefore, the person of God is to be held in reverence and the name of God is to be held in reverence.  By holding a person’s name in reverence you are also holding that person in reverence.  A person is their name, and their name defines that person.


c.  The believer’s prayer request is that the name and person of God the Father always be held in reverence.


d.  The verb HAGIAZW means to consider something sacred, holy.  It means to consider something to be consecrated, dedicated, or sanctified; to be reverenced; to be held in reverence; or to be treated as holy.  We are to consider the name and person of God to always be sacred, holy, held in reverence or treated as holy.  God is holy and we are to treat Him as such at all times.


e.  Therefore, Jesus first teaches us to consider as holy and sanctified, and therefore, treat as holy the person and name of God the Father.  This requires a mental attitude of genuine humility on our part at all times in prayer.


f.  Our request in prayer is that we may always hold the name and person of God the Father in a state of sanctification and holiness.  Anything less than this is blasphemy against God.

4.  Commentators’ comments.


a.  “This prayer is known familiarly as ‘The Lord’s Prayer,’ but ‘The Disciples’ Prayer’ would be a more accurate title.  Jesus did not give this prayer to us to be memorized and recited a given number of times.  In fact, He gave this prayer to keep us from using vain repetitions.  Jesus did not say, ‘Pray in these words.’ He said, ‘Pray after this manner’; that is, ‘Use this prayer as a pattern, not as a substitute.’  The purpose of prayer is to glorify God’s name, and to ask for help to accomplish His will on earth.  This prayer begins with God’s interests, not ours.”


b.  “This prayer contains elements that are important for all praying: (1) Prayer is to begin with worship.  Worship is the essence of all prayer.  (2) Reverence is a second element of prayer; for God’s name is to be revered.”


c.  “This prayer is universally called the Lord’s prayer, but would be more appropriately entitled ‘The Disciples’ Prayer’ for, as Ironside points out, ‘Jesus Himself could not pray it, for it includes a request for forgiveness of sins, and He was ever the Sinless One.’”


d.  “It has become fashionable in recent interpretations to take the Lord’s Prayer as primarily eschatological [referring to the future], concerned with the disciple’s longing for and preparation for the consummation of God’s kingdom [the millennium].  Practically every clause can be interpreted in that way.  But the fact that Christians have used the prayer throughout the centuries without a specifically eschatological intention suggests that it also has an application to the disciple’s daily concerns.  It is a prayer for disciples, who alone can call God ‘Father’.  It is also a prayer for disciples as a group (all the first person pronouns are plural).  This suggests that at least part of its purpose was a liturgical use in Christian worship.  This does not exclude its use also as a summary or model for our own prayer, both corporate and private.  The address Our Father indicates God’s concern for the needs of each disciple, and His intimate relationship with them.   Hallowed be thy name is asking for more than reverent speech.  (Hallow means ‘make holy’, or better ‘treat as holy, reverence’).  The name represents God Himself as revealed to men.  This clause may thus express both a desire to see God truly honored as God in the world today, and an eschatological [future] longing for the day when all men acknowledge God as the Lord.”


e.  “The use of the first-person plural pronouns throughout the prayer reminds us that our praying ought to reflect the corporate unity, desires, and needs of the entire church.  The Lord’s Prayer is not simply a private utterance.  The intimacy Christians may have with their Heavenly Father is balanced also with insistence on reverence in the clause ‘hallowed be your name.’  ‘Name’ refers to one’s person, character, and authority.  All that God stands for should be treated as holy and honored because of His utter perfection and goodness.”


f.  “Many recent scholars hold that the prayer that we commonly call ‘the Lord’s Prayer’ should be understood in eschatological terms [referring only to the millennium].  Jesus is teaching His followers a prayer that they should pray mindful of the fact that the end of all things is upon them.  It may well be granted that these words are suitable for use in the last days as in others, but there is nothing in the language of the prayer that shows that those days alone are in view; if that is what Jesus meant, why did He not use at least one expression that unambiguously gives expression to it?  The experience of the church throughout the centuries makes it abundantly clear that the prayer applies well to the here and now.  We should understand it as a model prayer to guide disciples in their devotional life.  If Jesus seriously meant this to be a form to be used verbatim or as a model, it is highly unlikely that He would have enunciated it once only.  And if it was to be used as a pattern rather than as a rigid form, nothing is more probable than that it should vary somewhat on different occasions.  Like this indicates that what follows is meant as a guide, a model, rather than as a set form of words.  Jesus is giving us a model that may usefully be employed in fashioning other prayers.  The present imperative pray points to the habitual practice.  Jesus starts with the address, ‘Our Father in heaven’.  Our links the praying person to other believers; while the prayer may be used in private it is meant to be prayed in community, which means that it may have had a liturgical use from the first.  Jesus addressed God simply as ‘Father’, and taught His followers to do the same.  This is a new understanding of the nature of God Jesus taught His disciples.  It is characteristic that His followers should address God as ‘Father’.  But, while the address expresses love and devotion, the one whom we call Father is at the same time supremely great, as the fact that he is in heaven reminds us (‘God is in heaven, and you upon earth,’ Eccl 5:2).  We address God intimately as Father, but we immediately recognize His infinite greatness with the addition in heaven.  The name in antiquity meant a good deal more than it does with us.  We use it for a personal designation, and that is about all.  But in antiquity the name was held to be bound up with the person in some way; the name and the qualities associated with the name went together.  Thus in the opening of this Gospel we find that the baby was to be called Jesus, for he would save his people from their sins (Mt 1:21); the name and the activity went together.  The prayer then means more than that we should use the divine name with suitable reverence.  It includes that, and is thus a standing witness against every age that uses the name of God (or Jesus or Christ) lightly in oaths or jests.  But it also means that we should be reverent before all that God is and stands for.  If God’s name is kept holy, it is held in proper reverence.  This prayer expresses an aspiration that He who is holy will be seen to be holy and treated throughout His creation as holy.”


g.  “ ‘To hallow’ or ‘to sanctify’ means to set apart from everything common and profane, to esteem, prize, honor, reverence, and adore as divine and infinitely blessed.”
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