John 1:1
Matthew 6:7



 is the transitional use of the postpositive conjunction DE, meaning “Now.”  With this we have the nominative masculine second person plural present deponent middle/passive participle of the verb PROSEUCHOMAI, which means “to pray.”


The present tense is a descriptive present of what is occurring at that moment.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the believer) producing the action.


The participle is a temporal participle whose action is coterminous with the action of the main verb.  It is translated “while praying.”

Next we have the negative adverb MĒ, meaning “not” plus the second person plural aorist active subjunctive of the verb BATTALOGEW, which means “to babble; an onomatopoetic word; to speak in a way that images the kind of speech pattern of one who stammers, use the same words again and again, speak without thinking Mt 6:7.”
  It means to engage in useless repetition.


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the believer is not to produce the action.


The subjunctive mood is a subjunctive of prohibition.

Next we have the comparative conjunction HWSPER, which means “as; just as.”  Then we have the nominative subject from the masculine plural adjective ETHNIKOS, meaning “the Gentiles.”

“Now, while praying, do not babble as the Gentiles;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the third person plural present active indicative of the verb DOKEW, which means “to think: they think.”


The present tense is a static present for a state or condition that is always true.


The active voice indicates that the Gentiles produce the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the conjunction HOTI, meaning “that” and introducing the content of what the Gentiles think.  This is followed by the preposition EN plus the instrumental of means from the feminine singular article and noun POLULOGIA with the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “by their many words.”  Finally, we have the third person plural future passive indicative from the verb EISAKOUW, which means “to be listened to; to be heard.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that the Gentiles will receive the action of being heard.


The indicative mood is declarative for a simple statement of fact.

“for they think that by their many words they will be heard.”
Mt 6:7 corrected translation
“Now, while praying, do not babble as the Gentiles; for they think that by their many words they will be heard.”
Explanation:
1.  “Now, while praying, do not babble as the Gentiles;”

a.  The Lord continues with the subject of praying, but transitions from where to pray to how to pray.


b.  The Gentiles engaged in meaningless repetition in their prayers, which sounded like unintelligible babbling.  We are not to go on with useless repetition.  God doesn’t need to hear a dozen times, ‘Oh God help.’  Once is sufficient.  God doesn’t get bored with our prayers, but needless repetition is a form of blasphemy—we think that our continuous repetition is more effective than the simple promise of God that He hears us.  The needless repetition is a sign of disbelief.  We think God isn’t going to answer one simple request.  So we think that a hundred requests will do the job.  (This is the blasphemy of saying the Catholic Rosary over and over again, or ten ‘Hail Marys’ to every one ‘Our Father’).  Concise, to-the-point prayers are just as effective with God as ‘machine-gun’ prayers.


c.  Public prayers should always be as short and concise as possible.

2.  “for they think that by their many words they will be heard.”

a.  Jesus then explains the rationale behind the actions of the Gentiles.  They firmly think and believe that the longer the prayer the more likely they will be heard.  Long prayers are no more effective than short prayers.  It is the content that matters, not the length.


b.  God hears prayers regardless of their length and answers prayers regardless of their length.  Therefore, if short prayers are just as effective, then don’t waste God’s time or your time with long prayers, especially while the dinner is getting cold on the table.


c.  The Gentiles weren’t praying to God the Father.  They are praying to their demon gods and goddesses.  And demons crave the worship of humans.  Therefore, demons love to hear long prayers, because the longer the prayer the longer they are being worshipped.

3.  Commentators’ comments.


a.  “The fact that a request is repeated does not make it a ‘vain repetition’; for both Jesus and Paul repeated their petitions.  A request becomes a ‘vain repetition’ if it is only a babbling of words without a sincere heart desire to seek and do God’s will.  The mere reciting of memorized prayers can be vain repetition.  The Gentiles had such prayers in their pagan ceremonies.”


b.  “We must understand ‘pray without ceasing’ as an injunction to be continually in a prayerful attitude, to pray about everything, but not to pray repeatedly for the same thing.  Prayer is communication with God, so God wants us to keep in constant touch; but prayer should also be an expression of confidence in Him.  When a believer feels he has to ‘beat down the gates of heaven’ with his prayers, this implies an insult to either God’s interest in him or God’s ability to answer his prayer.”


c.  “Prayer in the non-Jewish world was often characterized particularly by formal invocations and magical incantations, in which the correct repetition counted rather than the worshipper’s attitude or intention.  The stress is apparently on the quality rather than the quantity of the utterance.  This is a prohibition of thoughtless, mechanical prayer.  It is not many words that God responds to, but an attitude of prayerful dependence.”


d.  “Babbling refers to a long-winded and probably flowery or rhetorical oration.  The term may also refer to the uttering of nonsense syllables common to magical incantations in the pagan religions of Jesus’ day.”


e.  “Jesus has significant teaching on the importance of conciseness in prayer.  His followers are not to babble, where the unusual word forbids prolixity (wordiness).  To pray at length was regarded by the Gentiles as the way to make sure that one’s prayer was appreciated by deity, and there is no reason for thinking that this error was confined to the Gentiles; Jews could also err in this way (Mk 12:40; the Talmud speaks of pious men who prayed for nine hours a day!).  Over against the conviction that the multitude of words indicates piety, Jesus points out that babbling is not the way to the heart of God.  The Gentiles think of prayer as effective only if long (1 Kg 18:26–29).  They agree that God hears and answers, but hold that He does so in proportion to their wordiness.”


f.  “The hypocrisy which makes a display of prayers is also inclined toward wordiness in prayer, trying to impress men or even God Himself by piling up many words.  The heathen tried to tire out their gods with such endless prayers.  Mere formulas were repeated over and over again; the Jews had such prayer formulas, Catholics also have them in the form of their rosary.  Undue length spoils prayers, a truth which many to this day fail to understand, thinking that long prayers spoken with an unctuous tone mark true spirituality.”
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