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Matthew 6:6



 is the nominative subject from the second person singular personal pronoun SU, meaning “you” with the adversative use of the postpositive conjunction DE, meaning “However.”  Then we have the temporal conjunction HOTAN, meaning “whenever; when.”  Next we have the second person singular present deponent middle/passive subjunctive of the verb PROSEUCHOMAI, which means “to pray.”


The present tense is a customary and iterative present for an action expected at successive intervals.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the believer) producing the action.


The subjunctive mood is a temporal subjunctive with HOTAN.

This is followed by the second person singular aorist active imperative of the verb EISERCHOMAI, which means “to go into; to enter into.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the believer is expected to produce the action.


The imperative mood is a directive or mild command.  This is not the shout of the drill sergeant, but the encouragement of a friend.

Next we have the preposition EIS plus the accusative of place from the neuter singular article and noun TAMEION with the possessive genitive from the second person singular personal pronoun SU, meaning “into your inner room: a room in the interior of a house, Mt 6:6; 24:26; Lk 12:3.”

“However, when you pray, go into your inner room,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine second person singular aorist active participle of the verb KLEIW, which means “to shut; close.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the believer is expected to produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after closing.”

This is followed by the accusative direct object from the feminine singular article and noun THURA with the possessive genitive from the second person singular personal pronoun SU, meaning “your door.”  Then we have the second person singular aorist deponent middle imperative of the verb PROSEUCHOMAI, which means “to pray.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the believer) producing the action.


The imperative mood is a mild command.

 Next we have the dative indirect object from the masculine singular article and noun PATĒR with the possessive genitive from the second person personal pronoun SU, meaning “to your Father.”  With this we have the appositional dative masculine singular article, used as a relative pronoun, meaning “the One who.”  [‘the one who’ can be simplified to just the word ‘who’]  There is an ellipsis of the verb EIMI, meaning “to be: [is].  Then we have the prepositional phrase EN plus the locative of place from the neuter singular article and adjective KRUPTOS, meaning “in secret.”  This phrase can be translated: (1) the one in secret; (2) the one who [is] in secret; (3) who [is] in secret.  Regardless, the meaning is the same.

“and after closing your door, pray to your Father who [is] in secret,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular article and noun PATĒR with the possessive genitive from the second person personal pronoun SU, meaning “your Father.”  Next we have the appositional nominative from the masculine singular articular present active participle of the verb BLEPW, which means “to see.”


The article functions as a relative pronoun, meaning “who.”


The present tense is static present for a state or condition that perpetually exists.


The active voice indicates that God the Father produces the action of seeing.


The participle is circumstantial.

Then we have the preposition EN plus the locative of manner/place from the neuter singular article and adjective KRUPTOS, meaning “in secret.”  This is followed by the third person singular future active indicative of the verb APODIDWMI, which means “to reward.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that God the Father will produce the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative direct object from the second person singular personal pronoun SU, meaning “you” and referring to the believer.

The phrase “what is done” found in the NASB translation does not exist in the Greek.

“and your Father, who sees in secret, will reward you.”
Mt 6:6 corrected translation
“However, when you pray, go into your inner room, and after closing your door, pray to your Father who [is] in secret, and your Father, who sees in secret, will reward you.”
Explanation:
1.  “However, when you pray, go into your inner room,”

a.  Jesus continues His teaching on how believers are expected to act in contrast to the hypocrites in Jewish society.  He uses the illustration of prayer as His second example.  The first example dwelt with giving.


b.  The phrase “when you pray” assumes that prayer will occur at successive intervals.  This does not mean ‘if you pray’, but assumes for certain that we will pray.  God expects us to pray.  Then Jesus tells us where we should normally pray—in the innermost secluded room in our house—somewhere where we can be alone and not be interrupted.  Does this mean that this is the only place we can pray?  No, not at all.  We can pray whenever and wherever we want.  Jesus is simply setting up the contrast between the public prayers of the hypocrites and the private prayers of believers.

2.  “and after closing your door, pray to your Father who [is] in secret,”

a.  The phrase ‘after closing your door’ refers to attaining total privacy for our private prayers.  No one needs to join us, see, or hear our private prayers.  They are a matter between us and God the Father.  Closing the door shuts out the other spouse, the children, the dog, and all the other distractions to prayer.


b.  Then when we are in a state of privacy with God, we are told to pray.  Notice to whom we are told to pray—God the Father.  Jesus didn’t say pray to Me, or pray to the Holy Spirit.  All prayer is to be addressed to God the Father.  Prayers addressed to anyone else (Mary, the Saints, etc.) aren’t going any higher than your head.


c.  Notice that God the Father is said to be ‘in secret’, which means that no one else is listening to the prayers between you and God the Father.  The Father is in the secret room with you.  No elect angel and no fallen angel are listening to your prayers; only God the Father.  Your guardian angel isn’t eavesdropping on your prayers either.  Even though God is not alone—there are angels who stand before Him constantly, worshipping Him—they are not privy to our prayers.  Our prayers are done in secret.

3.  “and your Father, who sees in secret, will reward you.”

a.  God the Father sees in secret, because He is omniscient.  He knows what our prayers will be before we pray.  And sometimes the answer to prayer arrives before we even ask.  Being omnipresent, God sees us behind closed doors and in a private, inner room.  The Pharisees and scribes wanted everyone to see them.  God wants us to only want Him to see us.


b.  Then Jesus states a promise directly related to our prayers—He will reward us.  So the question then becomes, ‘What is the nature of the reward?’  The answer is more complicated than we might imagine.  The reward might be a ‘yes’ answer to our requests at that moment.  The reward might be a ‘no’ answer to our request at that moment (you ask for a Ford, but God knows the Chevy is really the better car for you).  The reward might have a twofold fulfillment—a near fulfillment right now in your life, or a fulfillment in the millennial reign of Christ, or a fulfillment in the eternal state.  Just because you don’t see a ‘yes’ answer to prayer now, doesn’t mean that you won’t get that ‘yes’ answer in the Millennium.  We want all our prayers answered right now, but some of the best answers to those prayers are given in the future, when we don’t have a sin nature.


c.  Jesus’ point is that we should expect God the Father to be on our side, help in time of need (not want), protect us, guide us, comfort us, and enlighten us.  God answers prayers of those who follow the protocol of prayer: (1) Get in fellowship with God before you pray; (2) pray to God the Father; (3) thanksgiving should proceed all other requests; (4) pray for others before praying for self; (5) pray with a sense of genuine humility and gratitude.

4.  Commentators’ comments.


a.  “Jesus is not here forbidding public or communal prayer as such, but the ostentation to which it is too easily prone. The essence of prayer is the communion of the disciple with his Father.”


b.  “Whenever means that this is the way they must always pray.  Jesus is not, of course, forbidding prayer in public; for example, in services of public worship or on other occasions when united praying is required.  Rather, He is giving direction for one’s own prayers and indicating that they are to be undertaken with a single eye on God, not with a side glance at people who could be impressed.  Every precaution is to be taken that the prayer should be unobserved.  Pray is a command; prayer is not simply desirable but necessary.  The secret place will exclude other people but not God; He is there, in the secret place.”
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