John 1:1
Matthew 6:24



 is the nominative subject from the masculine singular cardinal adjective OUDEIS, meaning “No one.”  Then we have the third person singular present deponent indicative from the verb DUNAMAI, which means “to be able.”


The present tense is an aoristic present for a state of being that is a fact.


The deponent middle voice is middle in form but active in meaning with the subject (no one) producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative direct object from the masculine plural cardinal adjective DUO and the noun KURIOS, meaning “two masters.”  This is followed by the present active infinitive of the verb DOULEUW, which means “to serve; to obey.”


The present tense is an aoristic present, which describes the action as a fact.


The active voice indicates that no one is able to produce the action.


The infinitive is a complementary infinitive, used to complete the meaning/action of the verb DUNAMAI.

“No one is able to serve two masters;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” with the coordinating conjunction Ē…Ē, meaning “either…or.”  Then we have the accusative direct object from the masculine singular article and cardinal adjective HEIS, meaning “the one.”  Next we have the third person singular future active indicative from the verb MISEW, which means “to hate.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that no one produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the masculine singular article and adjective HETEROS, meaning “the other.”  Then we have the third person singular future active indicative from the verb AGAPAW, which means “to love.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that no one produces the action.


The indicative mood is declarative for a simple statement of fact.

“for either he will hate the one and love the other,”
 is the other half of the Ē…Ē construction, meaning “either…or.”  Next we have the objective genitive from the masculine singular cardinal adjective HEIS, meaning “one.”  With this we have the third person singular future middle indicative from the verb ANTECHW, which means “to be devoted to.”


The future tense is a predictive future, which affirms what will take place.


The middle voice is a dynamic middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the additive use of the conjunction KAI, meaning “and,” followed by the objective genitive from the masculine singular article and adjective HETEROS, meaning “the other.”    This is followed by the third person singular future active indicative from the verb KATAPHRONEW, which means “to look down on, despise, scorn, or treat with contempt.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that produced the action.


The indicative mood is declarative for a simple statement of fact.

“or he will be devoted to one and despise the other.”
 is the negative adverb OU, meaning “not” plus the second person plural present deponent middle/passive indicative of the verb DUNAMAI, which means “to be able.”


The present tense is a customary present for what typically occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (no one) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative direct object from the masculine singular noun THEOS with the additive use of the conjunction KAI plus the masculine singular noun MAMWNAS, meaning “God and wealth.”
  Finally, we have the present active infinitive of the verb DOULEUW, which means “to serve.”


The present tense is a customary present for what typically occurs.


The active voice indicates that the subject ‘you’ produces the action.


The infinitive is a complementary infinitive, which completes the meaning of the verb ‘to be able’.

“You are not able to serve God and wealth.”
Mt 6:24 corrected translation
“No one is able to serve two masters; for either he will hate the one and love the other, or he will be devoted to one and despise the other.  You are not able to serve God and wealth.”
Explanation:
1.  “No one is able to serve two masters;”

a.  The Lord continues His teaching of the disciples and crowds with a principle of application that comes from the illustration of light and darkness.  The subject ‘no one’ refers to any person on earth and relates back to the angelic conflict, which means this first applied to angels, who had to decide to follow God or Satan.  If the angels couldn’t serve both God and Satan, then certainly no man can follow both God and Satan.  There are only two masters in the angelic conflict, and we must decide whom we will serve.


b.  The service performed here is the service of a hired servant or slave to his master/masters.  In the illustration Jesus assumes there are two different masters competing for the attention and actions of one servant/slave.  One master is telling him to do one thing and another master is demanding he do something else.  It is like a soldier having two drill sergeants standing on each side of him with one screaming for him to drop and do push-ups, while the other is telling him to stand up at attention and not move.  He can’t do both.

2.  “for either he will hate the one and love the other,”

a.  Then Jesus explains what the ultimate result will be of having two masters.  The person will hate the one and love the other.  Typically one master will be kinder than the other, and therefore, the servant/slave will love the kinder master and hate the harsher master.


b.  In the case of the angelic conflict the fallen angels and unbelievers hate God, while the elect angels and believers love God.


c.  The application to the people in the audience is obvious.  Those who hate God will also hate Jesus (the scribes and Pharisees, the religious leaders of Israel); and those who love God will believe in Jesus as their Messiah.


d.  Another principle of application comes out of this statement: there is no middle ground in the spiritual life.  There is no neutral stance between God and Satan.  We all must choose One or the other, and the choice must be made prior to our physical death.

3.  “or he will be devoted to one and despise the other.”

a.  Jesus continues with a milder comparison to loving or hating one’s masters.  Instead of loving or hating, the servant/slave may simply be devoted to one and despise the other.  Despising someone is less harsh than hating them, just as only being devoted to someone is not as strong as truly loving someone.


b.  Some believers don’t really love God, but are devoted to Him.  Devotion is something we develop as we grow from spiritual childhood to spiritual adolescence.  Love for God is something we develop as we grow from spiritual adolescence to spiritual adulthood.


c.  Unbelievers despise God as they go from negative volition to unbeliever degeneracy, and hate God as they go from degeneracy to blackout of the soul and scar tissue of the soul.  For example, the Pharaoh of the Exodus despised the God of Israel in his first five plagues on Egypt, but hated God in the final five plagues.


d.  All people have the choice between being devoted to God or despising the Lord Jesus Christ.  Jesus was making it clear to the people listening to Him that they would do one of the other.  Again, there is no middle ground.

4.  “You are not able to serve God and wealth.”

a.  Finally, our Lord makes the application of this principle to issue of materialism.  Jesus applies this principle of service, love and devotion to God and wealth.  We will either serve God or money.  We will either love God or wealth.  We will either be devoted to our wealth or God.


b.  Wealth, money, riches, etc. are tools we use to provide for ourselves, our families, and others.  People who love wealth and riches provide for self and family but neglect others.  It is a simple matter of selfishness.


c.  Jesus says it is impossible (absolutely and dogmatically not able) to serve, love, be devoted to God and our wealth at the same time.  If we are devoted to God, we are not able to be devoted to our money.  The two are mutually exclusive.  If we are devoted to our wealth, we are not able to be devoted to God.  The two are mutually exclusive.  Satan is obviously the person who wants us to be devoted to anything other than God.  Therefore, he does everything possible to motivate us to be devoted to and love our wealth.


d.  There is nothing wrong with being wealthy.  There is everything wrong with holding onto that wealth for dear life, when a fellow-believer is in need and we know it and do nothing to help them.  This principle does not apply to ‘fake-beggars’ who are really able-bodied, but refuse to work (let them not eat) or con men or others who aren’t really in need.  The principle very much applies to true widows and orphans or people who have lost everything in a fire, flood, hurricane, earthquake, etc.


e.  This principle was applicable at the time Jesus addressed these crowds of people and is still applicable throughout the Church Age (right now).  But we must not forget how especially applicable this principle will be during the millennial reign of Christ, when wealth on earth will be enormous for all people who believer in Christ.

5.  Commentators’ comments.


a.  “Materialism can enslave the will.  We cannot serve two masters simultaneously. Either Jesus Christ is our Lord, or money is our lord.  It is a matter of the will.  ‘But those who want to get rich fall into temptation and a snare’ (1 Tim 6:9).  If God grants riches, and we use them for His glory, then riches are a blessing.  But if we will to get rich, and live with that outlook, we will pay a great price for those riches.”


b.  “The Pharisees were slaves to the master of greed, and their desire for money was so great they were failing in their service to their true Master, God.”


c.  “Linking ‘do not lay up for yourself treasure on earth’ (verse 19) with verse 24, reasons that devoting yourself to wealth is despising God.  The thinking believer just cannot be materialistic.”


d.  “The rival loyalty [to God] then is not that of ill-gotten gains, but of material possessions however legitimate.  They can be used to serve God, but they can also themselves claim a man’s allegiance.  Mammon [the Aramaic word for money/wealth] here represents the principle of materialism, and this is in direct conflict with loyalty to God.”


e.  “Against those who might protest that they can accumulate both spiritual and earthly treasures, Jesus replies that they have only two options.  They must choose between competing loyalties.  ‘Master’ suggests a slave-owner who required total allegiance.  ‘Money’ is more literally mammon, referring to all of a person’s material resources.  Of course, many people do try to cherish both God and mammon, but ultimately only one will be chosen.  The other will be ‘hated,’ even if only by neglect.  Jesus proclaims that unless we are willing to serve Him wholeheartedly in every area of life, but particularly with our material resources, we cannot claim to be serving Him at all.”


f.  “The service of God must be wholehearted.  This is the thrust of the teaching about light and darkness, and this is further brought out with the statement that it is impossible to give one’s first allegiance to both God and money.  No one can belong completely to two owners.  It is true that the ancient world knew of slaves with a shared ownership (Acts 16:16), but in this case the slave belonged completely to neither.  Jesus is making the point that in the full sense of the term to be a slave meant to belong wholly.  This is a relationship that cannot exist in duplicate: to belong wholly to one owner means that all other owners are ruled out.  Where there is an attempt at shared ownership, Jesus goes on, there is failure.  The slave in such a position will regard the two ‘owners’ differently.  Jesus speaks of no half measures; the slave will be linked to the two by hatred or love, by devotion or contempt, and in each case the one attitude rules out the other.  There can be no half measures.  The climax of this saying is that it is impossible to be simultaneously a slave of both God and mammon.  Cannot is a strong term; it signifies a sheer impossibility.  Slave is another strong term; it points to complete devotion.  It is possible to devote oneself wholly to the service of God and it is possible to devote oneself wholly to the service of money, but it is not possible to devote oneself wholly to the service of both.  The stark alternatives make it clear that the service of God is no part-time affair but something that calls for one’s fullest devotion.  Since money tends to draw people away from God, Jesus warns about it.  It is no sin to have money, but it is sin to serve money.”
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