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 is the negative adverb MĒ, meaning “not” plus the second person plural present active imperative of the verb THĒSAURIZW, which means “to lay up; store up; gather; or save.”


The present tense is a durative and customary present for an action that is reasonably expected to occur throughout one’s lifetime.


The active voice indicates that the believer is expected to not produce the action.


The imperative mood is a mild command.

Next we have the dative of advantage from the second person plural personal pronoun SU, used as a reflexive pronoun, meaning “for yourselves.”  Then we have the accusative direct object (and cognate accusative) from the masculine plural noun THĒSAUROS, meaning “treasures.”
  This is followed by the preposition EPI plus the adverbial genitive of place from the feminine singular article and noun GĒ, which means “on earth.”

“Do not store up treasures for yourselves on earth,”
 is the adverb of place HOPOU, meaning “where,” followed by the nominative subject from the masculine singular noun SĒS, meaning “moth.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the feminine singular noun BRWSIS, meaning “the process of causing deterioration by consuming Mt 6:19f, where BRWSIS is used as a general term for consuming.  The Greek word for corrosion or rust is ἰός.  The interpretation corrosion, rust finds no support outside this passage [which indicates that ‘rust’ is not the correct meaning here].  The balanced structure of the passage implies garments as victims of ‘moth and eating’, and other possessions as plunder of thieves.”
  Then we have the third person singular present active indicative from the verb APHANIZW, which means “to destroy; to ruin.”


The present tense is a customary present, describing what typically or normally occurs.


The active voice indicate that moth and consuming produce the action.


The indicative mood is declarative for a simple statement of fact.

“where moth and consuming destroy”
 is the continuative/additive use of the conjunction KAI, meaning “and” plus the adverb of place HOPOU, meaning “where.”  Then we have the nominative subject from the masculine plural noun KLEPTĒS, meaning “thieves.”  This is followed by the third person plural present active indicative from the verb DIORUSSW, which means “to break in.”


The present tense is a descriptive and customary present for what normally happens.


The active voice indicates that thieves produce the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the additive use of the conjunction KAI, meaning “and” plus the third person plural present active indicative of the verb KLEPTW, which means “to steal.”  The morphology of this verb is the same as the previous verb.

“and where thieves break in and steal;”
Mt 6:19 corrected translation
“Do not store up treasures for yourselves on earth, where moth and consuming destroy and where thieves break in and steal;”
Explanation:
1.  “Do not store up treasures for yourselves on earth,”

a.  Having finished His three illustrations of how to not act the hypocrites, the Lord expands His teaching of rewards from God the Father.  He does so by contrasting the rewards the hypocrites receive now in full with the treasures that believers can store up in heaven.


b.  The word ‘treasures’ refers to those things of value that people have either on earth or in heaven.  The earthly treasures are temporary, whereas the heavenly treasures are eternal.


c.  People store up treasures for themselves on earth, thinking that these temporary treasures are the most important and/or most valuable things they can own.  Our Lord tells us not to do this.  It is a waste of time and energy.  The command is simple and directly to the point—don’t store up treasures on earth.  The implication is that it is better to store up treasures for ourselves in heaven.


d.  What are some of the treasures we store up on earth: money, jewelry, stocks, bonds, coin collections, stamp collections, cars, homes, or anything we value more than spiritual things.

2.  “where moth and consuming destroy”

a.  In the Roman Empire one of the most expensive things a person could own was their clothing.  It cost a fortune to make really good, quality clothing.  The purple dye used to make the Roman overcoat alone was extraordinarily expensive.  And the natural enemy of these expensive clothes was the moth.


b.  The moth and his eating of clothes destroyed the clothes quickly and easily.  So the person who put all their time and energy into having good clothes was helpless when those clothes were attacked and destroyed by a few moths.  There was no defense against the attack of the moth.  Therefore, there was no point in storing up the treasure of expensive clothes on earth.


c.  It is not just moths that consume and destroy, but other things as well: mold, mildew, sunlight, other insects, etc.

3.  “and where thieves break in and steal;”

a.  Another treasure that people store up on earth is money and jewels or jewelry.  Thieves had no difficulty breaking into a person’s home in Israel, while they were away at one of the religious festivals for weeks at a time and stealing all the valuables in the house.  This was especially true of the Jews living in Galilee, who had a 3-4 day walk to get to Jerusalem for a festival that lasted eight days and then another 3-4 day walk home.  Thieves had a full two-week period to break in and steal whatever they wanted.


b.  Therefore, hiding one’s money and valuables in the home was a risky undertaking.  And taking all your money with you on the road was just as risky because of the highway robbers that preyed on people (as in the story of the Good Samaritan).  Not only did the thieves steal people’s savings and jewelry, but also whatever valuable clothing was available.

4.  Commentators’ comments.


a.  “It is not wrong to possess things, but it is wrong for things to possess us.”


b.  “Jesus commands His disciples to shun worldly values and to concentrate on spiritual values. This is a command, not a suggestion!  Your choice is simple—obey, or disobey.  Linking ‘do not lay up for yourself treasure on earth’ with verse 24, reasons that devoting yourself to wealth, worldly comforts or worldly pleasures is despising God, the God Who loved you enough to die for you.  The thinking believer just cannot be materialistic.”


c.  “Treasures in heaven are ‘stored up’ by obedience to God in all areas of life; they are the reward of the disciple who puts God first.  Treasures on earth give no permanent security or satisfaction; they can be destroyed by moths and other vermin (rats, woodworm, etc., rather than to rust [Greek word ios, which is not used in our passage, meaning that ‘rust’ is a wrong translation]), and removed by thieves.”


d.  “Jesus commands his followers not to accumulate possessions they do not use for His work.  Wealth in the ancient world, as often still today, regularly consisted of precious metals and cloth.  Owners thus worried about attacks of moth and rust [that may be true, but it is not what Jesus said, the word ios is not found in the Greek].  Both were common in the hot, sandy Palestinian climate.  The danger of theft applies to almost all kinds of valuables in every time and place.”


e.  “Jesus draws attention to what people prize above all else.  Some put their emphasis on treasures here and now to the exclusion of eternal values; Jesus points out that that means putting all one’s emphasis on what may well be lost.  He instructs His followers not to lay up their treasures on this earth because treasures located here are liable to loss.  He is not, of course, saying that they must not go about their daily work with due care, or that they must not run their businesses profitably.  It is the concentration on prosperity in this world to the neglect of all else to which He objects.  Jesus is saying that His followers must have a right sense of values and not see earthly success, however that be understood, as the aim of all their labor (it is the attitude toward possessions that is important, not their amount).  Avarice is the vice of respectability.   Whether they are rich or poor, people see no harm in concentrating on getting more.  Everyone has some ‘treasure,’ the main object in life.  Jesus is asking whether that is to be the transient or the eternal, and He warns that earthly riches may disappear.  Jesus specifies moth and rust [wrong] as the destroying agents, where moth refers to what destroys cloth of any sort, especially fine clothing (which was valued as a form of wealth).  Rust is more of a problem.  It may mean the corrosion that attacks metallic objects or the “eating” that vermin of any kind may carry out (carrying on the thought of destroying cloth).  The point is that material possessions appear substantial and lasting, but they are subject to decay in a variety of ways, and that means loss to the owner.  It is foolish to regard them as lasting.  And there is a further problem with earthly valuables, namely that they may be stolen.  This is not accidental (as with the moth), but a deliberate action.  There are hazards connected with earthly possessions; they may be lost in more ways than one.”


f.  “From the deception of others (hypocrisy) Jesus now turns to the deception of self; and the example He uses is the seeking of perishable treasures instead of the imperishable.  On earth is no place to store treasures; for here on earth any treasures we may seek to keep for ourselves are subject to all manner of destructive forces.”
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