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

 is the conjunction of purpose HOPWS, meaning “in order that,” followed by the negative adverb MĒ, meaning “not” plus the second person singular aorist passive subjunctive of the verb PHAINW, which means “to be seen.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice indicates that the fasting believer receives the action of not being seen.


The subjunctive mood is a subjunctive of purpose with HOPWS and has an element of contingency, which is brought out in the translation by use of the auxiliary verb “may.”

Next we have the instrumental of agency from the masculine plural article and noun ANTHRWPOS, meaning “by men.”  Then we have the predicate nominative second person masculine singular present active participle of the verb NĒSTEUW, which means “to fast: fasting.”  There is an ellipsis of the verb EIMI here, meaning “[to be].”

“in order that you may not be seen by men [to be] fasting,”
 is the strong adversative conjunction ALLA, meaning “but,” followed by the instrumental of agency from the masculine singular article and noun PATĒR with the possessive genitive from the second person plural personal pronoun SU, meaning “by your Father.”  Next we have the instrumental of agency from the masculine singular article, used as a relative pronoun, meaning “who” with the ellipsis of the verb EIMI, meaning “to be: [is].”  This is followed by the preposition EN plus the locative of place from the neuter singular article and noun KRUPHAIOS, meaning “in secret.”

“but by your Father, who [is] in secret;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular article and noun PATĒR with the possessive genitive from the second person singular personal pronoun SU, meaning “your Father.”  Next we have the appositional nominative subject from the masculine singular articular present active participle of the verb BLEPWS, which means “to see.”


The article functions as a relative pronoun, and is translated “who.”


The present tense is a durative, gnomic, or aoristic present, which describes the permanent action as a fact.


The active voice indicates that God the Father produces the action.


The participle is circumstantial.

With this we have the preposition EN plus the locative of place or sphere from the neuter singular article and adjective KRUPHAIOS, meaning “in secret.”  Then we have the third person singular future active indicative of the verb APODIDWMI, which means “to reward.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that God the Father will produce the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative direct object from the second person singular personal pronoun SU, meaning “you.”

“and your Father, who sees in secret, will reward you.”
Mt 6:18 corrected translation
“in order that you may not be seen by men [to be] fasting, but by your Father, who [is] in secret; and your Father, who sees in secret, will reward you.”
Explanation:
1.  “in order that you may not be seen by men [to be] fasting,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “However, you, while you are fasting, anoint your head and wash your face, in order that you may not be seen by men [to be] fasting, but by your Father, who [is] in secret; and your Father, who sees in secret, will reward you.”


b.  The Lord says that there is a purpose for what He commands.  That purpose is that other people may not look at us and know that we are fasting.  Like our charitable giving, our fasting is a private matter between us and the Lord.  It is not to be done for public show or approval.  Other people are never to know we are fasting.  We are to use good grooming all the time, and not change our appearance to let others know we are ‘suffering for Jesus’ in some way.


c.  The scribes, Pharisees and hypocrites put on a show with their fasting.  Christians are to do the opposite and give no indication that they are making any sacrifices for God that can be seen by others.  All our sacrifices (prayer, giving, fasting, etc.) are to be done in private for the Father’s eyes only.

2.  “but by your Father, who [is] in secret;”

a.  Other people are not to see what we are doing.  But the Father will certainly see all we are doing.  He sees in secret everything we are doing.  The implication is that we are to fast in secret so others cannot see our fasting, but God who sees everything we do in secret, will see exactly what we are doing.


b.  Prayer is to be done in secret.  Charitable giving is to be done in secret.  And now fasting is to be done in secret.  All of our sacrifices for God are to be done in secret.  Others don’t need to know.

3.  “and your Father, who sees in secret, will reward you.”

a.  This is the same statement Jesus made regarding charitable giving in Mt 6:4, “in order that your charitable giving may take place in secret; and your Father, who sees in secret, will reward you.”


b.  Just as there is reward in time and eternity for our prayers and our charitable giving, so there is reward in time and eternity for our fasting.  The reward in time is probably better health in the digestive tract.  The reward in eternity is the glorification of God by our willing, obedience to His commands and mandates.  The fact that God sees us doing this in secret implies that fasting is not something we will be doing in eternity.  This also implies that there is immediate reward now for fasting, which we may not even realize.  We should consider missing a meal every once in a while for the sake of our own health as a reward from God.

4.  Commentators’ comments.


a.  “The most important part of a Christian’s life is the part that only God sees.”


b.  “Jesus spoke of hypocrites (verses 2, 5, 16), public ostentation (verses 1–2, 5, 16), receiving their reward in full when their actions are done before men (verses 2, 5, 16), acting in secret (verses 4, 6, 18), and being rewarded by the Father, who sees or ‘knows,’ when one’s actions are done secretly (verses 4, 6, 8, 18).”


c.  “The light of a Christian character will shine before men and win glory for God without the artificial aid of public advertisement.  Ostentatious religion may have its reward here, but it receives none from God.  Christians who judge successful ministries by external statistics such as attendance figures, membership, baptisms, and offerings should seriously rethink their criteria in light of Jesus’ words here.  God judges the greatness of His servants by searching their hearts, examining their inner attitudes, and seeing deeds done in secret.”


d.  “The purpose of this is that those fasting should not make a display of their disciplinary activity.  The hypocrites fasted in order to make an impression on others; Jesus prescribes the exact opposite: His followers are not to appear to fast.  Fasting is a matter between them and the Father.  The thought of being ‘in secret’ is repeated from verses 4 and 6, though with a slightly different vocabulary.  With fasting, as with charitable giving and prayer, it is important that the activity be done in secret.  As with those activities the Father will recompense the person who fasts rightly (in the end justice will be done), but the emphasis is not on the recompense; it is on keeping one’s religious activities religious and not making them a means of self-glorification.”
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