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

 is the adversative use of the postpositive conjunction DE, meaning “However.”  Then we have the first person singular personal pronoun EGW plus the first person singular present active indicative from the verb LEGW, meaning “to say, tell, assure: I say.”


The present tense is a descriptive present, which describes what is happening right now.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person singular personal pronoun SU, meaning “to you.”

“However, I say to you,”
 is the second person plural present active imperative of the verb AGAPAW, which means “to unconditionally love.”


The present tense is customary and durative present, describing what was reasonably expected to continuously occur.


The active voice indicates that all Jewish believers were expected to produce this action.


The imperative mood is a command.

With this we have the accusative direct object from the masculine plural article and adjective ECHTHROS with the possessive genitive from the second person plural personal pronoun SU, meaning “your enemies.”

“unconditionally love your enemies”
 is the additive use of the conjunction KAI, meaning “and,” followed by the second person plural present deponent middle/passive imperative of the verb PROSEUCHOMAI, which means “to pray.”

The present tense is customary and iterative present, describing what was reasonably expected to periodically occur.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jewish believers) producing the action.


The imperative mood is a command.

Next we have the preposition HUPER plus the genitive of advantage from the masculine plural articular present active participle of the verb DIWKW, which means “to persecute.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, meaning “for those who.”


The present tense is a descriptive present, describing what is now occurring.


The active voice indicates that unbelievers, Jewish leaders, carnal or degenerate believers are all candidates for being the subject of the action of hating.


The participle is circumstantial.

Finally, we have the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the disciples and believers in the crowds.

“and pray for those who persecute you,”
Mt 5:44 corrected translation
“However, I say to you, unconditionally love your enemies and pray for those who persecute you,”
Explanation:
1.  “However, I say to you,”

a.  Our Lord continues with a contrast to the idea of hating one’s enemies.


b.  The now familiar “I say to you” has been used in verses 18, 20, 22, 26, 28, 32, 34, and 39.  Over and over again, Jesus makes statements of emphatic, absolute truth, which govern His spiritual kingdom and are applicable during His incarnation and in both the current Church Age and in the age to come—His millennial kingdom.

2.  “unconditionally love your enemies”

a.  Unconditional love for all is the standard of God’s spiritual and physical kingdoms.  It was expected by the Lord the moment He uttered these words, has been applicable throughout the Church Age, and will be in full effect during His millennial rule.  God is all about unconditional love for others, which is why He has always expected it from believers.


b.  The New Testament is overwhelmingly packed full of statements and teachings about unconditional love for others.  It is the main theme of all of the Apostle John’s writings.


c.  Unconditional love is easy to apply to friends and loved ones.  But Jesus turns the scribes’ and Pharisees’ idea of unconditional love upside down and makes it fully applicable to one’s enemies.  This was the great difference between the teaching of Jesus and the teaching of the scribes and Pharisees.


d.  Consider this for a moment—God has always had unconditional love for Satan and the fallen angels.  They are certainly His enemies, and the same unconditional love He had for Satan before Satan’s fall is the same unconditional love God has for Satan after His fall, since God is immutable.  Satan has objected that God doesn’t have unconditional love; for if He really did, then God would not subject him in the future to an eternal lake of fire.  The problem is not God’s unchanging love; the problem is Satan’s rejection of that love and disobedience toward what that love requests—immediate, willing, obedience, which Satan refuses to give.  Satan ignores his own free will rejection of the love of God with its eternal consequences.


e.  Therefore, if God has unconditional love for His greatest of all enemies, then it is reasonable for Him to expect us to have the same standard of unconditional love toward our enemies as a demonstration and testimony for Him against the objections of Satan.  Our unconditional love testifies on behalf of God against Satan, which is why it is so important for inferior creatures (mankind) to do, which was also expected of a superior creature (Satan).


f.  Thus, our unconditional love toward our enemies is demonstrated in our tolerance, forgiveness, respect, kindness, honor, virtue, and integrity toward those who hate us and are antagonistic toward us.

3.  “pray for those who persecute you,”

a.  Having baked and served the cake, the Lord now spreads the icing on top.  Not only are we to demonstrate unconditional love toward our enemies, but we are to pray for them.  And it is not just the nonthreatening enemies we are to pray for, but those who are actively and openly persecuting us.


b.  For example, when’s the last time we prayed for the Islamic terrorists of this world?  When’s the last time we prayed for the evangelization of the leader of North Korea, or China, or Iran, or Syria, or Russia (I could go on, but you get the point).  Do we hear of the early Church praying diligently for the conversion of Saul of Tarsus?  We do not.  Christians were avoiding him like the plague.


c.  Therefore, God expects a radical new approach to our enemies in His spiritual and physical kingdoms—He expects unconditional love for our enemies and prayer for their evangelization and change of mind.

4.  Commentators’ comments.


a.  “Since Christian love is an act of the will, and not simply an emotion, He has the right to command us to love our enemies.  After all, He loved us when we were His enemies (Rom 5:10). We may show this love by blessing those who curse us, doing good to them, and praying for them.  When we pray for our enemies, we find it easier to love them.  It takes the ‘poison’ out of our attitudes.”


b.  “Jesus stated that Israel should demonstrate God’s love even to her enemies—a practice not even commanded in the Old Testament!”


c.  “‘Pray for those who persecute you’ (or, as it is rendered in Lk 6:28, ‘Pray for those who mistreat you’).  Those who have put this injunction into practice assure us that persistence in prayer for someone whom we don’t like, however much it goes against the grain to begin with, brings about a remarkable change in attitude.”


d.  “The enemy will be primarily one who is outside and opposes the community of God’s people.  The disciple’s attitude to religious persecution must go beyond non-retaliation to a positive love.  But an exclusive application to cases of religious persecution would introduce the very legalism Jesus repudiates; there is no one the disciple need not love.  There is a sweeping universality in the love Jesus demands which has no parallel in Jewish literature.  And this love will issue in prayer for the persecutors; it is not just a sentimental feeling, but an earnest desire for their good.”


e.  “The true test of genuine Christianity is how believers treat those whom they are naturally inclined to hate or who mistreat or persecute them.  Whatever emotions may be involved, ‘love’ here refers to generous, warm, costly self-sacrifice for another’s good.”


f.  “Again we have the formula that sets Jesus’ words in emphatic contrast.  Love is not simply praised but commanded.  As the passage goes on to show, God’s love comes first, and love both to God and to our fellows is our appropriate response to that love.  Enemies is an all-inclusive term.  Jesus had quoted a precept in the singular, but His response is entirely in the plural.  He proceeds to an example of what He means with the injunction to pray for (or ‘on behalf of’) the persecutors.  The verb ‘to persecute’ can indicate persecution in any form, but here it is persecution specifically directed at Jesus’ followers (you).  It may be possible to regard in a detached way persecution of others; it is not so easy when one is the object of the persecution.  Persecutors are the most difficult enemies to love.  But it is precisely in a situation of persecution that Jesus’ followers are to show their love by praying for those who are harming them.”


g.  “The best commentary on such praying on behalf of one’s enemies is Jesus’ prayer on Calvary for His executioners [‘Father, forgive them; for they do not know what they are doing.’]  Our prayer will be that God’s grace may bring our enemies to see their sins and their wrong, to repent and thus to obtain God’s pardon.  Only the AGAPĒ which Jesus puts into our hearts as His disciples is able to produce such prayer.”
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