John 1:1
Matthew 5:43



 is the second person plural aorist active indicative from the verb AKOUW, which means “to hear; to listen to.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that Jesus’ audience has produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the conjunction HOTI, meaning “that” and used to introduce the content of some sensory action (hearing).  This is followed the third person singular aorist passive indicative from the verb EIPON, which means “to be said; to be spoken.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that something received the action of being said.


The indicative mood is declarative for a simple statement of fact.

“You have heard that it was said,”
 is the second person singular future active indicative of the verb AGAPAW, which means “to love unconditionally.”


The future tense is an imperatival future, which affirms what will and must take place.


The active voice indicates that the believer is expected to produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article and adverb PLĒSION with the possessive genitive from the second person singular personal pronoun SU, meaning “your neighbor.”

““You will unconditionally love your neighbor”
 is the additive use of the conjunction KAI, meaning “and,” followed by the second person singular future active indicative of the verb MISEW, which means “to hate.”  The morphology of this verb is the same as the previous verb.  Finally, we have the accusative direct object from the masculine singular article and adjective ECHTHROS with the possessive genitive from the second person singular personal pronoun SU, meaning “your enemy.”

“and hate your enemy.””
Mt 5:43 corrected translation
“You have heard that it was said, “You will unconditionally love your neighbor and hate your enemy.””
Explanation:
1.  “You have heard that it was said,”

a.  The Lord used this same formula to introduce an Old Testament quotation in verses 27 and 38.  He does the same thing again here.


b.  The subject “you” still refers to the disciples and crowds, listening to the Sermon on the Mount.  What they have heard has been taught to them by the Levitical priests, their Rabbis, the scribes, and the Pharisees.

2.  ““You will unconditionally love your neighbor”

a.  This quote is taken from Lev 19:18, “You shall love your neighbor as yourself.”


b.  The legalistic Pharisees made an issue out of who was really one’s ‘neighbor’: was it only the person next door, everyone in the village, the whole population of Jerusalem, the people of Samaria, and what about the surrounding Gentile nations?  Any excuse was made to redefine ‘neighbor’ so a Jew would not have to obey this command to the exact letter of the Law.


c.  Therefore, Jesus takes up the issue of “Who is my neighbor?” and defines the extent of the intent of the Law.


d.  Unconditional love is that love whereby we tolerate, respect, give deference to, and treat with honor, dignity and virtue those in our periphery.  Unconditional love comes from the standards of the word of God in our soul and not because of the virtue of the person being loved.  Unconditional love is directed to all people, not just friends and loved ones.  It is the respect, dignity, and tolerance we give to those who don’t deserve it.


e.  Unconditional love was God’s the Father’s love in sending His Son to be the savior of the world.  Unconditional love was demonstrated in our Lord’s dealings with everyone He met.  Unconditional love is God the Holy Spirit’s attitude and motivation to making the message of the gospel a reality and truth in the soul of every unbeliever.


f.  Unconditional love is the grace standard of the Church, that is, the royal family of God.  The New Testament epistles are filled with the standard of unconditional love for all.


g.  Unconditional love is the royal law of love for every member of the spiritual kingdom of heaven, regardless of dispensation or genetic background.

3.   “and hate your enemy.””

a.  The New American Standard Bible footnote at this in the passage suggests that this refers to Dt 23:3-6, “No Ammonite or Moabite shall enter the assembly of the Lord; none of their descendants, even to the tenth generation, shall ever enter the assembly of the Lord,…”  However, hating one’s enemies is mentioned nowhere in that passage.  In fact, according to Wiersbe, “Nowhere did the Law teach hatred for one’s enemies.”
  This is more likely Jesus quoting the teaching of the scribes and Pharisees from their distortion of the Law.

b.  Hatred is the contrast toward the enemies of Israel under the standards of the Mosaic Law.  This is not the standard of the Church, nor will it be the standard during the millennial reign of Christ.  The Lord Jesus Christ will make being a Jew so wonderful during His physical kingdom that ten Gentiles will cling to the Jew and beg him to take them with him to Jerusalem just to see and worship the Lord.  The implication is that no Gentile will hate any Jew, but be loved by the Gentiles.  There will be no reason for the Jewish people to hate their enemies any longer.  They will have no enemies.


c.  The person who has done everything in his power to create anti-Semitism in the world will be imprisoned in the Abyss during the millennial reign of Christ.  Therefore, Satan will not be able to stir up hatred of the Jewish believer.


d.  Therefore, what Jesus is about to suggest is that those listening to him begin thinking of others in a new way compatible with the new standards of the spiritual and physical kingdom.

4.  Commentators’ comments.


a.  “Jesus defined our enemies as those who curse us, hate us, and exploit us selfishly.”


b.  “The Pharisees taught that one should love those near and dear to him, but that Israel’s enemies should be hated.  The Pharisees thus implied that their hatred was God’s means of judging their enemies.”


c.  “Nowhere in the Old Testament can one find a verse supporting the second half of that bit of advice.  This confirms that the opposition Jesus set up was between what passed for truth in the public mind (some of that being correct and some of it being plain wrong) and what God wants us to know and do.”


d.  “Hate your enemy is not a quotation from the Old Testament, and it is hardly fair to regard it as a summary of Old Testament thought on the basis only of such passages as Dt 23:3–6.  But it is an inference which was easily drawn from the clear Old Testament distinction between the attitude required towards fellow-Israelites and towards foreigners.”


e.  “‘Hate your enemy’ appears nowhere in the Old Testament.  Commentators debate whether or not this latter command is a legitimate inference from texts like Dt 23:3–6; 25:17–19; or Ps 139:21, but hatred of enemies was common enough in subsequent generations so as to fit under the category of something Jesus’ audience had ‘heard that it was said’.”


f.  “Jesus introduces the scribal teaching with the same introductory formula as in verses 27 and 38. ‘You shall love your neighbor’” is from Leviticus 19:18.  Jesus appears to be summarizing the way the interpreters of His day saw the teaching about enemies rather than citing Scripture itself; for the Old Testament nowhere says, ‘you shall hate your enemy.’  Indeed, its teaching about enemies is complex. There certainly are passages that inculcate a stern attitude to one’s foes (Ex 34:12; Dt 7:2; 23:6), and the Psalmist speaks of hating those who hate God (Ps 139:21–22).  But other Old Testament passages extend love at least to the resident alien (Lev 19:34) and call for an attitude of helpfulness that extends even to the ‘enemy’ (Ex 23:4–5; Prov. 25:21–22).  We must also bear in mind that on occasion ‘hate’ can be used in the sense ‘love less’ (Mt 6:24; cf. 10:37 with Lk 14:26; Gen 29:31; Dt 21:15).  All this means that those who summed up Old Testament teaching as calling for love for neighbors and hatred for enemies were oversimplifying.  The call for hatred is certainly the kind of addition to the command that many have put into practice.  The verb love points to the warmest of attitudes, and from ancient times this is the way the Israelite was taught to view his neighbor, that is, his fellow Israelite.  A foreigner who lived nearby did not qualify.  But with this regard for fellow Israelites there went a hatred for one’s enemies.  And with this mind-set it was easy to distinguish between good Israelites (Pharisees) and bad Israelites (tax collectors).  As Hendriksen says, ‘In such an atmosphere it was impossible for hatred to starve.  It had plenty to feed on.’”
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