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 is the adversative use of the postpositive conjunction DE, meaning “however” plus the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  Then we have the first person singular present active indicative of the verb LEGW, which means “to say: I say.”


The present tense is an aoristic and gnomic or static present, which describes the present action as a static, unchanging fact.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples and crowds.

“However, I say to you”
 is the negative adverb MĒ, meaning “not” plus the aorist active infinitive of the verb OMNUW, which means “to take an oath.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that a person is to produce the action.


The infinitive is an infinitive of purpose.

Next we have the adverb of degree HOLWS, meaning “at all” when used with a previous negative.

“to not take an oath at all;”
 is the negative coordinating conjunction MĒTE, meaning “neither…nor [beginning the next verse].”  With this we have the preposition EN plus the instrumental of means from the masculine singular article and noun OURANOS, meaning “by heaven.”

“neither by heaven,”
 is the explanatory/causal use of the conjunction HOTI, meaning “because,” followed by the predicate nominative from the masculine singular noun THRONOS, meaning “the throne.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: it is.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that heaven produces the state of being the throne of God.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the possessive genitive or genitive of identity from the masculine singular article and noun THEOS, meaning “of God.”

“because it is the throne of God,”
Mt 5:34 corrected translation
“However, I say to you to not take an oath at all; neither by heaven, because it is the throne of God,”
Explanation:
1.  “However, I say to you to not take an oath at all;”

a.  In contrast to the teaching of the Law, which the Jews generally heard from the scribes and Pharisees, priests and rabbis, the Lord continues with a dogmatic absolute truth regarding this issue.  He tells His disciples and crowds that they are not to take an oath at all by something such as by heaven, the throne of God, Jerusalem, or any other thing.  Does this mean that they were not to make promises or swear to tell the truth in court?  No, not at all.


b.  Jesus expects believers to make promises and keep promises, just as He does.  He made a promise to save us, and He intends to keep that promise.  We are to imitate Him.  What He does not want is for us to make promises by some object, which we can later use as an excuse to break our promise.  This is exactly what the scribes and Pharisees did.

2.  “neither by heaven,”

a.  The Lord then lists a series of things by which the scribes and Pharisees would swear and later use as an excuse to break their promise or not fulfill their oath.


b.  The first object by which they would confirm an oath was ‘heaven’.  This is a reference to the third heaven, not the atmosphere around the earth or the stellar universe.  The Pharisees would swear by the heaven in which God lived that they would do something.  Then when they did not keep their oath, they use heaven as their excuse for not keeping the promise.

3.  “because it is the throne of God,”

a.  Then the Lord gives the reason why a believer must not make an oath by heaven.  He/she must not do so because heaven is the throne of God.  Hence, to swear by heaven is to swear by God.  The scribes and Pharisees would not swear by God, but tried to use heaven as a substitute for God.  Jesus said that this was false reasoning, since heaven is the place of God and God is in effect equal with heaven.


b.  Making a promise by heaven is equivalent to making a promise by God, which is in effect a false promise, since we cannot guarantee by God, since we are not God and cannot assume the prerogatives of God.  For example, we cannot say, “I swear by God, that I will kill you tomorrow;” for we do not know that we will not die in our sleep tonight.  We cannot guarantee anything by God; for we are not God, and cannot make God act in our place.  The Pharisees recognized this principle, and therefore, would swear by heaven instead, and then use the excuse that heaven was incapable of enforcing the keeping of the promise—a sly system of lying.

4.  Commentators’ comments.


a.  “The Pharisees were notorious for their oaths, which were made on the least provocation.  Yet they made allowances for mental reservations within their oaths.  If they wanted to be relieved of oaths they had made by heaven … by the earth … by Jerusalem, or by one’s own head, they could argue that since God Himself had not been involved their oaths were not binding.”


b.  “Realizing the seriousness of swearing by God if the truth of the statement was not absolutely sure, people tended to replace the name of God by something else—by heaven, for example—with the idea that a slight deviation from the truth would then be less unpardonable.”


c.  “Jesus goes on to repudiate the use of ‘second-class’ oaths which avoid the name of God (and therefore are not binding).”


d.  “The situation described is one in which many Jews viewed swearing by ‘heaven,’ ‘earth,’ ‘Jerusalem,’ or ‘one’s head’ as less binding than swearing ‘by God.’  Jesus stresses that each of these items belongs to God in an important way (Isa 66:1) so that the conventional Jewish distinctions are spurious.”


e.  “As throughout this section, Jesus’ command is an emphatic contrast.  To swear means ‘To make a solemn declaration or statement with an appeal to God or a superhuman being, or to some sacred object, in confirmation of what is said’ (Shorter Oxford Dictionary).  Such a solemn statement is sometimes called for, but Jesus is saying that it should not be necessary for His followers.  He is not forbidding the taking of an oath in a law court or the like.  The law said, ‘you shall … swear by His name’ (Dt 6:13; 10:20), and Jesus himself responded when the high priest put Him on oath (Mt 26:63–64).  He is saying in the strongest terms that those who follow Him must speak the truth.  They must never take the line that only when an oath is sworn need they be truthful.  At all with the negative excludes the oath altogether [that is, the oath by heaven, or by Jerusalem, etc.].  There must never be the need for it.  Jesus brings this out by referring to the way oaths were commonly sworn.  The Jews held that unless the name of God was specifically mentioned the oath was not binding; there were lengthy discussions about when an oath is or is not binding, and people would sometimes swear by heaven or earth or a similar oath and later claim that they were not bound by that oath because God was not mentioned.  Jesus rejects such casuistry.  People should not swear oaths at all, certainly not by heaven, for that is the throne of God; to substitute heaven for God does not in fact avoid a reference to the deity, for heaven is his throne.”
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