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

 is the continuative use of the postpositive conjunction DE, meaning “Now” with the first class conditional particle EI, meaning “if” and it’s true.   I add the phrase “[and it does]” to indicate that this is a first class condition rather than a third class condition of possibility.  Then we have the nominative subject from the masculine singular article and noun OPHTHALMOS with the possessive genitive from the second person personal pronoun SU plus the nominative masculine singular article and adjective DEXIOS, meaning “your right eye.”  Next we have the third person singular present active indicative from the verb SKANDALIZW, which means “to cause to sin.”


The present tense is a descriptive/customary present, which describes what typically or normally occurs.


The active voice is the causative active voice in which the subject (a person) causes the action to happen.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to everyone in the audience.

“Now if your right eye causes you to sin [and it does],”
 is the second person singular aorist active imperative from the verb EXAIREW, which means “to remove; to take out; to tear out.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the person sinning is expected to produce the action.


The imperative mood is a command.

With this we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to one’s eye.  Next we have the additive use of the conjunction KAI, meaning “and,” followed by the second person singular aorist active imperative of the verb BALLW, which means “to throw.”  The morphology of this verb is the same as the previous verb.  Next we have the preposition APO plus the ablative of separation from the second person singular personal pronoun SU, meaning “from you.”  The Greeks felt no need to repeat the direct object (‘it’), but English grammar demands it.  Therefore, I include “[it]” in brackets.

“tear it out and throw [it] from you;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the third person singular present active indicative from the verb SUMPHERW, which means “to be advantageous, help, confer a benefit, be profitable/useful 1 Cor 6:12; 10:23; 2 Cor 8:10; followed by ἵνα Mt 5:29f (followed by καὶ μή to denote, by way of contrast, what is not advantageous; it is well translated it is better … than).”


The present tense is a static present for a state of being that is always true.


The active voice indicates that the situation of being without the eye produces the state of being better.


The indicative mood is declarative for a dogmatic statement of fact.

Next we have the dative of advantage from the second person singular personal pronoun SU, meaning “for you.”  This is followed by the conjunction HINA, which introduces an objective or purpose, and be translated by the word ‘that’ or left untranslated.  With this conjunction we have the third person singular aorist middle subjunctive from the verb APOLLUMI, which means “to lose.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The middle voice is a dynamic or intensive middle, which emphasizes the personal responsibility of the subject on producing the action. 


The subjunctive mood is a subjunctive of purpose after HINA.

This is followed by the nominative subject from the neuter singular cardinal adjective HEIS, meaning “one” plus the ablative of the whole from the neuter plural article and noun MELOS with the possessive genitive from the second person singular personal pronoun SU, meaning “one of your parts.”  The phrase “of your body” found in the NASB is not found in the Greek.
“for it is better for you to lose one of your parts”
 is the continuative use of the conjunction KAI, meaning “and” plus the negative adverb MĒ, meaning “not.”  Then we have the nominative subject from the neuter singular adjective HOLOS plus the article and noun SWMA with the possessive genitive from the second person singular personal pronoun SU, meaning “your whole body.”  Next we have the third person singular aorist passive subjunctive from the verb BALLW, which means “to be thrown.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The passive voice indicates that the person’s body receives the action of being thrown.


The subjunctive mood is a potential subjunctive.

Finally, we have the preposition EIS plus the accusative of place from the feminine singular noun GEENNA, meaning “into Gehenna.”

“and not your whole body be thrown into Gehenna.”
Mt 5:29 corrected translation
“Now if your right eye causes you to sin [and it does], tear it out and throw [it] from you; for it is better for you to lose one of your parts and not your whole body be thrown into Gehenna.”
Explanation:
1.  “Now if your right eye causes you to sin [and it does],”

a.  The Lord continues His teaching with one of His greatest exaggerations for emphasis that may have shocked some in His audience or made them laugh uproariously.  Both reactions probably occurred simultaneously.  The first and most important principle we must understand in interpreting this statement is that God is not in favor of self-mutilation.  If we started doing away with body parts every time we sinned, we would half to pluck out both eyes, cut out our tongue, and throw away our brain.  This would get rid of the mental attitude sins, verbal sins, and lust of the eyes.  But of course, we would also be dead.  God wants to save us, not mutilate us.


b.  So what is Jesus doing?  He is making the point in an exaggeratingly hilarious way that we need to do all we reasonably can do to stop sinning.  This does not require us to literally pluck out our eye or cut off a hand, but to stop sinning, as though the real punishment for our sins was the literal loss of a body part.  For example, if we knew that the actual punishment for shoplifting was the loss of a finger, would we stop?  Yes.  Jesus’ exaggeration asks us to treat sin as serious as the literal loss of a body part.


c.  The first class condition looks at this situation as something that is certain to happen in the future.  It is not a possibility, but a reality—we are going to sin.  The sin here is the lust or desire of the eye, and in context looks back at the previous sin of lust for a woman just mentioned.  Jesus is telling His audience that He knows that they are going to see a beautiful woman and lust after her.  His point is that such a sin is not worth it.

2.  “tear it out and throw [it] from you;”

a.  This is clearly hyperbole and exaggeration as a typical teaching technique to make a point that cannot be forgotten.  Most people don’t have the courage to actually do this, let alone the ability (the pain would be too great to make the attempt).  And God isn’t really requiring us to do this.  The point is to get the offending sin as far from you as possible—the act of throwing it away from you.


b.  What most people and commentators fail to see here is how the Lord delivered this statement to make sure people recognized it as not being a literal demand.  There are two ways of imagining our Lord’s delivery of this statement: (1) He said this with a dead serious look on His face; or (2) He had a big smile and laughed as He did so.  The former conveys a literal demand by God; the latter conveys the sense of exaggeration to make a point.  Most people never see the humor of Christ.  But we do well to do so in this passage.

3.  “for it is better for you to lose one of your parts”

a.  Jesus continues with an explanation of what is better for the person involved.


b.  Losing one of our body parts is equivalent to the act of not sinning.  Jesus is telling us that we are better off giving up one of our favorite ways of sinning than to continue that sinning and suffer the consequences of that sinning.  It is better to get rid of a habitual sin than to keep on doing it and lose out in the future because of it.  It is better to lose one of our parts means the same thing as saying it is better to not sin.

4.  “and not your whole body be thrown into Gehenna.”

a.  Gehenna was the Hebrew word used for the underworld, where people went after death.  Gehenna is the same place as the Greek ‘Hades’.  The unbeliever went to the compartment of Hades/Gehenna called “Torments.”  The believer went to the compartment called “Abraham’s bosom.”  It is possible that Jesus is directing this comment to both believers and unbelievers, but the idea of a believer, having to remove body parts, which are going to be fully restored in a resurrection body seems rather absurd.  Therefore, the idea is probably confined to a warning to the unbeliever.


b.  The last thing is the world Jesus wanted was for anyone to end up in Hell with a whole body or even with missing body parts.  Jesus didn’t want anyone to end up in Torments.  The ultimate place Jesus wanted His whole audience to end up in was His millennial kingdom.


c.  Are there going to be believers that end up in the Lord’s millennial kingdom with missing body parts?  No, the thought is ridiculous.  There will be perfectly healed bodies of all those entering the millennial kingdom of our Lord.  Perfect environment requires it.

5.  Commentators’ comments.


a.  “Obviously, our Lord is not talking about literal surgery; for this would not solve the problem in the heart.  The eye and the hand are usually the two ‘culprits’ when it comes to sexual sins, so they must be disciplined. Jesus said, ‘Deal immediately and decisively with sin!  Don’t taper off—cut off!’  Spiritual surgery is more important than physical surgery; for the sins of the body can lead to eternal judgment.”


b.  “Jesus’ words recorded in Mt 5:29–30 have often been misunderstood.  Obviously Jesus was not teaching physical mutilation.”


c.  “Jesus makes His point memorable by exaggeration; the self-mutilation is not to be taken literally, but indicates that the avoidance of temptation may involve drastic sacrifices, which may include the severing of relationships or the renunciation of favorite activities.”


d.  “Jesus illustrates this decisive action with two metaphorical illustrations.  Eyes and hands are primary offenders in sexual sin, but verses 29–30 may be applied more broadly as well.  Literal self-mutilation is not Christ’s objective.  It is quite possible to be blind or crippled and still lust.  Rather, as is characteristic of Jesus’ figurative and hyperbolic style, He commands us to take drastic measures to avoid temptations to sexual sin—to remove from ourselves anyone or anything that could lead us into scandal (‘causes you to sin’).”


e.  “Jesus uses hyperbolical language in speaking of the exercise of sight.  His if clause puts the case strongly; for the sake of discussion it implies that the condition is met.  The right eye was thought of as especially valuable.  Jesus envisages the possibility that this valuable member may in fact be the cause of sin.  He does not define this further, but the lustful look of which He has just spoken makes clear the kind of way in which an invaluable member of the body may be the cause of bringing evil to the whole.  Under those circumstances Jesus advises that it be gouged out and thrown away.  This picturesque repudiation of a prized part of the body shows vividly that there is to be no compromise with evil.  It is better to lose one member now than to lose the whole in Gehenna in due course.”

� BDAG, p. 926.


� BDAG, p. 344.


� Arndt, Danker, Bauer & Gingrich, (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed., p. 960). Chicago: University of Chicago Press.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, p. 24). Wheaton, IL: Victor Books.


� Barbieri, L. A., Jr. (1985). Matthew. The Bible Knowledge Commentary: An Exposition of the Scriptures (Vol. 2, p. 31). Wheaton, IL: Victor Books.


� France, R. T. (1985). Matthew: an introduction and commentary (Vol. 1, p. 127). Downers Grove, IL: InterVarsity Press.


� Blomberg, C. (1992). Matthew (Vol. 22, p. 109). Nashville: Broadman & Holman Publishers.


� Morris, L. (1992). The Gospel according to Matthew (pp. 118–119). Grand Rapids, MI; Leicester, England: W.B. Eerdmans; Inter-Varsity Press.





2
1

