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 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  Then we have the first person singular present active indicative of the verb LEGW, which means “to say: I say.”


The present tense is a descriptive present of what is now occurring.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples and the crowds.  Next we have the conjunction HOTI, which is used after verbs of speaking to introduce the content of what is said.  It is translated “that.”  Then we have the nominative subject from the masculine singular adjective PAS plus the nominative masculine singular articular present deponent middle/passive participle of the verb ORGIZW, which means “to be angry.”

The adjective PAS with the article, used as a relative pronoun, meaning “everyone who.”


The present tense is a customary present for an action that typically occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (everyone who) producing the action.


The participle is circumstantial.

Next we have the dative of indirect object from the masculine singular article and noun ADELPHOS with the possessive genitive from the masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “toward or with his brother.”  Then we have the predicate nominative from the masculine singular adjective ENOCHOS, which means “liable, answerable, or guilty.”
  With this we have the third person singular future deponent middle indicative from the verb EIMI, meaning “to be: will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (“everyone who”) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the locative of place from the feminine singular article and noun KRISIS, meaning “in the court” or “before the court.”

“However, I say to you that everyone who is angry with his brother will be guilty before the court.”
 is the continuative use of the postpositive conjunction DE, which is used in a series of statements to introduce each new statement.  It is translated “And.”  With this we have the nominative subject from the masculine singular relative pronoun HOS, with the indefinite particle AN, meaning “whoever.”  Then we have the third person singular aorist active subjunctive from the verb EIPON, which means “to say; to speak.”


The aorist tense is a constative/futuristic aorist, which views the potential future action in its entirety as a fact.


The active voice indicates that whoever produces the action.


The subjunctive mood is a potential subjunctive.

This is followed by the dative indirect object from the masculine singular article and noun ADELPHOS with the possessive genitive from the masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “to his brother.”   Next we have the vocative masculine singular noun HRAKA, meaning “an uncomplimentary term of abuse/put-down relating to lack of intelligence: empty-head, numskull, fool.”
  We can add the terms: idiot, moron, jerk, and many other more dirty words that need not be mentioned.  Then we have the predicate nominative from the masculine singular adjective ENOCHOS, which means “liable, answerable, or guilty.”
  With this we have the third person singular future deponent middle indicative from the verb EIMI, meaning “to be: will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (“whoever”) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the locative of place from the neuter singular article and noun SUNEDRION, meaning “before the Sanhedrin.”

“And whoever says to his brother, “Idiot,” will be guilty before the Sanhedrin.”
 is the continuative use of the postpositive conjunction DE, meaning “And.”  With this we have the nominative subject from the masculine singular relative pronoun HOS, with the indefinite particle AN, meaning “whoever.”  Then we have the third person singular aorist active subjunctive from the verb EIPON, which means “to say; to speak.”


The aorist tense is a constative/futuristic aorist, which views the potential future action in its entirety as a fact.


The active voice indicates that whoever produces the action.


The subjunctive mood is a potential subjunctive.

Next we have the vocative masculine singular from the adjective MWROS, meaning “You fool; stupid.”
  Then we have the predicate nominative from the masculine singular adjective ENOCHOS, which means “liable, answerable, or guilty.”
  With this we have the third person singular future deponent middle indicative from the verb EIMI, meaning “to be: will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (“whoever”) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the feminine singular article and noun GEENNA, meaning “to the Gehenna.”  Finally, we have the possessive genitive from the neuter singular article and noun PUR, meaning “of fire.”

“And whoever says, “You fool,” will be liable to the Gehenna of fire.”
Mt 5:22 corrected translation
“However, I say to you that everyone who is angry with his brother will be guilty before the court.  And whoever says to his brother, “Idiot,” will be guilty before the Sanhedrin.  And whoever says, “You fool,” will be liable to the Gehenna of fire.”
1 Jn 3:15a, “Everyone who hates his fellow believer is a murderer.”

Explanation:
1.  “However, I say to you that everyone who is angry with his brother will be guilty before the court.”

a.  Jesus continues His teaching with a contrast to the person who commits murder.  He again indicates that what He is about to say is an absolute truth by using the expression “I say to you.”  His audience is still the disciples and crowds.  The Lord describes this offense against God and the kingdom in three examples with varying degrees of severity.


b.  The subject of the first example is everyone who is angry.  This can only refer to those who are unbelievers or believers not in a resurrection body in His millennial reign.  The standard in the kingdom of the heavens is that no one is allowed to be angry with his brother.  The brother certainly refers to a literal brother, but the word was also used for a fellow Jew.  It is obvious that Jesus intends for His audience to take this teaching personally and apply it to themselves immediately.  God’s standard for interpersonal relationships is unconditional love.  Satan’s standard is anger and hatred.  Therefore, this principle applies to believers and unbelievers to whom Jesus was speaking at that moment as the near fulfillment, but also has the far fulfillment in His millennial reign.


c.  By application, this same principle applies to the Church Age believers.  We are expected to live by this standard of not being angry with anyone, since anger is a sin.  Believers in resurrection body in the millennial reign of Christ are incapable of sinning, since they no longer have a body with a sin nature.  However, Tribulational survivors will have to obey this principle, as well as all people born during the millennial reign of Christ.


d.  Anger toward another person is a cause for being taken to court with a certain pending guilty verdict, which implies that there will be punishment for that guilt.  This principle was never in force from the time Jesus spoke this and is still not in force.  This standard can only be and will only be enforced during the millennial reign of Jesus.

2.  “And whoever says to his brother, “Idiot,” will be guilty before the Sanhedrin.”

a.  Jesus continues to the second example, which deals with the verbal sin that comes after the mental attitude sin of anger.  The same person who was angry with his brother is now calling his brother an ‘idiot’, ‘moron’, ‘fool’, ‘numskull’, or a host of other expletives that need not be mentioned.


b.  This person will also be held guilty, and therefore liable to judgment, but it won’t be before a local court.  It will before the supreme court of the land of Israel.  The Sanhedrin was the supreme court of Israel, made up of seventy judges, with the high priest as the tie-breaking vote (the 71st vote).  The local courts in villages had three judges.  Larger cities had up to twenty-three judges.  But going before the supreme court in the millennial reign of Christ will mean the more severe judgment and punishment.


c.  The underlying principle here is that no matter how angry you might get, keep your mouth shut.  Don’t make things worse by what you say.

3.  “And whoever says, “You fool,” will be liable to the Gehenna of fire.”

a.  The third example deals with the most severe judgment of an angry person against another person.  Notice that this isn’t just against a brother.  The subject here cannot be a believer, since a believer can never be liable to go to the fire of Gehenna (Hell).  Only unbelievers are every said to be thrown into any fire, whether the lake of fire, or the fire of Hades, or Hell/Gehenna.


b.  The valley of Gehenna was outside Jerusalem, where all the garbage was burned.  Children were sacrificed there.  Throughout Scripture the word ‘fool’ is used as a designation for the unbeliever.  So what we have here is an unbeliever calling another person a ‘fool’.  The other person could be a believer in resurrection body or not in resurrection body or another unbeliever.  The point is that the person who slanders another person for whatever reason has committed a great enough sin to put them into eternal fire.


c.  Jesus is clearly trying to get His audience’s attention, showing them that even ‘insignificant’ (in most peoples’ thinking) verbal sins are serious enough to prevent a person from having eternal life or continued life in the millennial kingdom.  Obviously murder will never be tolerated, but more significantly, no verbal sins or anger will be tolerated.  Not stated, but implied, is that this person will be judged by the supreme court of the millennial reign of Christ and cast into the compartment of Hades known as Torments, and then after the Last Judgment be case into the eternal lake of fire.


d.  Mental attitude sins and verbal sins have been tolerated by God in order that people would have the opportunity to be saved from their sinfulness.  These sins will not be tolerated by God in His millennial reign.

4.  Commentators’ comments.


a.  “Jesus described a sinful experience that involved several stages. First there was causeless anger.  This anger then exploded into words!  These words added fuel to the fire so that the person said, “You fool!”  Obviously, sinful feelings are not excuses for sinful deeds.”


b.  “Of course, murder is wrong, but the anger prompting the act is also as wrong as plunging in a knife.  Furthermore, becoming angry and assuming a position of superiority over another by calling him a derogatory name demonstrates sinfulness of the heart.  A person with such a sinful heart obviously is a sinner and therefore is headed for the fire of hell.  ‘Gehenna’ means valley of Hinnom, the valley south of Jerusalem where a continually burning fire consumed the city refuse.  This became an apt name for the eternal punishment of the wicked.”


c.  “This is the first of a series of statements in which Jesus makes the requirements of the law more radical than the strict letter might indicate.  The Sanhedrin is apparently a reference to the supreme court of the nation in contrast to a local court.  To insult one’s brother is more serious than to be angry with him.  The angry thought can be checked, but the insult once spoken cannot be recalled.  Jesus certainly had in mind the kind of language that is bound to produce a murderous quarrel: chief responsibility for the ensuing bloodshed, He insisted, lies with the person who spoke the offending word.  But behind the offending word lies the hostile thought.  It is there that the guilty process starts.”


d.  “Jesus directed His disciples’ attention to the underlying motivation for murder, for it is founded on anger and hate.  Note the progression from ‘anger’ to ‘raca’ (which means contemptuously regarding someone as intellectually stupid) to ‘you fool’ (meaning morally worthless).  Unwarranted anger brings the identical prospect to that brought by murder; despising a person’s intellectual worth brings the danger of earthly judgment, for the rabbis held that abusive language like this was punishable by the Sanhedrin; but despising his moral worth brings the danger of eternal punishment.  Jesus has equated anger, hatred and even despising another with murder.”


e.  “Jesus goes behind the act of murder itself to declare that the anger and hatred which give rise to it, though not capable of being examined in a human court, are no less culpable in the sight of God.  These are not uncommon or particularly vulgar words (Jesus Himself used the latter [fool], Mt 23:17; Jam 2:20), but they suggest an attitude of angry contempt.  This attitude renders a man liable to judgment (here the judgment of God).  So, in contrast with the human court’s verdict on murder in verse 21, Jesus here threatens ultimate divine judgment on anger, even as expressed in everyday insults.  As often, Jesus exaggerates to make his point.  Anger was condemned in the Old Testament, but never equated with murder; Jesus makes it just as bad!”


f.  “But given the close parallelism among the first clauses of each illustration, the entire sentences should probably be taken as largely synonymous.  All three [statements] metaphorically refer to the danger of eternal judgment.”


g.  “But I say to you sets Jesus emphatically over against this view.  He, being who and what He is, can issue directives that rank with the honored law.  It is not correct to say that He replaces the law with His own commands; for in no case does He relax a provision of the law.  Rather, He shows that, rightly understood, the law goes much further than His hearers had reckoned.  Since it is hard to imagine anyone being charged in a court of law with the crime of anger, a strong case can be made that the judgment of God is in mind.  Jesus is censuring the attitude that brings forth the epithet.  The person who is angry enough to utter this derogatory word “is guilty enough to go into the hell of fire”


h.  “Jesus shows how God judges these sins; and when for a similar epithet He decrees hell-fire, He shows that in the judgment of God hell is the penalty for all these sins, beginning with anger and on through to murder.”
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