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

 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular aorist active participle of the verb ANOIGW, which means “to open.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after opening.”

Next we have the accusative direct object from the neuter singular article and noun STOMA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His mouth” and referring to Jesus.

“and after opening His mouth,”
 is the third person singular imperfect active indicative from the verb DIDASKW, which means “to teach.”


The imperfect tense is an ingressive imperfect, which describes entrance into a past action and should be translated “He began to teach.”


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to primarily the disciples, but also the crowds.  Finally, we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what occurred at that moment.


The active voice indicates that Jesus was producing the action.


The participle is circumstantial.

“He began to teach them, saying,”
Mt 5:2 corrected translation
“and after opening His mouth, He began to teach them, saying,”
Explanation:
1.  “and after opening His mouth,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The sentence thus far reads: “Now after seeing the crowds, He went up to a mountain, and after He sat down, His disciples came to Him; and after opening His mouth, He began to teach them, saying,”


b.  This phrase seems rather unusual to the Western mind, because we don’t typically think in terms of a person opening their mouth to speak.  We simply think in terms of a person speaking.  Why?  Because we don’t think in terms of people closing their mouths to speak.  So naturally they have to open their mouths to speak.  Therefore, to us saying this seems redundant and unnecessary.  “This is an idiom which simply means ‘spoke.’”


c.  There is nothing spiritually significant in Matthew’s use of this phrase.  This phrase is more a notation of Matthew’s Hebrew background and Semitic way of thinking and expressing himself.

2.  “He began to teach them, saying,”

a.  Jesus began to teach and continued teaching (the ingressive imperfect tense of the verb).  One of the major functions of God and His Messiah is His ability to teach.  God knows everything and we know virtually nothing.  Therefore, the necessity for God to teach us.  This has been true ever since Jesus came daily to Adam in the Garden and taught him.   God has been teaching man from the beginning of human history and will continue to do so forever.  One of the characteristics required of the Messiah is His ability to teach.  Chapter’s 5-7 in Matthew’s gospel is Matthew’s proof to his Jewish audience that Jesus fulfilled this messianic requirement.


b.  There is a great deal of argument/disagreement/discussion by biblical ‘scholars’ over the referent of the word “them.”  Some insist that it only refers to the disciples.  Some insist that it includes both the disciples and the crowds, who have followed Jesus.  Some insist that it is for believers only; others that it is for both believers and unbelievers.



(1)  We can be certain that Jesus was describing what would be true for those who believed in Him and were learning what they could expect conditions to be like in Jesus’ kingdom.  But hearing about the blessings of being in this kingdom is also an implied invitation for unbelievers to believe and join those entering into the kingdom.  So the main part of the message is directed toward believers, but other parts of the teaching are indirect offers of the gospel.



(2)  The main recipients of the message are clearly the disciples, because they have the requirement to repeat the message to others through their teaching, after being sent out by twos to evangelize and teach others.  But the nature of the kingdom is also being described for the benefit and encouragement of those who believe in Jesus, but are not going to be apostles sent by Him for the evangelization of the world.  The ‘average’ Jew needed to know about the kingdom, just as every Jew needed to know about the contents of the Old Testament Scriptures.



(3)  The Old Testament Scriptures clearly discuss Gentile nations being in the millennial kingdom of the Messiah.  In addition, we know that Gentiles were offered the gospel and accepted the message, making them co-believers in the Messiah with the Jews.  Therefore, the teaching of Jesus was ‘to the Jew first, but also to the Gentile’, just as the message of the gospel is.


c.  So, in summary, Jesus had a message for His disciples and the rest of the people, for believers as well as unbelievers, and for Jews as well as Gentiles.  God’s message is for everyone, but parts of His total message are also for a select few.  For example, the parts of New Testament Scripture that are directed specifically at a person with the gift of being a pastor-teacher are not applicable to someone without that spiritual gift.

3.  Commentators’ comments.


a.  “Jesus gave this message to individual believers, not to the unsaved world at large.”


b.  “Jesus had a dual congregation, His primary addressees were His disciples, as is clear from the general phraseology of the teaching (‘you are the salt of the earth,’ ‘when you pray say, “Our Father …”,’ ‘great is your reward,’ etc.); for they were the ones who had [believed].  But Israel at large was encouraged to eavesdrop on this teaching; for it presented the invitation to them as a nation to participate in the Kingdom of Heaven.”


c.  “Jesus is depicted sitting with his disciples round Him.  The crowds are found in 7:28–29 to have been also listening.  Perhaps a rigid distinction between disciples and crowd should not be pressed: there were varying degrees of commitment.  But the primary audience is clearly the ‘insiders’.”


d.  “Identifying the disciples as Jesus’ audience is crucial for recognizing the ethics of the sermon as applying to those already committed to Jesus.  But great crowds also form an important part of Jesus’ audience.  They too will learn what genuine discipleship involves as they consider the possibility of commitment to Jesus.”


e.  “The audience is clearly specified as his disciples, as opposed to the crowds.  The latter reappear as a wider audience in Mt 7:28, but they are clearly not the main focus of the teaching, which typically contrasts ‘you’ (the disciples) with other people (see especially Mt 5:11–16).”


f.  “We should bear in mind that the teaching that follows is addressed to disciples rather than the general public. For example, throughout the whole sermon there is no call to repent [that is because the call to repent had been sounded forth by John the Baptist and Jesus for six months prior to this and was already well understood as necessary].  This does not mean that no one other than disciples heard Jesus’ teaching, only that it was addressed primarily to people committed to Him.  It was not necessary to say he opened his mouth, but it makes for a solemn introduction and prepares the reader for some significant teaching.”


g.  “‘Having opened his mouth’ is the common Hebrew expression, and is here added to mark the impressiveness of the occasion.”
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