John 1:1
Matthew 5:17
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 is the negative adverb MĒ, which means “not,” followed by the second person plural aorist active subjunctive of the verb NOMIZW, which means “to think; to believe.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.  This could also be an ingressive aorist, meaning “Don’t even begin to think…”


The active voice indicates that these believers are expected to produce the action.


The subjunctive mood is a subjunctive of prohibition,
 which forbids the initiation of an action.  The idea is ‘don’t even begin to think that…’

Then we have the conjunction HOTI, which is used after verbs of thinking to introduce the content of that thinking.  It is translated “that.”  This is followed by the first person singular aorist active indicative from the verb ERCHOMAI, which means “to come: I have come.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that Jesus has produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the aorist active infinitive of the verb KATALUW, which means “to put an end to; to cause to be no longer in force: to abolish, annul, make invalid; do away with, annul or repeal the law Mt 5:17a.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produces the action.


The infinitive is an infinitive of purpose.

Then we have the accusative direct object from the masculine singular article and noun NOMOS, meaning “the Law.”  With this we have the coordinating conjunction Ē, meaning “or” plus the accusative direct object from the masculine plural article and noun PROPHĒTĒS, meaning “the Prophets.”

“Do not think that I have come to abolish the Law or the Prophets;”
 is the absolute negative adverb OUK, meaning “not” and slamming the door shut.  Then we have the first person singular aorist active indicative from the verb ERCHOMAI, which means “to come.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that Jesus has produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the aorist active infinitive of the verb KATALUW, meaning “to abolish”, with identical meaning and morphology as above.

“I have not come to abolish,”
 is the emphatic adversative conjunction ALLA, meaning “but.”  Finally, we have the aorist active infinitive of the verb PLĒROW, which means “to fulfill; to complete; to bring to completion.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus will produce the action.


The indicative mood is an infinitive of purpose.

The Greeks understood from the previous context at the beginning of this statement what the direct object was (“the Law or the Prophets”).  Therefore, they felt no need to waste time stating the direct object again.  However, in English grammar, we feel the need to add an object, and the simplest object we can add is “[them].”

“but to fulfill [them].”
Mt 5:17 corrected translation
“Do not think that I have come to abolish the Law or the Prophets; I have not come to abolish, but to fulfill [them].”
Explanation:
1.  “Do not think that I have come to abolish the Law or the Prophets;”

a.  Jesus continues His teaching with a caution to His followers regarding His relationship to the Old Testament Scriptures.  The phrase “the Law or the Prophets” refers to the two major sections of the Jewish Scriptures: (1) the Mosaic Law or Torah (the first five books of the Old Testament Scriptures; and (2) the Prophets, which includes the rest of the Old Testament books.  Jesus emphatically states that none of His followers should ever think that He has come to abolish the Jewish Scriptures.


b.  The command is found in the verb that means to not think, believe, assume, or suppose that Jesus will abolish God’s word.  The ingressive aorist and subjunctive mood with the negative indicate that abolishing God’s word is not even a remote possibility in Jesus’s teaching or actions.  This is a strong way of Jesus saying that He has come to fulfill the Law, but He says this in a negative form for emphasis.


c.  The Old Testament Scriptures are what the Son of God had taught Moses on Mount Sinai, what the Son and Holy Spirit had revealed to the Prophets, and what the plan of God the Father has been from eternity past.  Jesus is not about to abolish the word of God, whether that word is from Himself, the Father, or the Holy Spirit.


d.  The phrase “I have come” indirectly affirms the pre-existence of the person of Jesus as the Son of God.  He existed as God before He came, and continues to exist as the God-man after He comes into the world.

2.  “I have not come to abolish, but to fulfill [them].”

a.  Having dogmatically declared the negative side of this coin, the Lord then states the absolute positive side of the same coin.  He has not come, does not come, and will never come to abolish the word of God.  The Lord Jesus Christ has come to fulfill the word of God, to fulfill the promises of God, to provide the eternal salvation from sin that God promised Adam in the Garden of Eden.  The Lord has come to fulfill the plan of the Father.  The Lord has come to fulfill all the common grace revelation of the Holy Spirit.  The Lord has come to prove to Israel and the world that the God of Israel keeps His promises and fulfills His word.  The integrity of God is at stake in the words and actions of Jesus.  This is why Satan is so desperate to get Jesus to fail in just one word or one action.


b.  1 Pet 1:25, “but the word of the Lord endures into eternity.”


c.  Jesus’ promise here to fulfill the Law and/or the Prophets is another indirect statement of eternal security.  Without our Lord’s fulfillment of His word, we have no salvation or eternal security.

3.  Commentators’ comments.


a.  “Jesus was not presenting a rival system to the Law of Moses and the words of the Prophets, but a true fulfillment of the Law and the Prophets—in contrast with the Pharisees’ traditions. ‘The Law and the Prophets’ [the word KAI = ‘and’ is not used in this verse, but rather the word Ē = ‘or’] refer to the entire Old Testament.”


b.  “The mention of good works would, to a Jew, raise the question of whether Jesus was introducing a new rule, one which substituted good works for the Mosaic Law.  Jesus emphatically refuted this, and Matthew (addressed to Jews) records this refutation as a further proof that Jesus was indeed the promised Messiah, one rooted in the Mosaic Law and upholding it.”


c.  “It is not unlikely that more legalistically inclined Jews, scandalized by Jesus’ radical attitude to, e.g., the sabbath or the laws of uncleanness, accused Him of setting out to abolish the law and the prophets.  The emphasis of the saying lies not on the negative but on the positive: Jesus has come to fulfil the law and [or] the prophets.  Among the many nuances suggested for plērōsai, ‘fulfill’, the following are the main options: (a) to accomplish, obey; (b) to bring out the full meaning; (c) to complete, by giving the final revelation of God’s will to which the Old Testament pointed forward, and which now transcends it.  It is doubtful if any single translation or even paraphrase can do justice to plērōsai here, but (c) points in the right direction. (a) may be immediately rejected: it is not a normal meaning of the verb; it hardly fits ‘the prophets’; and it does not suitably contrast with abolish, which was a matter of teaching not of action.  (b) is true to what Jesus will do in vv. 21ff., but is inadequate as a translation of plērōsai, which is normally used in Matthew of bringing into being that which was promised.  This is reinforced by the mention of the prophets, whose writings are ‘fulfilled’ when what they looked forward to happens.  The law and the prophets is a regular Jewish name for the entire Old Testament (cf. 7:12; 22:40; Acts 24:14; 28:23; Rom 3:21.  So the whole Old Testament, the law as well as the prophets, pointed forward to what Jesus has now brought into being.  His ministry brings them to full measure, by supplying the final revelation of the will of God.  In the background may be the Jewish expectation that the Messiah’s role would include the definitive exposition of the law.   This complex of ideas then lies behind plērōsai: Jesus is bringing that to which the Old Testament looked forward; His teaching will transcend the Old Testament revelation, but, far from abolishing it, is itself its intended culmination.”


d.  “Now Christ makes clear that He is not contradicting the law, but neither is He preserving it unchanged.  He comes ‘to fulfill’ it, i.e., He will bring the law to its intended goal.  This is what the Pharisees and scribes have missed, who therefore need a greater conformity to God’s standards.  Both the Law and the Prophets together and the Law by itself were standard Jewish ways of referring to the entire Hebrew Scriptures (our Old Testament).  Fulfillment of Scripture refers to the bringing to fruition of its complete meaning.  Here Jesus views His role as that of fulfilling all of the Old Testament.  It is inadequate to say either that none of the Old Testament applies unless it is explicitly reaffirmed in the New or that all of the Old Testament applies unless it is explicitly revoked in the New.  Rather, all of the Old Testament remains normative and relevant for Jesus’ followers (2 Tim 3:16), but none of it can rightly be interpreted until one understands how it has been fulfilled in Christ.  Every Old Testament text must be viewed in light of Jesus’ person and ministry and the changes introduced by the new covenant He inaugurated.  Nor is there any evidence here for the common Christian division of the law into moral, civil, and ceremonial categories or for elevating the Ten Commandments above others.  This is not to say that the law cannot or should not be subdivided, but valid divisions will probably require greater thematic nuance and sophistication.”


e.  “Jesus directs His hearers as to how they should think about the law and His relationship to it.  There is a great deal in this Gospel about the law, and this section is very important for Jesus’ understanding of the law and its implications.  He makes clear that ‘He is in no way contradicting the Mosaic law, though He is opposed to the legalistic type of religion that the scribes had built upon it’.  I came is a significant expression; it is not one that a person would normally use of Himself.  It will have a meaning like ‘came into the world,’ ‘came from God’ and points to a consciousness of mission.  Jesus had a special place and a special function, and that was not concerned with abolishing the law.  His verb abolish is a strong one and indicates doing away entirely with the law.  Jesus firmly disclaims any intention of doing away with any part of the Bible.  His program had some resounding novelties about it, but He did not abandon Scripture, as his habit of referring to it shows. Rather, he fulfilled it. He did not have a negative approach to it but a positive one.  To fulfil has been understood in three main ways: (1) It may mean that He would do the things laid down in Scripture. (2) It may mean that He would bring out the full meaning of Scripture. (3) It may mean that in His life and teaching He would bring Scripture to its completion.  Each points to an aspect of the truth, and Jesus may well have meant that He would fulfil Scripture in more ways than one.  However we interpret it, we must not forget that the law may be summed up in the two commandments of love and that ‘love is the fulfilment of the law’ (Rom 13:10).  We must bear in mind that ‘fulfill’ does not mean the same as ‘keep’; Jesus is speaking of more than obedience to regulations.  Nor should we forget that the way in which Jesus fulfilled the law could not be fully appreciated until after His death and resurrection.  Not till then could it be seen how He had ‘fulfilled all righteousness’, nor how He would send the Holy Spirit to enable His followers to attain a higher standard of righteousness than they ever could in their own strength.  We should also bear in mind that the verb ‘fulfill’ applies here not only to the law but also to the prophets.”


f.  “The mission of Jesus is to fulfill the Law and the Prophets, not partially, but in toto. [The Latin phrase, meaning ‘in total’.]  The Old Testament needs no addition and should suffer no subtraction.  It does not need to be completed.  All it awaits is to be filled full by what Jesus is and does.”
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