John 1:1
Matthew 5:1



 is the transitional use of the postpositive conjunction DE, meaning “Now” and introducing a new topic or scene in the drama.  With this we have the nominative masculine singular aorist active participle of the verb EIDON, which means “to see.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after seeing.”

Next we have the accusative direct object from the masculine plural article and noun OCHLOS, meaning “the crowds.”  Then we have the third person singular aorist active indicative from the verb ANABAINW, which means “to go up: He went up.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EIS plus the accusative of place from the neuter singular article and noun OROS, meaning “to the hill” or “mountain.”  The Greek word refers to “a relatively high elevation of land that projects higher than a βοῦνος (‘a minor elevation, hill’), mountain, mount, hill (in English diction what is considered a ‘mountain’ in one locality may be called a ‘hill’ by someone from an area with extremely high mountain ranges; similar flexibility prevails in the use of ὄρος, and the English glosses [translations] merely suggest a comparative perspective; in comparison with Mt. Everest [8848 meters] or Mount McKinley [6194 meters] any mountain in Palestine is a mere hill).”

“Now after seeing the crowds, He went up to the mountain,”
 is the additive/continuative use of the conjunction KAI, meaning “and,” followed by a genitive absolute construction in which the participle in the genitive case functions like a finite verb and the pronoun in the genitive case functions as the ‘subject’ of the participle.  First, we have the genitive masculine singular aorist active participle of the verb KATHIZW, which means “to set; to sit down.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after sitting down.”

Second, we have the genitive ‘subject’ of the participle from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.  The aorist participle genitive absolute should be translated like a finite verb, but with the addition of the prior time element of the aorist participle.  Thus the translation “after He sat down.”  Next we have the third person plural aorist active indicative from the verb PROSERCHOMAI, which means “to come to.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the locative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  Finally, we have the nominative subject from the masculine plural article and noun MATHĒTĒS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His disciples.”

“and after He sat down, His disciples came to Him;”
Mt 5:1 corrected translation
“Now after seeing the crowds, He went up to the mountain, and after He sat down, His disciples came to Him;”
Explanation:
1.  “Now after seeing the crowds, He went up to the mountain,”

a.  Having given us a summary of the beginning of Jesus’ public ministry in Galilee and mentioned His teaching, healing, and preaching, Matthew transitions to a typical event that took place to illustrate our Lord’s teaching.  Chapters 5-7 are commonly known as the Sermon on the Mount and is typical of the kind of teaching our Lord gave to the crowds, wherever He went during this period of His ministry.  This teaching wasn’t give one time, but was repeated on many occasions and in many locations, so people would not forget what He taught.


b.  On this particular occasion there are large crowds following Him.  Notice the plural in the word ‘crowds’.  This wasn’t one crowd, but several different crowds that have gathered together and formed one larger crowd.  There were probably hundreds of people from many different locations that came together at about the same time.


c.  Seeing this opportunity to teach and evangelize so many people at one time in one location, Jesus walks up the hillside/mountainside to a vantage point where people are able to see and hear Him best.


d.  The translation ‘mountain’ is somewhat deceiving, since this was not really a true mountain, but was probably higher than a simple rolling hill.  The word ‘Mount’ is used in translations to indicate a place higher than a simply rolling hill, but lower than a steep mountain.  There are relatively few real ‘mountains’ in Israel.  The highest mountain is Mt. Hermon at 7336 feet, which is relatively low compared to the Himalayas, the Alps, or the Rocky Mountains.

2.  “and after He sat down, His disciples came to Him;”

a.  Upon arriving at the best vantage point for teaching the crowds, our Lord sat down, which was an indication for the people to also sit down and get comfortable.


b.  At this point the Lord’s disciples came to Him.  Whether or not this was prearranged by Him or He signaled them to come forward, we are not told by Matthew.  But in some manner the disciples did what they were expected to do at this time.  The inference here is that the disciples were expected to be front and center of the crowd, so that the people would know that these were the ‘disciples’ or formal students of Jesus.  Indirectly this indicates to the crowd that the Lord’s teaching was not just for a select few, but for all of them—the crowds and the disciples.  This also puts the disciples in a position where, if anyone has any questions, they can always ask the disciples first before coming to Jesus with their questions.  The disciples are not necessarily in a position of favoritism, but in a position of responsibility.

3.  Commentators’ comments.


a.  “The Sermon on the Mount is one of the most misunderstood messages that Jesus ever gave.  One group [Christian legalists] says it is God’s plan of salvation, that if we ever hope to go to heaven we must obey these rules.  Another group [Universalists] calls it a ‘charter for world peace’ and begs the nations of the earth to accept it.  Still a third group [Dispensationalists] tells us that the Sermon on the Mount does not apply to today, but that it will apply at some future time, perhaps during the Tribulation or the millennial kingdom.”
  I am a dispensationalist and believe that some of these principles can be applied to the Church Age, but most of the principles taught in this sermon can only be fully realized in the millennial reign of Christ.

b.  “It was the custom of Rabbis to sit as they taught.  Mt 5–7 is commonly called ‘the Sermon on the Mount’ because Jesus delivered it on a mountain.  Though the mountain’s exact location is unknown, it was undoubtedly in Galilee and was apparently near Capernaum on a place which was ‘level’ (Lk 6:17).  ‘Disciples’ refers not to the Twelve, as some suggest, but to the crowds following Him [I disagree, Matthew knows the difference in meaning between the word ‘crowd’ and ‘disciple’.].”


c.  “Mt 5:1 identifies Jesus’ audience as the multitudes from Galilee, Decapolis, Jerusalem, Judea, and beyond Jordan, as well as His disciples.  So we have two distinct addressees: the Jewish populace and His disciples.  Mt 7:28 removes any possible ambiguity about whom He might have been addressing as it makes the point clearly that the multitude heard His preaching, were amazed at it, and were so impressed that a great number of them followed Him (Mt 8:1).  So the addressees cannot be regarded as only His disciples.  If the multitude understood and followed Him, then our understanding must be suitable for ordinary, everyday folk; complicated theological conclusions which lay-folk cannot readily understand are automatically excluded!  The Sermon on the Mount is thus an example of Jesus’ preaching of the Kingdom of Heaven, and its purpose was to announce that Kingdom to the people of Israel.  So Jesus’ immediate purpose was to introduce the Kingdom He offered to Israel and to invite men to join it.  The Jews were ready and waiting for the Kingdom, and in this sermon, Jesus both described the Kingdom and delineated the requirements for those who wished to become its citizens.  The purpose of including the Sermon on the Mount is to demonstrate to Jews that Jesus offered them the Messianic Kingdom.  The promised Messiah had to do this; Jesus did this, so could lay claim to the messiahship.  If Matthew seeks to convince Jews that Jesus was indeed the long awaited Messiah, he must prove that Jesus offered them the Messianic Kingdom prophesied by the Old Testament.  This is just what Matthew does, and then goes on to authenticate Jesus as the Messiah by pointing to the superhuman signs which attested His offer of the Kingdom.  In summary, then, Jesus preached the Sermon on the Mount to reveal details of the nature of the Kingdom He offered to Israel and to disclose the standards He requires of those who would follow Him into that Kingdom at any time, whether in its visible or invisible form, as well as the benefits of citizenship in that Kingdom.  The one surprising feature of the Kingdom portrayed by Jesus is that all its values are spiritual and none are material; indeed, even the rewards mentioned in this context are all heavenly and none are earthly.”


d.  “Jesus is depicted sitting (the correct posture for formal teaching), with His disciples round Him.  The crowds, apparently here left behind [? wrong], are found in Mt 7:28–29 to have been also listening [if that is so, then they weren’t left behind].  Perhaps a rigid distinction between disciples and crowd should not be pressed.  But the primary audience is clearly the ‘insiders’.”


e.  “The Greek reads literally the mountain, but Matthew uses this expression elsewhere to refer more generally to the hill country that dominated the skyline surrounding Capernaum (Mt 14:23; 15:29).  So we cannot determine exactly where Jesus delivered His message.  The traditional site on the northeast shore of Galilee, known as the Mount of Beatitudes, at least gives a good acoustical illustration of how a speaker could address a large crowd on a plateau in the hills overlooking the lakeside and be heard by thousands at once.  Matthew and Luke both envisage a plateau in a hilly area.  Sitting was the common posture for teaching.”
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