John 1:1
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

 is the third person singular aorist active indicative from the verb PHĒMI, which means “to say; to affirm: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Satan.  This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, which means “Jesus.”  Next we have the adverb of time PALIN, meaning “again; but is also used as a marker of contrast or an alternative aspect, meaning: on the other hand, in turn.”
  Then we have the third person singular perfect passive indicative from the verb GRAPHW, which means “to be written.”


The perfect tense is an intensive perfect, which describes a present state of being as a result of a past, completed action.  This is best translated “to stand written.”


The passive voice indicates that something has received the action of being written.


The indicative mood is declarative for a simple statement of fact.

“Jesus said to him, ‘On the other hand, it stands written,”
 is the negative adverb OUK, meaning “not” plus the second person singular future active indicative from the verb EKPEIRAZW, which means “to tempt.”


The future tense is a predictive future, which affirms what shall take place.


The active voice indicates that no one is permitted to produce the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the masculine singular noun KURIOS plus the appositional accusative from the masculine singular article and noun THEOS with the possessive genitive from the second person singular personal pronoun SU, meaning “the Lord your God.”

“‘You shall not tempt the Lord your God.’”
Mt 4:7 corrected translation
“Jesus said to him, ‘On the other hand, it stands written, ‘You shall not tempt the Lord your God.’”
Explanation:
1.  “Jesus said to him, ‘On the other hand, it stands written,”

a.  Matthew continues the story of the second temptation of Jesus by noting our Lord’s reply to Satan’s request that He throw Himself off the top of the temple building to prove His trust in the Father’s promise to protect Him from any accidental harm.


b.  In contrast to Satan’s misuse and distortion of Scripture, Jesus replies with another statement from Scripture.  He quotes from Dt 6:16a, “You shall not put the Lord your God to the test,…”  He again quotes from a statement by Moses in Deuteronomy. 

2.  “‘You shall not tempt the Lord your God.’”

a.  The implication of Jesus’ response is that Satan was trying to make our Lord test or tempt God the Father.  It is certainly a sin to tempt another person to sin, and this is true in the case of Satan tempting other angels to sin, tempting man to sin, and tempting Jesus to sin.  It is a sin for any person to tempt another person to sin.  Therefore, the command by God that no person in Israel shall tempt the God the Israel.  Satan is clearly in violation of this law of God.


b.  Is it a sin to test the Lord our God?  Not when God requests it.  Consider Mal 3:10, “‘Bring the whole tithe into the storehouse, so that there may be food in My house, and test Me now in this,’ says the Lord of the armies, ‘if I will not open for you the windows of heaven and pour out for you a blessing until it overflows.’”  Satan is suggesting that Jesus test the Father, when in reality, if Jesus actually jumps off the building, Satan will immediately accuse Him of tempting the Father.  However, Jesus sees through this subtle attack on His trust and confidence in the Father.

c.  Notice that the phrase “the Lord your God” in the passage refers to the God of Israel, that is, to the Lord Jesus Christ.  The implication is that Jesus is still Satan’s Lord and God, whether Satan likes it or not.  Satan does not have the right to tempt Jesus.  God the Father permits Satan to do so to prove the immediate, willing, obedience of His Son, which qualifies Him to begin His public ministry as the Messiah.


d.  There is one more test that Jesus must pass, but Satan will continue to tempt Jesus throughout His public ministry both directly and through the use of others (Pilate, the high priests (retired and serving), the scribes, Pharisees, Sadducees, our Lord’s own disciples, and even His own brothers.  There was not a day in the life of Jesus that He was not tempted by the devil or others to disobey God.  Mk 8:11, “And the Pharisees appeared and began to argue with Him, seeking from Him a sign from heaven, to test Him.”


e.  We are commanded to not test Christ, 1 Cor 10:9, “Nor let us put Christ to the test as some of them put [Him] to the test, and so they were destroyed by snakes.”  Compare Jam 1:13-14, “No one must say when he is tempted, ‘I am being tempted by God’, for God is without temptation by evil, and He Himself tempts no one.  But each one is tempted by his own lust, being dragged away and being enticed.”


f.  Scripture has a great promise for believers, Rev 3:10, “Because you have kept the doctrine about My perseverance, I will also keep you from the time of testing which is about to come upon the entire world [Roman Empire] to test those who dwell upon the earth.”

3.  Commentators’ comments.


a.  “We tempt God when we put ourselves into circumstances that force Him to work miracles on our behalf.  We tempt God when we try to force Him to contradict His own Word.”


b.  “Jesus responded that it would not be proper to test God and expect Him to do something when one is out of His will.”
  This is a true statement, but not what the passage is teaching.

c.  “Christ’s reply suggests you can only expect God to fulfill His promises to you while you are in His will.”
  This is the same problem as the previous commentator’s comment.  Christ was in the will of God the Father.  Therefore, does this mean that He should expect the Father to fulfill His promise of not allowing Jesus to die, if He throws Himself off the top of a building?  No, because God the Father cannot overrule the free will of man or the results of his free will actions.  If a person refuses to believe in Christ, God cannot overrule his lack of faith and save him, even though God is not willing that any should perish.  God respects the free will of the humanity of Jesus, and if Jesus throws Himself off the building, He will die like any other person.  This is what Satan is hoping for.

d.  “The devil’s suggestion was of an artificially created crisis, not of trusting God in the situations which result from obedient service.”


e.  “We must not test God’s faithfulness to his word by manufacturing situations in which we try to force him to act in certain ways. We dare not deliberately put our lives in danger as some kind of fleece.”
  (Jud 6:36-40.)

f.  “Jesus had defeated the first temptation by citing Scripture, and He uses the same method this time.  He raises no objection to Satan’s quoting from the Psalm, but simply goes on to another passage that shows that the application the evil one has made of the Scripture He cites is faulty. Jesus draws attention to Dt 6:16 (Matthew has it exactly as LXX).  In Deuteronomy the words refer to the incident at Massah, where the Israelites were short of water and complained about Moses.  That patriarch asked the grumblers, ‘Why do you put the Lord to the proof?’ (Ex 17:2).  On that occasion God ordered Moses to strike the rock with his rod.  When he did so, water came out and the people’s need was fully met.  But the way the incident is reported makes it clear that a demand for the miraculous, such as the one the Israelites made, is not acceptable.  The servants of God cannot demand that God should keep on intervening with miraculous provision for their needs.  To jump from a height and then look to God to avert the natural consequences of such an act is just such an offense.  Furthermore, it is worse than what happened at Massah; for at least the people there were in real need of water.  What Satan is suggesting is that Jesus should needlessly thrust Himself into danger; He would be creating a hazard where none previously existed.  And for what?  To compel God to save Him miraculously.  It is a temptation to manipulate God, to create a situation not of God’s choosing in which God would be required to act as Jesus dictated.  Jesus rejects the suggestion and prefers the way of quiet trust in the heavenly Father, a trust that needs no test, and a ready acceptance of His will.  He refuses to demand a miracle even if from the perspective of someone on earth that might seem desirable, even compelling.”


g.  “Jesus knows that all the great promises of His Father’s protection are intended for our humble trust in Him and never once for our presumption.  It would be a caricature of humble trust to take a gracious promise of God and by some foolhardy act to challenge God to see whether He will do what He has said, or still worse, simply to presume that He must do what His words say.  Jesus is in no danger but is deliberately to throw Himself into mortal danger.  And He is to do this for no reason whatever except to try out God regarding His promise—as though God had not proved often enough that He helps His own and keeps His word.  Plunging into mortal danger may look like supreme, heroic trust in God and thus as supreme proof of truly being a son of God.  That is the lure of this temptation.  In reality this is false trust and thus, as Jesus points out, nothing but tempting God, which no true son of God would ever do.”
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