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 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular present active indicative from the verb LEGW, which means “to say: he said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Satan produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  Then we have the first class conditional particle EI, meaning “If (and it’s true).”  This is followed by the predicate nominative from the masculine singular noun HUIOS, meaning “the Son.”  Then we have the second person singular present active indicative of the verb EIMI, meaning “to be: You are.”


The present tense is an aoristic present, which regards the state of being as a fact.


The active voice indicates that Jesus produces the state of being something.


The indicative mood is declarative for a simple statement of fact.

Next we have the genitive of relationship from the masculine singular article and noun THEOS, meaning “of God.”  This is followed by the second person singular aorist active imperative from the verb BALLW, which means “to throw.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Jesus is requested to produce the action.


The imperative mood is an imperative of entreaty.

Next we have the accusative direct object from the second person masculine singular reflexive pronoun SEAUTOU, which means “Yourself.”  This is followed by the adverb of place KATW, which means “down.”

“and said to Him, ‘If You are the Son of God [and You are], throw Yourself down;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the third person singular perfect passive indicative from the verb GRAPHW, which means “to write: to be written.”


The perfect tense is an intensive perfect, which describes a present state of being as a result of a past, completed action.  This is best translated “to stand written.”


The passive voice indicates that something has received the action of being written.


The indicative mood is declarative for a simple statement of fact.

Next we have the conjunction HOTI, which introduces direct discourse and is translated as quotation marks.  Then we have the dative (in)direct object from the masculine plural article and noun AGGELOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His angels.”  This is followed by the third person singular future deponent middle indicative from the verb ENTELLOMAI, which means “to command.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (God the Father) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PERI plus the adverbial genitive of reference from the second person singular personal pronoun SU, meaning “concerning You” and referring to Jesus.

“for it stands written, “He will command His angels concerning You”;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition EPI plus the adverbial genitive of place from the feminine plural noun CHEIR, meaning “on hands.”  Notice that this idiom deliberately omits the possessive pronoun ‘their’, since it is clearly understood.  Next we have the third person plural future active indicative from the verb AIRW, which means “to lift up; to carry.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the angels will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.

“and “On [their] hands they will carry You,”

 is the conjunction MĒPOTE, “denoting purpose, (in order) that … not, often expressing apprehension.”
  With this we have the second person singular aorist active subjunctive from the verb PROSKOPTW, which means “to strike.”


The aorist tense is a futuristic aorist, which views the potential future action in its entirety.


The active voice indicates that Jesus may not produce the action.


The subjunctive mood is a subjunctive of purpose and has an element of contingency or possibility.

Next we have the preposition PROS plus the accusative of place from the masculine singular noun LITHOS, meaning “against a stone.”  Finally, we have the accusative direct object from the masculine singular article and noun POUS with the possessive genitive from the second person singular personal pronoun SU, meaning “Your foot.”

“in order that You may not strike Your foot against a stone.”’”
Mt 4:6 corrected translation
“and said to Him, ‘If You are the Son of God [and You are], throw Yourself down; for it stands written, “He will command His angels concerning You”; and “On [their] hands they will carry You, in order that You may not strike Your foot against a stone.”’”
Explanation:
1.  “and said to Him, ‘If You are the Son of God [and You are], throw Yourself down;”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “Then the devil took Him into the holy city and had Him stand on the edge of the temple, and said to Him, ‘If You are the Son of God [and You are], throw Yourself down; for it stands written, “He will command His angels concerning You”; and “On [their] hands they will carry You, in order that You may not strike Your foot against a stone.”’”


b.  Satan has brought Jesus to a ledge on the highest point of the Temple grounds in Jerusalem.  He has placed Jesus in the most dangerous position he can on the edge of a building, where the fall from this height would kill anyone.  Then Satan addresses Jesus as He stands there.  Once again Satan acknowledges the deity of Jesus with the first class conditional statement.  In simple English we would say, “Since You are the Son of God.”  Satan is not challenging or questioning the fact Jesus is the Son of God, he is affirming that Jesus is the Son of God.  Why?  Because Satan wants our Lord to use His deity to provide in some way for His humanity in violation of our Lord’s total dependence on the Father throughout His incarnation.  If Jesus provides for Himself independently of the Father, then He has acted against the will of the Father, Who wants our Lord to be completely dependent on Him and His will throughout His life.  If our Lord acts independently in any way, then Satan wins the conflict against God.  Any act independent of the will of the Father is a sin, which would disqualify our Lord from going to the Cross and provide our salvation.


c.  So acknowledging that Jesus is the Son of God, Satan requests (Satan never orders Jesus to do anything, especially since Jesus is God) that Jesus throw Himself down off the top of this building, which would be an act of suicide for anyone else.  There are two imperative moods in the Greek—the imperative of command, which is used by superiors toward inferiors (we will see Jesus use this mood, when He tells Peter, ‘Get behind Me Satan’), and the imperative of entreaty, which is used by a subordinate in requesting something from a superior.  Satan is not demanding; he is requesting that Jesus do this.  Satan cannot command the Son of God to do anything, and notice that Satan addressed our Lord as the Son of God, not as Jesus.  Satan is challenging Jesus to test the will of the Father.

2.  “for it stands written, “He will command His angels concerning You”;”

a.  Satan then attempts to use Scripture against Jesus to prove his point and validate his request.  The quote is taken from Ps 91:11-12, “For He will give His angels charge concerning you, to guard you in all your ways.  They will bear you up in their hands, that you do not strike your foot against a stone.”


b.  The subject “He” is a reference to God the Father.  “His angels” are the elect angels.  The object “you” in Ps 91 refers to the Jews, but in Satan’s statement it refers to Jesus.


c.  The thought here is that God the Father has commanded the guardian angels of the humanity of Christ to protect Him physically in every possible way.  This protection will end at His arrest in the Garden of Gethsemane.  Until then the humanity of Christ will have the same guardian angel protection that we have.  God the Father only needs to give this command one time, and the elect angels will faithfully carry out their protection of Jesus throughout His incarnation (with the exception of His brutal treatment by the Temple Guard, the Roman soldiers, the scourging, and the crucifixion).

3.  “and “On [their] hands they will carry You,”

a.  Satan continues the quotation of Scripture with the pertinent passage from Ps 91 that he wants to apply to this situation.


b.  The words “their” and “they” refer to the guardian angels protecting Jesus.  If Jesus should stumble and fall, they would catch Him and protect Him from being accidentally hurt.  Satan is using this accidental situation and trying to apply it to a deliberate situation, in which he has asked Jesus to throw Himself off the top of a building.


c.  If Jesus uses His free will to throw Himself off the top of a building to His certain death, the guardian angels are under no obligation to save Him; for they cannot violate His free will.  The same is true for any other person deliberately committing suicide.


d.  Therefore, Satan is twisting Scripture to make a false application of the intent of this passage.  Yes, the elect guardian angels will carry, lift up, and protect the Lord Jesus from accidentally hurting Himself, but they cannot do so in the case of the deliberate use of Jesus’ volition.  Satan knows this and is using this against Jesus.  Satan is suggesting something that, in fact, cannot and will not happen.

4.  “in order that You may not strike Your foot against a stone.”’”

a.  Satan completes the quote from Ps 91 as though Jesus is perfectly justified in acting independently of the will of Father and showing off His deity before Satan.  However, there is a big difference here between what the passage says and the situation Jesus is in.  The passage talks about striking one’s foot against a stone.  It does not refer to throwing one’s body off the top of a building and smashing into the ground below at 132 miles per hour.


b.  If Jesus throws Himself off the ledge of this building, He won’t strike His foot; He will do a face-plant in the rocks below, and no one will be able to stop this from happening.  Satan knows this, but so does our Lord.


c.  The statement “You may not strike Your foot” is a lie.  Jesus will most certainly strike His foot and much more.  Again we have Satan twisting Scripture and lying to achieve his goals.

5.  Commentators’ comments.


a.  “The second temptation was even more subtle.  “Let me quote You a verse of Scripture and see if You will obey it!  If You really believe the Scriptures, then jump!  Let’s see if the Father cares for You!”


b.  “Here Satan made a subtle suggestion to Jesus as the Messiah.  In effect he was reminding Jesus of Malachi’s prophecy (Mal. 3:1), which had led to a common belief among the Jews that Messiah would suddenly appear in the sky, coming down to His temple.  Satan was saying, in essence, ‘Why don’t You do what the people are expecting and make some marvelous display?  After all, the Scripture says His angels will protect You and You won’t even hurt a foot as You come down.’  However, Satan purposely did not quote Ps 91:11–12 accurately.  He left out an important phrase, ‘in all Your ways.’  According to the psalmist, a person is protected only when he is following the Lord’s will.  For Jesus to cast Himself down from the pinnacle of the temple in some dramatic display to accommodate Himself to the people’s thinking would not have been God’s will.”


c.  “The second temptation was diabolically cunning; it attempted to twist Jesus’ words against Him and snare Him by His own principles.  It was based on Christ’s answer to the first test, and reasoned something like this, ‘Since you are the Son of God, since You have confidence in God, since You believe the Scriptures …’; Satan appealed to Christ’s pride to demonstrate His beliefs, in so doing insinuating that confidence in God is based on the spectacular.”


d.  “The devil’s suggestion (and Jesus’ reply) again makes no reference to the effect of this spectacular leap on bystanders, giving Jesus instant success as ‘Messiah’.  Rather the focus is again on His relationship to God.  As Son of God, He could surely claim with absolute confidence the physical protection which God promises in Ps 91:11–12 to those who trust Him.  So why not try it by forcing God’s hand (and thus silence any lingering doubts about His relationship with God)?”


e.  “This time the devil asks Jesus to demonstrate miraculously God’s ability to preserve his life.  The devil again knows that Jesus has the power to do this, and he cites Ps 91 to justify it.  There God promises all who ‘dwell in the shelter of the Most High’ (Ps 91:1) safeguarding and protection.  The devil’s mistake is to confuse the psalmist’s stumbling so as to fall with Jesus’ deliberately jumping off.”


f.  “As in the first temptation, the devil begins with If you are the Son of God, and this time follows it with throw yourself down; he implies that Jesus can do this quite safely.  It does not need to be said that this would be a spectacular miracle; the evil one simply suggests the leap.  In the first temptation he had been repelled by the quotation of Scripture, but this time he does some quoting of his own:  Jesus should do this, Satan suggests, because the angels are there to help Him.  The words in the Psalm, ‘to guard you in all your ways,’ are omitted, but we should not see something sinister in that.  It may well have been done to concentrate attention on the bearing up in the hands of the angels: it is safe descent from a height that is in mind, not angelic protection through the varied vicissitudes of every day.  None less than the angels have received a command from the Father; the implication is that a command emanating from such a quarter and addressed to such agents will surely be carried out.  Holding Him on their hands means that he will be given close protection and that in the case of a fall from a height He will come to no harm.  This will be done, the Psalm says, lest you strike your foot against a stone.  Satan is suggesting that the care of the angels will be such that the smallest mishap is quite impossible.  There would not even be a stubbed toe!”


g.  “If Jesus is such a true and trusted son of God, let Him demonstrate the fact by something more decisive than continued patient hunger.  The heroic way to display trust, Satan says, is to test some promise of God to the limit and on the instant.  If Jesus has real filial trust, the devil intimates, Jesus will not hesitate a moment; and, of course, if God fails to keep His word, that word is nothing, and Jesus might as well be dead as to live and to rely on empty promises.  By himself quoting Scripture the devil would block any further resort of Jesus to Scripture; Satan would wrest the sword of the Spirit from Jesus’ hand.  The devil here shows himself an expert in handling Scripture.  Jesus makes no correction of Satan’s misquote of the Psalm by leaving out part of it, but accepts the quotation as being substantially correct.  The deception in the use of this quotation by Satan lies in setting one Scripture against another.”
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