John 1:1
Matthew 3:9



 is the continuative/additive use of the conjunction KAI, meaning “and,” followed by the negative adverb MĒ, meaning “not” plus the second person plural aorist active subjunctive from the verb DOKEW, which means “to think, suppose.”


The aorist tense is an ingressive aorist, which looks at the entire action from the viewpoint of its beginning.  This can be translated by use of the English auxiliary verb “begin.”


The active voice indicates that the Pharisees and Sadducees are forbidden to produce the action.


The subjunctive mood is a subjunctive of prohibition, which forbids the initiation of an action.  The idea is don’t even begin to think.

Next we have the present active infinitive of the verb LEGW, which means “to say.”


The present tense is a tendential present for an action that is contemplated but not yet taking place.


The active voice indicates that the Pharisees and Sadducees would like to produce the action right now.


The infinitive is a complimentary infinitive, which completes the action of the main verb.

This is followed by the preposition EN plus the locative of place from the second person plural reflexive pronoun HEAUTOU, which means “in yourselves,” but in English idiom we say “to yourselves.”

“and do not begin to think to say to yourselves,”
 is the predicate accusative from the masculine singular noun PATĒR, meaning “as an ancestor.”
  Then we have the first person plural present active indicative from the verb ECHW, which means “to have: We have.”


The present tense is an aoristic present, which regards the state of being as a static fact.


The active voice indicates that the Jewish leaders produce the state of having something.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the masculine singular article and proper noun ABRAAM, meaning “Abraham.”

““We have Abraham as an ancestor”;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is a perfective present for a present action that stands forever.


The active voice indicates that John is producing the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you.”

“for I say to you”
 is the conjunction HOTI, used to introduce the content of what is about to be said.  It is translated “that.”  Then we have the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”


The present tense is a static and aoristic present, which regards the state of being as a permanent fact.


The active voice indicates that God produces the action of being able.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  Next we have the preposition EK plus the ablative of source from the masculine plural article and noun LITHOS and the demonstrative pronoun HOUTOS, meaning “from these stones.”  This is followed by the aorist active infinitive from the verb EGEIRW, which means “to raise up.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that God produces the action.


The indicative is a complementary infinitive, always used after the verb DUNAMAI to complete its meaning/action.

This is followed by the accusative direct object from the neuter plural noun TEKNON, meaning “children.”  Finally, we have the dative of possession from the masculine singular proper noun ABRAAM, meaning “belonging to Abraham.”

“that God is able from these stones to raise up children belonging to Abraham.”
Mt 3:9 corrected translation
“and do not begin to think to say to yourselves, “We have Abraham as an ancestor”; for I say to you that God is able from these stones to raise up children belonging to Abraham.”
Explanation:
1.  “and do not begin to think to say to yourselves,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “Therefore, produce fruit worthy of that change of mind and do not begin to think to say to yourselves, “We have Abraham as an ancestor”; for I say to you that God is able from these stones to raise up children belonging to Abraham.”


b.  John the Baptist continues his statement to the arrogant, legalistic, hateful leaders of Israel, the Pharisees and Sadducees by telling them to not even begin to think to themselves that they can get away with thinking something that will excuse them from having to change their minds and lifestyle.


c.  The Jewish leaders believed that they could think something privately that would excuse them from having to effect any real change in their thinking or lives.  They thought they had a ready-made excuse to ignore John’s demands for a change of mind and change of life.  John knew what they were thinking, because this excuse had been used many times before by the Jews.  They believed that because they were genetically in the lineage of Abraham, they were automatically saved from eternal judgment.  Therefore, they had no real need of John’s baptism and certainly weren’t going to change their minds about having a need for salvation.  They firmly believed they were already saved, because they were descended from Abraham, Isaac and Jacob.

2.  ““We have Abraham as an ancestor”;”

a.  John then quotes what they were thinking, demonstrating by this act that he is truly a prophet of God; for only a prophet of God could know what a person was thinking at the moment they are thinking it.


b.  The Jewish leaders believed themselves and taught others that because Abraham was their ancestor, they were the beneficiaries of the unconditional covenants (promises) to Israel, which meant that they would live forever under the rule and leadership of the Messiah in a perfect world.  They deduced from the promises that they would be the recipients simply because they were the ancestors of Abraham.  They ignored the fact that Abraham, Isaac, and Jacob all had one thing in common that the present leaders of Israel did not have—the ancestors of the Pharisees and Sadducees believed that the Messiah would save them from their state of sinfulness.  The leaders of Israel did not believe they needed saving.


c.  So before the leaders of Israel have a chance to protest that they don’t need to change their minds about the Messiah, because they are the ancestors of Abraham, John tells them in effect, “Don’t even go there.”

3.  “for I say to you”

a.  John then explains why he tells these arrogant men not to use this lame excuse and reasoning.  The phrase “I say to you” is code for a statement of absolute truth.  Jesus will use the same phrase many times throughout His public ministry and to these same men.


b.  John is about to say something somewhat harsh to these unbelievers.  But we have to remember that God is not willing that any of them go to the lake of fire.  Therefore, the harshness is designed to wake them up to their unsaved status and hopefully turn them around in their thinking.  God is still being gracious, even when He is being harsh with us.  John is going to tell them the brutal truth that they are not saved because of their genetic lineage, but he does so for their own benefit.


c.  “In this statement the full authority of the Baptist confronts these Jews; he speaks as God’s own prophet.”

4.  “that God is able from these stones to raise up children belonging to Abraham.”

a.  Now comes the harsh reality.  God has the ability to do all things.  Therefore, God has the ability to make children belonging to Abraham from anyone or anything He wants.  God could make descendants of Abraham from rocks, stones, pebbles, sand, dirt, trees, you name it.


b.  In effect, John is telling these blowhards that God doesn’t need them to complete His plan.  God can use any race of people, which means God can use the Gentiles, if He wants.  And in fact, God will use the Gentiles in place of these Jews because they will reject Jesus as the Messiah.


c.  Children belonging to Abraham are not genetic children, but the spiritual children of Abraham.  Paul explains this in detail in Rom 4:16, “For this reason [it (the imputation of righteousness = salvation) is] by means of faith, in order that [it might be] in accordance with grace, that the promise [of salvation] might be reliable to all the seed, not only to those from the law, but also to those [Gentiles] from Abraham’s faith, who is the prototype with reference to all of us.”


d.  God wants the Jews to be saved and be His people.  But God doesn’t need the Jews to saved and be His people.  God wants everyone to be saved and be His people.  But some people like these leaders of Israel don’t want to be saved, because they don’t believe they need to be saved.  And there was nothing John could say to change their minds.  They were locked-in in their negative volition to the message of God and their hardness of heart and scar tissue of the soul kept them in their state of permanent degeneracy.
5.  Commentators’ comments.


a.  “Many publicans and sinners came in sincere humility (Mt 21:31–32), but the religious leaders refused to submit.  They thought that they were good enough to please God.”


b.  “The Pharisees and Sadducees rejected John’s appeal.  Their feelings were summed up in John’s words to them.  They believed that they, as physical sons of Abraham, were automatically qualified for Messiah’s kingdom.  John completely repudiated Pharisaic Judaism and said that God could take outsiders, Gentiles, if necessary to find individuals to follow Him.”


c.  “Many Jews thought their descent from Abraham assured them of eternal life (or a place in the Millennial Kingdom).”


d.  “What John attacks here is not reliance on race (Gentiles too became children of Abraham when they became proselytes), but on status as members of the covenant community, within which the merits of Abraham were believed to guarantee God’s blessing.  Jesus attacked the same false security (Mt 8:11–12), and Paul concludes that ‘not all are children of Abraham because they are his descendants’, but only those who share Abraham’s faith (Rom 9:6–8; cf. Rom. 2:17–29; 4:16–25; Gal 3:7–29).  Isaiah had referred to Abraham as ‘the rock from which you were hewn’ (Isa 51:1–2), but John says that any other stones would serve God’s purpose.”


e.  “John perceives their hypocrisy that leads him to unleash a verbal attack against these particular Pharisees and Sadducees.  He follows his accusation (v. 7) with a command (v. 8).  He then anticipates their objection (v. 9) and responds with a stern warning (v. 10).  In verse 9 John again reminds his listeners that they dare not trust in their ancestral credentials or believe that they alone are legitimate candidates for inclusion in the people of God.  The messianic age brings new people into God’s kingdom and excludes others who thought themselves secure.”


f.  “To many Jews it was unthinkable that the great patriarch’s descendants should ever be excluded from God’s blessing.  Thus they thought they had eternal security.  But John tells them not to think like that.  No place of privilege counts in the face of the demands of an all-holy and all-powerful God.  For John it was crystal clear that God looked for more from people than a complacent claim of kinship with Abraham.  To say within yourselves indicates personal conviction rather than public profession.  John is speaking about the way this section of his hearers might justify their refusal to repent: that did not matter, they would reason; for their connection with their great forefather ensured their deliverance and his merits availed for them.  This John strongly opposes.  Being children of Abraham is no great matter; for God can raise up children to Abraham from these stones.  The Jews thought of themselves as being in a unique position: they were the descendants of Abraham in a way nobody else was.  Therefore they had a wonderful privilege.  But they underestimated the power of God.  God did not need the children of Abraham in order to accomplish His purposes.  John tells them that it is within God’s power to raise up privileged people at any time out of the most unpromising material.  But even out of stones God could raise up those who were effectively children of Abraham, true sons over against those who could claim no more than physical descent (Gal 3:7).”


g.  “The old Jewish conviction was that all the physical descendants of Abraham, through Jacob, were safe from God’s wrath because of their father Abraham; they were sure that this connection with Abraham guaranteed to them all the blessings of the Messianic kingdom to the exclusion of the Gentile world.  These stones represent Gentiles.  The Baptist is not using an abstract comparison; he is uttering prophecy.”
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