John 1:1
Matthew 3:6



 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person plural imperfect passive indicative from the verb BAPTIZW, which means “to be baptized.”


The imperfect tense is a descriptive imperfect, which describes a past, continuing action without reference to its end.


The passive voice indicates that the people coming from Jerusalem were receiving the action of being baptized.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of place from the masculine singular article and proper noun IORANĒS with the masculine singular noun POTAMOS, meaning “in the Jordan River.”  This is followed by the preposition HUPO plus the ablative of agency from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “by him” and referring to John.

“and they were being baptized in the Jordan River by him,”
 is the nominative masculine plural present middle participle of the verb EXOMOLOGEW, which in the middle voice, means “to admit, confess, or acknowledge something.”


The present tense is a descriptive present of what was happening by the people from Jerusalem as they were being baptized by John.


The middle voice is an indirect or dynamic middle, which emphasizes the personal responsibility of the subject in producing the action.


The participle is circumstantial.

Finally, we have the accusative direct object from the feminine plural article and noun HAMARTIA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “their sins.”

“acknowledging their sins.”
Mt 3:6 corrected translation
“and they were being baptized in the Jordan River by him, acknowledging their sins.”
Lk 3:3, “And he came into all the neighborhood of the Jordan, proclaiming a baptism characterized by a change of mind resulting in the forgiveness of sins;”

Explanation:
1.  “and they were being baptized in the Jordan River by him,”

a.  Matthew continues the story of John the Baptist by telling us what happened, when the residents of Jerusalem and the surrounding communities came to see and hear John.  The people were receiving a ritual bathing in the Jordan River by John.


b.  Baptism is a ritual that represents two things: (1) being cleansed from all sins, and (2) being identified with the Messiah, that is, believing in the salvation work of the Messiah.



(1)  Ritual bathing as a means of being positionally cleansed from sins was not unique to John’s baptism.  The difference was that in all other ritual bathing, the person washed themselves.  In the case of John, he performed the act and the person receiving the cleansing was a passive participant.  This depicted the grace of God acting on behalf of the person receiving the baptism.  Ritually the sins of the person were washed away by participation in the ritual.



(2)  The person who submitted to the ritual was testifying to their change of mind about their life of sinfulness and need of a Savior.  That savior from sin would be provided in the person of the Messiah, Whom John proclaimed was about to arrive on the scene, since John was the herald of the new King.  Willingness to participate in the ritual of baptism was a demonstration of the person’s willingness to believe in the Messiah, when John proclaimed and identified Him.  John was preparing people to believe that Jesus was the Messiah, when Jesus began His public ministry and initiated His spiritual kingdom.

2.  “acknowledging their sins.”

a.  As a part of the ritual of baptism, the person had to acknowledge that he/she was a sinner in need of salvation from their sins.  Just as believers in the Church Age have to acknowledge their sins to God the Father in order to be restored to a state of fellowship with God (1 Jn 1:9), so the people coming to John had to acknowledge their sins to God as a part of the baptism ritual, in order to be prepared to accept the Lord Jesus Christ as the Lamb of God who takes away the sin of the world.


b.  The Greek word meaning ‘to acknowledge’ is the word used in a courtroom to testify about wrongdoing.  It is the testimony given by a guilty person, who acknowledges their guilt.  The word contains no thought of feeling sorry for what has been done.  It is simply a statement of the facts.  There is no remorse incorporated in this word.  The Greeks had a word for feeling sorry for what someone had done, that is the word METAMELOMAI.  Our Greek word for naming our sins is EXOMOLOGEW.  John wasn’t asking anyone to feel sorry for their sinfulness.  He was only demanding that they acknowledge their sinfulness and change their mind about continuing that sinfulness.  This would prepare them to accept Jesus’ offer of a spiritual kingdom.

3.  Commentators’ comments.


a.  “The Jews baptized Gentile converts, but John was baptizing Jews!  His baptism was authorized from heaven (Mt 21:23–27); it was not something John devised or borrowed.  It was a baptism of repentance, looking forward to the Messiah’s coming (Acts 19:1–7).  His baptism fulfilled two purposes: it prepared the nation for Christ and it presented Christ to the nation (Jn 1:31).”


b.  “John’s baptism was not the same as Christian baptism, for it was a religious rite signifying confession of sin and commitment to a holy life in anticipation of the coming Messiah.”


c.  “Baptism seems to have been a unique rite which the Jews felt could only be instituted by the Messiah, Elijah, or the prophet promised by Moses (Jn 1:25).  The baptism of repentance into which John baptized people, then, was a sign that they were ready for the Messiah to come.  Their submission to this baptism indicated that they had repented of their sins and were ready for the remission of sin which the Messiah would bring.  The closest Old Testament precedent for baptism is the ‘bathing’ to remove ceremonial impurity that Lev 15 calls for.  Subsequent Jewish practice established a similar rite for the initiation of proselytes, and, of course, many pagan religions included ablutions in their practices.  What John was doing, then, was not novel, though his ministry imparted a new significance and form to a practice which had never been performed the way John performed it, for previous baptisms were self-administered.  His baptism did not pretend to wash away the sins of the penitent.”


d.  “John’s baptism was an innovation.  The nearest contemporary parallels are the self-baptism of a Gentile on becoming a proselyte, and the repeated ritual washings (also self-administered) at Qumran.  Neither accounts adequately for John’s baptism, which was apparently a once-only rite, administered by John in the river, and applied to Jews; and neither carried the note of urgent preparation for the coming crisis which was the main point of John’s baptism.  John’s ‘converts’ were not seeking ceremonial purification, but ‘fleeing from the wrath to come’ (verse 7).  Their baptism was a token of repentance, involving confessing their sins.”


e.  “Jews seem regularly to have practiced water baptism by immersion for adult proselytes from pagan backgrounds as an initiation into Judaism.  Qumran commanded ritual bathing daily to symbolize repeated cleansing from sin.  But John’s call for a one-time-only baptism for those who had been born as Jews was unprecedented.  John thus insisted that one’s ancestry was not adequate to ensure one’s relationship with God.  Once people made that commitment, however, and solemnized it in baptism, there is no evidence that John permitted them to be re-baptized when they became followers of Jesus.  [The Baptist didn’t do this, but Paul did, Acts 19:3-5]  John’s baptism foreshadowed Christian baptism.  Baptizing in the river suggests that the people were either immersed or had water poured over them.  The best historical evidence suggests immersion was more likely.”


f.  “John’s characteristic act was that of baptism, and it is this that gives him his title.  Baptism signifies death to a whole way of life (Rom 6:3).  The Jews employed baptism in admitting Gentiles as proselytes, but the sting in John’s practice was that he applied it to Jews!  By him indicates that John actually administered the baptism and did not simply act as a witness, while the penitents baptized themselves.  What they did do was confess their sins.  Matthew depicts John’s whole ministry as a calling on people to repent of their sins in preparation for the coming of God’s Messiah (who would save them from their sins).  Confession is an integral part of that process.  When people really repent they say so.”

� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, p. 17). Wheaton, IL: Victor Books.


� Barbieri, L. A., Jr. (1985). Matthew. The Bible Knowledge Commentary: An Exposition of the Scriptures (Vol. 2, p. 24). Wheaton, IL: Victor Books.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Mt 3:1–Lk 3:6). Dallas, TX: 3E Ministries.


� France, R. T. (1985). Matthew: an introduction and commentary (Vol. 1, pp. 96–97). Downers Grove, IL: InterVarsity Press.


� Blomberg, C. (1992). Matthew (Vol. 22, pp. 75–76). Nashville: Broadman & Holman Publishers.


� Morris, L. (1992). The Gospel according to Matthew (pp. 55–56). Grand Rapids, MI; Leicester, England: W.B. Eerdmans; Inter-Varsity Press.





2
1

