John 1:1
Matthew 3:4



 is the transitional use of the postpositive conjunction DE, meaning “Now.”  With this we have the nominative subject from the third person masculine singular reflexive use of the intensive pronoun AUTOS plus the article HO and proper noun IWANNĒS, which means “John himself.”  Next we have the third person singular imperfect active indicative from the verb ECHW, which means “to have.”


The imperfect tense is a descriptive imperfect, which describes what was actually taking place in the past.  It can be translated “was having” or “used to have.”  This could also be regarded as a customary imperfect; for what typically or normally took place in the past.


The active voice indicates that John normally produced the action of having something.


The indicative mood is declarative for a simple statement of fact.

This is followed the accusative direct object from the neuter singular article and noun ENDUMA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his clothing.”
  Then we have the preposition APO plus the ablative of origin or source from the feminine plural noun THRIX, meaning “from the hair.”  With this we have the possessive genitive from the feminine singular noun KAMĒLOS, meaning “of the camel.”

“Now John himself used to have his clothing from the hair of the camel”
 is the additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the feminine singular noun ZWNĒ, meaning “a belt” plus the adjective DERMATINOS, which means “leather.”  Next we have the preposition PERI plus the accusative of place from the feminine singular article and noun OSPHUS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “around his waist.”

“and a leather belt around his waist;”
 is the continuative use of the postpositive conjunction DE, meaning “furthermore.”  With this we have the nominative subject from the feminine singular article HĒ plus the noun TROPHĒ with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his food.”
  Next we have the third person singular imperfect active indicative from the verb EIMI, which means “to be: was.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past state of being without reference to its conclusion.


The active voice indicates that John’s food produced the state of being what it was.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the feminine plural noun AKRIS, meaning “locusts” plus the additive use of the conjunction KAI, meaning “and” plus the predicate nominative from the neuter singular noun MELI, meaning “honey.”  Finally, we have the predicates nominative from the neuter singular adjective AGRIOS, meaning “wild.”

“furthermore, his food was locusts and wild honey.”
Mt 3:4 corrected translation
“Now John himself used to have his clothing from the hair of the camel and a leather belt around his waist; furthermore, his food was locusts and wild honey.”
Explanation:
1.  “Now John himself used to have his clothing from the hair of the camel”

a.  John dressed like the prophet Elijah, 2 Kg 1:8, “‘He was a hairy man with a leather girdle bound about his loins.’  And he said, ‘It is Elijah the Tishbite.’”  John’s manner of dress identified him as a prophet.

b.  Matthew continues the story of John the Baptist with a detailed description of the clothing John wore and the food that he ate.  This seems rather odd, since most biographers don’t usually deal with these kinds of descriptions.  However, in John’s case, everything about him was symbolic of Israel’s spiritual condition and need for a Savior.


c.  Clothing made from camel’s hair is rough and course and irritating to the skin.  There is nothing comfortable about it, like fine linen, silk, or cotton.    John’s clothing represented the fact that Israel’s current spiritual condition was irritating to the Lord.  The people of Israel had a rough spiritual life under the legalism of the Pharisees and scribes.


d.  John’s clothing not only identified John as a prophet, but told people that they were not pleasing to God and had to change their way of thinking and way of living.

2.  “and a leather belt around his waist;”

a.  In addition to the camel’s hair clothing, John wore a leather belt around his waist.  This seems normal to us today, because most men wear a leather belt to hold their pants up.  However, leather was not the typical material used in making belts.  A cloth belt was normally used.


b.  Not only was the leather belt less comfortable than a cloth belt, but it represented the restrictions put on the people by the legalistic additions to the Mosaic Law made by the Pharisees.  The manmade religious regulations were restricting and confining the spiritual life of people.

3.  “furthermore, his food was locusts and wild honey.”

a.  And added to John’s clothing was his unusual diet.  He had a very limited diet that he ate on a daily basis and from which he did not deviate.  He ate locusts for his protein and wild honey for his carbohydrates.


b.  Locusts are a picture of judgment (one of the ten judgments of Egypt), and wild honey is a picture of blessing and prosperity.  The people had a choice to make as to what to believe and how they were going to live their spiritual lives.  They could eat the locusts of legalism or the honey of the spiritual life offered by the Messiah.  They had to make a choice.


c.  Eating locusts was just as repulsive then as it is to us now.  It was disgusting and irritating.  It is another reflection of the spiritual condition of the nation.  Eating wild honey then was just as sweet then as it is now.


d.  So John’s dress and eating habits reflected on the Jews’ spiritual condition and potential deliverance from their state of irritation to God.

4.  Commentators’ comments.


a.  “He dressed similarly to Elijah (Zech 13:4).  Locusts were eaten by the poor (Lev. 11:21).”


b.  “John’s appearance and habits would give the immediate impression of a wild, outdoor individual, as well as an eccentric.  The camel’s hair cloth was the burlap (sack cloth) of John’s day; so his clothing proclaimed he was in mourning, mourning for the sins of the nation of Israel.”


c.  “John’s ascetic clothing is modelled on that of Elijah, whom John also resembles in his sudden appearance, his solitary life, his uncompromising message and his eventual clash with the ‘king’ and his wife.  His diet, though limited, was nutritious and readily available in the wilderness.  (Locusts are still eaten in the Middle East.).”


d.  “His diet resembles that of desert dwellers of the day.  Both clothing and food point to an austerity and asceticism appropriate to his stern calls for repentance.”


e.  “The impression we get is that there was nothing elaborate or attractive in the way John dressed.  He was to do his work by preaching effectively, not by sartorial splendor.  Moreover, such clothing had been worn by Elijah, so John was dressing in the prophetic tradition.  Locusts are still eaten by the poor in many areas, and accompanied by wild honey (honey produced by bees in the wild, as against honey sold by beekeepers) they point to a diet that could be obtained locally without difficulty.  The picture we get is of a man who lived simply.  His clothing was far from splendid or elaborate, and his food such as could be obtained in the wild.”
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