John 1:1
Matthew 3:16



 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine singular aorist passive participle of the verb BAPTIZW, which means “to be baptized.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that Jesus received the action of being baptized.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after being baptized.”

This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Next we have the temporal adverb EUTHUS, meaning “immediately.”  Then we have he third person singular aorist active indicative from the verb ANABAINW, which means “to go up; to come up.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition APO plus the ablative of origin from the neuter singular article and noun HUDWR, meaning “from the water.”

“Then after being baptized, Jesus immediately came up from the water;”
 is the continuative use of the conjunction KAI, meaning “and” plus the particle of attention IDOU, meaning “notice, pay attention; behold.”  Then we have the third person plural aorist passive indicative from the verb ANOIGW, which means “to be opened: were opened.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that the heavens received the action of being opened.


The indicative mood is declarative for a simple statement of fact.

Next we have a scribal ‘addition/correction’ by in inclusion of the word AUTOS in later texts, but not in the original hand of Codex Sinaiticus and Codex Vaticanus.  The addition of the phrase “to Him” is done by scribes to justify the theory that only Jesus saw the heavens open and the Spirit descend on Him.  It is not necessary to add this word to make that claim.  “Matthew’s account is similar to Mark’s (especially if the reading ‘opened to him’, found in many later manuscripts is original, though this is not likely).”
  Then we have the nominative subject from the masculine plural article and noun OURANOS, meaning “the heavens” and referring to the atmosphere around the earth and the stellar universe.

“and behold, the heavens were opened,”
 is the continuative use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EIDON, meaning “to see: he saw.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that John produced the action.  We know this is John seeing this rather than Jesus, because of the phrase “on Him” and the end of the verse.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the neuter singular noun PNEUMA plus the genitive of identity from the masculine singular noun THEOS, meaning “the Spirit of God.”  Both articles are scribal additions, since they are not found in the earliest and best uncial manuscripts.  The absence of the article before PNEUMA indicates the high quality of the noun, which is emphasized in English grammar by the addition of the article “the.”  Next we have the accusative neuter singular present active participle of the verb KATABAINW, which means “to descend.”


The present tense is a descriptive present of what is occurring at this moment.


The active voice indicates that the Spirit of God produces the action of descending.


The participle is circumstantial.

This is followed by the comparative use of the conjunction HWSEI, which “like or as.”
  With this we have the accusative of comparison
 from the feminine singular noun PERISTERA, meaning “a bird of the family Columbidae (Aristotle differentiates from TRUGWN [turtle-dove] and PHATTA [wild pigeon].  The rock-dove is the species generally seen in public places) frequently translated as either a pigeon or dove (but the use of the latter term in preference to the former suggests a difference that cannot precisely be determined from usage in our texts.  The word is used for sacrifice, hence sold in the temple Mt 21:12; Mk 11:15; Jn 2:14, 16; Lk 2:24 [the word is translated pigeon there].”

“and he saw the Spirit of God descending like a dove”
 is another scribal addition, which is unnecessary to complete the meaning of the text.  Then we have the accusative neuter singular present deponent middle/passive participle of the verb ERCHOMAI, which means “to come: coming.”


The present tense is a descriptive present of what is occurring at this moment.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the Spirit of God) producing the action.


The participle is circumstantial.

Finally, we have the preposition EPI plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “on Him” and referring to Jesus.

“coming on Him;”
Mt 3:16 corrected translation
“Then after being baptized, Jesus immediately came up from the water; and behold, the heavens were opened, and he saw the Spirit of God descending like a dove coming on Him;
Lk 3:21-22, “Now it came to pass while all the people were being baptized that after Jesus was baptized and while He was praying, heaven was opened, and the Holy Spirit came down in bodily form like a pigeon, and a voice came from heaven, ‘You are My beloved Son, in You I am well-pleased.’”

Jn 1:32-33, “In addition John testified saying, ‘I have seen the Spirit, descending like a dove from heaven, and He remained upon Him.  Indeed I did not know about Him, but the One having sent me to baptize with water He said to me, “He upon whom you might see the Spirit descending and remaining upon Him, this is the One who baptizes with the Holy Spirit.”’”

Acts 10:38a.  “Jesus, the One from Nazareth, how God anointed Him with the Holy Spirit and with power,…”
Explanation:
1.  “Then after being baptized, Jesus immediately came up from the water;”

a.  Matthew continues the story of the baptism of Jesus by turning our attention to what happened immediately following the act of Jesus being baptized.  The critical word here is ‘immediately’, because it connects the act of John’s baptism of Jesus with the unique actions of God that follow.  John’s action of baptizing Jesus is defined by the divine actions that follow.


b.  Jesus’ water baptism by John identifies our Lord with His immediate, willing, obedience to continue the plan of God for His life, begin His public ministry, begin the process of being identified as the Messiah, and showing His willingness to eventually become the sacrifice for the sins of the world.


c.  Some theologians like to explain Jesus’ being in the water as being associated with our sins and His coming out of the water as a picture of resurrection.  As nice as this appears theologically, it may be much more into this picture than is there at this point in Matthew’s story.  Does the water represent our sins or something else?  Water is certainly used in judgment (the Flood), but it is more often used for purification.  And Jesus’ baptism is not identifying Him with our sins (something that only occurs on the Cross), but identifies Him with the Father’s plan.  I think the water represents Satan’s world, which our Lord is immersed in, and coming out of the water is identification with the spiritual life that the Holy Spirit provides for Him, which is why the Spirit of God is immediately involved next in the story.

2.  “and behold, the heavens were opened,”

a.  Next Matthew wants us to notice something that is critical in his story—the heavens are opened.  This is a significant event, because now we have the baptism of Jesus being identified with something going on in or from heaven.  The other members of the Trinity are involved in the baptism of Jesus.  John’s baptism of Jesus is now going to be intimately related to the actions of God.


b.  Which heavens were opened?  There are three heavens: (1) the atmosphere around the earth is the first heaven; (2) the stellar universe is the second heaven; and these two heavens were opened, so John the Baptist could see into the third heaven—the throne of God.  This action of the heavens (one and two) being opened to see into the third heaven is the same thing that happened for Stephen at his martyrdom.


c.  Who opened the first and second heavens?  God the Father, who is sending God the Holy Spirit to be in and with His Son for the duration of His public ministry.  This is not to imply that the Holy Spirit wasn’t with Jesus prior to this point.  The Spirit had been with Jesus from His birth and never leaves Him.  This picture of the Holy Spirit coming on Jesus is the divine testimony of the Holy Spirit that He agrees with the Father’s verbal assessment that both are pleased with God the Son.  The Father testifies to this verbally.  The Spirit testifies to this physically and visually.  There is both vision and auditory empirical evidence of God’s pleasure with our Lord in His entrance upon His ministry.

3.  “and he saw the Spirit of God descending like a dove”

a.  Because of the phrase “on Him” at the end of the verse, the subject “he” can only refer to John the Baptist.  John sees the Spirit of God.  We cannot dogmatically say that anyone else saw the Spirit, since Matthew does not say that they do.  John is not seeing a dream or vision, but real physical evidence of God’s actions.


b.  John doesn’t see a dove.  He sees the Spirit of God.  The Spirit of God is not said to look like a dove.  The Spirit is said to descend like a dove.  How does a dove descend?  It does so gently and under control.  The Spirit of God doesn’t slam into Jesus and knock Him to the ground.  The Spirit descends under to control and rests upon Jesus.  Unfortunately, the English word “like” has different meanings that cause misinterpretation.  Here we have the comparative use of the term like in the Greek.  The action of the Spirit can be compared to the action of a dove as it comes to rest on a tree branch.  We have here comparison, not identity.  The Holy Spirit did not come down looking like a dove, but moving like a dove.


c.  Now we might ask, ‘Can anyone actually see the Spirit of God?  Is the Spirit really visible?’  Take out the comparison related to movement and notice what the verse says, “he (John) saw the Spirit of God.”  That’s a pretty definitive statement.  Compare also Jn 1:32-33.

d.  Another interesting thing here is the time element for this to happen.  How long does it take for a dove to fly from the third heaven through the stellar universe and the 115 miles of earth’s atmosphere to rest upon Jesus.  Apparently not long at all, which is also a part of this ‘miraculous’ event.  It is ‘miraculous’ because what is being described is not normal.

4.  “coming on Him;”

a.  Matthew concludes this portion of his description with the end state of the action of the Spirit of God.  The end state is the Spirit of God coming on Jesus.  Did the Spirit land on His head, His shoulder, His hand, His arm, or simply go right inside and indwell Him?  We are told none of this and speculation is foolish at this point.


b.  What is important is that the Spirit of God coming on Jesus is one of God’s two identifications of Jesus with the person, will, plan, and purpose of God for His life.  John’s baptism is the manward side of identifying Jesus with the Father’s plan.  The coming of the Holy Spirit is the divine side of identifying Jesus with the Father’s plan.  Next, God the Father Himself will put His seal of approval on all of this with His declaration from heaven.

5.  Commentators’ comments.


a.  “The coming of the Holy Spirit like a dove identified Jesus to John (John 1:31–34), and also assured Jesus as He began His ministry that the Spirit’s ministry would always be His.”


b.  “The significant thing about the baptism of Jesus was the authentication from heaven.  As Jesus came up out of the water … the Spirit of God came down on Him in the form of a dove.”
  The Spirit of God did not come on Him in the form of a dove.  The Spirit of God is not a dove.  The Spirit didn’t come “as a dove” but descended like a dove descends.  This is a horrible misrepresentation of the Greek text.

c.  “The Holy Spirit indicated His approbation by His presence.  He received a special anointing of the Holy Spirit for His messianic office (Acts 10:38).”


d.  “The descent of the Spirit of God indicates the promised endowment of the Messiah (e.g. Isa 11:2; 42:1; 61:1).  We need not assume that Jesus had no previous experience of the Spirit; the vision symbolizes His commissioning for His Messianic work, not a new spiritual status.”


e.  “As Jesus comes up out of the river, God places His stamp of approval on Him in two ways.  First, the Holy Spirit descends ‘like’ a dove, which suggests that no actual bird appeared but that some visible manifestation of the Spirit led observers [this commentator assumes everyone could see this, which may or may not be true] to recognize that God was revealing Himself through those attributes regularly associated with a dove.”


f.  “It is not easy to see what is meant by the opening of the heavens, but we should probably think that for a short time the barrier between this world and heaven was set aside so that there could be some form of intercourse between the two.  But it is not easy to understand whether Matthew is referring to a vision Jesus had which was personal to Himself, or whether Matthew is saying that all present shared in the experience.  The manuscripts do not agree; many have ‘to him’ after were opened, and if we accept this reading Matthew is writing about what Jesus alone experienced (which would accord with Mark’s ‘he saw the heavens opened,’ Mk 1:10).  But if we follow the manuscripts that do not include ‘to him,’ Matthew is saying that others, too, saw the opened heavens [not necessarily; that is an assumption by this commentator].  He goes on to say that Jesus saw the Spirit coming down on Him, but he does not say whether this vision was shared by others (Mark agrees with Matthew, Luke does not say who saw it, while John does not record the opening of heaven).  On the whole it appears that Matthew is putting his emphasis on the experience of Jesus.  The sight of the opened heavens and the visible manifestation of the Spirit would have been an encouragement to Jesus, and this is the way Matthew records it.  Whether other people shared in the experience or not was apparently not so important to him, and he leaves us to puzzle about it.


The Spirit descended on Jesus ‘like a dove.’  There are two problems here. One is the precise nature of the bird.  Matthew’s word can refer to any one of a variety of pigeons and doves.  It is impossible to attain certainty, but it is usually held that a dove is in mind and there is no reason to quarrel with this.  The other problem is the meaning of the symbolism.  In modern times it is often urged that the dove was an accepted symbol of the Holy Spirit, but this is not supported by the evidence. ‘Coming on Him’ apparently means that what looked like a dove alighted on Jesus and the Spirit of God now rested on Him. It should not be overlooked that John linked the Holy Spirit and fire,”
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