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

 is the continuative use of the postpositive conjunction DE, meaning “Now; Then” plus the nominative masculine singular aorist active participle of the verb EIDON, which means “to see: saw.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Pilate produced the action.


The participle is a temporal participle with the action being performed prior to the action of the main verb.  This is normally translated “after” or “when.”

Next we have the nominative subject from the masculine singular article and proper noun PILATOS, meaning “Pilate.”  This is followed by the conjunction HOTI, meaning “that.”  This word is used after verbs of perception to indicate what the perception was.  Then we have the accusative direct object from the neuter singular negative cardinal adjective OUDEIS, meaning “nothing.”  Next we have the third person singular present active indicative from the verb WPHELEW, which means “to be of use; to accomplish.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Pilate was producing the action.


The indicative mood is declarative for a simple statement of fact.

“Now when Pilate saw that he was accomplishing nothing,”
 is the adversative use of the conjunction ALLA with the comparative adverb MALLON, meaning “but rather.”  Then we have the nominative subject from the masculine singular noun THORUBOS, meaning “an uproar; a riot.”  Next we have the third person singular present deponent middle/passive indicative from the verb GINOMAI, which means “to occur, happen, take place, etc.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (a riot) producing the action.


The indicative mood is declarative for a simple statement of fact.

“but rather a riot was occurring,”
 is the nominative masculine singular aorist active participle of the verb LAMBANW, which means “to take.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Pilate produced the action.


The participle is a temporal participle with the action being performed prior to the action of the main verb.  This is normally translated “after taking.”

With this we have the accusative direct object from the neuter singular noun HUDWR, meaning “water.”  Next we have the third person singular aorist middle indicative from the verb APONIZW (the Homeric form of the verb) or APONIPTW (the Koine form), which means “to wash oneself: he washed.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is a dynamic/intensive middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the feminine plural article, used as a possessive pronoun and noun CHEIR, meaning “his hands.”  Next we have the preposition APENANTI plus the adverbial genitive of place from the masculine singular article and noun OCHLOS, meaning “in front of the crowd.”  Then we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is descriptive of what was occurring at that moment.


The active voice indicates that Pilate was producing the action.


The participle is circumstantial.

“after taking water, he washed his hands in front of the crowd, saying,”
 is the predicate nominative from the masculine singular adjective ATHWIOS, which means “innocent.”  With this we have the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic/static present, which describes the state of being as being a permanent fact.


The active voice indicates that Pilate is producing the state of being.


The indicative mood is declarative for a dogmatic statement of fact.

Next we have the preposition APO plus the ablative of cause, meaning “to indicate cause, means, or outcome, generally to show the reason for something: because of, as a result of, for.”
  With this we have the genitive neuter singular from the article and noun HAIMA with the demonstrative pronoun HOUTOS, meaning “this blood.”  (The word ‘man’ [ANTHRWPOS] is not found in any text.)  Finally, we have the nominative subject from the second person plural personal pronoun SU, meaning “you” plus the second person plural future deponent indicative of the verb HORAW, which means “to see; to accept responsibility for causing something to happen: look, see to, take care; see to that yourself! that’s your affair! Mt 27:4, 24; Acts 18:15 (this is a Latinism) Heb 8:5.”


The future tense is an imperatival future.


The deponent middle voice is middle in form, but active in meaning with the subject (the Jews) producing the action.


The indicative mood is used in an imperative sense.

English grammar demands a direct object, which we supply as “[it].”

“‘I am innocent because of this blood; you see to [it].’”
Mt 27:24 corrected translation

“Now when Pilate saw that he was accomplishing nothing, but rather a riot was occurring, after taking water, he washed his hands in front of the crowd, saying, ‘I am innocent because of this blood; you see to [it].’”
Mk 15:15a, “Then Pilate, desiring to satisfy the crowd, released Barabbas to them,”
Lk 23:23-24, “However, they kept on urgently demanding with loud voices, asking that He be crucified.  And their voices began to prevail.  And so Pilate decided that their demand be granted.”

Jn 19:1-16 fills in the much needed details of what happened during this time.

Explanation:
1.  “Now when Pilate saw that he was accomplishing nothing,”

a.  Matthew continues the story with Pilate’s reaction to the incessant shouting of the crowd and their increased anger.  Pilate reads the crowd correctly.  He is getting nowhere with his maneuvers.  Nothing he says or does satisfies the mob.  They don’t care about right and wrong or justice or fairness; they simply want the bloodthirsty death of Jesus.  Satan is in full control of the mob, or is he?   God the Father is in full control of our salvation.  Pilate is in full control of nothing.  (Has the crowd gotten so out of control that Satan can’t stop Jesus from going to the Cross and providing our eternal salvation?  Remember that Satan doesn’t want God to provide and salvation and Satan will use all the ridicule he can to try and get Jesus to come down off the Cross and save Himself.)


b.  Pilate has tried reasoning with the crowd; they will have none of it.  He has tried bargaining with the crowd; they will have none of it.  He has tried pleading with the crowd; they will have none of it.  No matter what he tries, the leaders of Israel will have none of it and they are still in full control of the crowd.

2.  “but rather a riot was occurring,”

a.  Instead of accomplishing what he wants, the seeds of a riot were being sown.  Pilate has seen this kind of crowd behavior before.  The anger eventually would lead to men picking up stones and throwing them at the soldiers, who would send charge into the crowd killing as many as possible until the crowd ran away in fear.  Then the leaders of Israel would send a delegation to Rome complaining about the way Pilate ruled and lost control of the ‘peace of Rome’.  The Emperor would then send a replacement to investigate the situation and take over rule from Pilate, who would be banished to some remote city in Spain for the rest of his life.


b.  Pilate isn’t stupid.  He may have a weak moral character, but he is not stupid, nor are the leaders of Israel.  They know that if they can start even a small riot, this would be a threat to the rule of Pilate.  It was a bargaining chip they always kept available in their back pocket.  So the leaders of Israel present the unspoken choice to Pilate: either give us what we want (the crucifixion of Jesus) or we riot and you get replaced.

3.  “after taking water, he washed his hands in front of the crowd, saying,”

a.  Pilate has had enough.  Matthew is the only writer who describes this symbolic act of Pilate.  Pilate makes a big show of washing his hands of the affair.  This hand-washing symbolizes Pilate not being responsible for the death of Jesus.  He does this in front of the people, who are all very familiar with symbology in their animal sacrifices and offerings.


b.  This hand-washing was not necessary.  Pilate could have simply made the statement that accompanies this act without adding the hand-washing.  He could have simply told the crowd, “This man is innocent and I find Him so, but you may kill him, if you wish.”


c.  Pilate adds the washing of his hands as one more persuasive device that attempts to threaten the leaders of Israel that they will be held personally responsible by the government, if they have Jesus crucified.  But in the end this ploy doesn’t work either.  As John tells us Jn 19:16, “Therefore he [Pilate] then handed Him over to them, in order to be crucified.  Consequently they took Jesus,…”

4.  “‘I am innocent because of this blood; you see to [it].’”

a.  Along with his big show of hand washing, Pilate pronounces himself (and therefore, presumably the Roman government) innocent of the death of Jesus.  The phrase “this blood” is a reference to the death of the accused.  Pilate can declare his innocence all he wants, but that doesn’t make him so.  He is the supreme court in the land.  He was the only person present with the authority over life and death.  Releasing Jesus to the Jewish leaders was a death sentence in which he was just as guilty as those calling for the crucifixion of Jesus.


b.  By adding the comment “you see to [it]” (Matthew typically leaves direct objects unstated, which we must supply.) Pilate is passing the responsibility for the death of Jesus from himself to the leaders of Israel.  Four Roman soldiers will act as the hooded executioners with an ax, but it is the ‘king’ who orders the execution, who is ultimately responsible.  The Jewish leaders will oversee the crucifixion of Jesus and be fully responsible for His death.  The Roman governor and the Jewish high priests, wittingly and unwittingly conspire to put God to death.  Satan gets what he has long desired—the defeat of the Son of God.  But the battle is not over.  “The battle is the Lord’s.”

5.  Commentators’ comments.


a.  “Pilate realized that a riot was in the making, and he could not afford to let this happen. The very thing the rulers wanted to prevent—a riot at Passover season—they engineered themselves in order to force Pilate to act.  The governor did act, purely out of expediency and not on the basis of integrity.  He released a guilty man and condemned an innocent Man, and that innocent Man is the Son of God.  Pilate took three steps in an attempt to exonerate himself.  First, he washed his hands and declared that he was innocent of any guilt.  Second, he stated clearly that Jesus was a just person, that is, not worthy of death.  Third, he offered to punish Jesus and then release Him, but the rulers would accept no compromise.”


b.  “Pilate realized he was getting nowhere with the crowd, and their threats to report him to Caesar (Jn 19:12) concerned him.  His record with Caesar was not good, and he did not want word of a rival king to reach Caesar’s ears, especially if Pilate had released that king.  He therefore took water and washed his hands in front of the crowd, symbolizing his desire to absolve himself from being involved in putting an innocent man to death (Dt 21:6–9).  But his words, I am innocent of this Man’s blood, did not make him innocent (Acts 4:27).  Such an act did not remove Pilate’s guilt from this travesty of justice.”


c.  “Pilate persistently tried to reason with the mob, even to the point of risking a rebellion; it just does not seem possible for him to have done more to bring this mob to its senses.  This section depicts a mob caught in a rising frenzy of rebellious emotion.  Pilate recognized this and tried vainly to break its momentum by washing his hands in full view of the mob, hoping this would halt the tide of their passion, calm them, and bring them to their senses.  But hate for righteousness prevailed.”


d.  “Verses 24–25 represent another uniquely Matthean insertion.  Both verses at least partially promote Matthew’s twofold agenda: exonerating the Romans and indicting the Jews.  With a dramatic, symbolic gesture, and in order to avoid a riot that could threaten his job, Pilate refuses to have anything more to do with Jesus’ case.  He makes it plain that the famed system of Roman justice with its due process of law has not consented to this man’s execution.  Yet, despite his protests of innocence, he permits a gross miscarriage of justice, so that Matthew can hardly be accused of whitewashing Pilate.  In fact, his closing words, you see to it (‘it is your responsibility’) closely parallel the Jewish leaders’ rebuff of Judas in verse 4.  Matthew is portraying Jewish and Roman leaders alike as abdicating their rightful responsibilities.”


e.  “Matthew pictures for us an increasingly frustrated Pilate.  The governor had been acting on the assumption that releasing Jesus would be no great problem.  The chief priests were clearly determined to get Him executed, but they were jealous of Him, and in a situation like this, with high officials being jealous of a man who held no office, it must have seemed obvious to Pilate that Jesus had strong support among the people.  Why else should they ‘envy’ Jesus?  The governor would have had his informers who kept him abreast of what was going on in the realm over which he exercised authority, and accordingly he would have known of those who on Palm Sunday shouted their acclamations of Jesus.  But he did not reckon sufficiently with the facts that the crowd now before the praetorium were the Jerusalem mob, not the Galilean pilgrims who shouted for Jesus, and that the mob’s sympathies were with the freedom fighters, not with a religious figure like Jesus.  So Pilate’s well-meant attempts to have the people clamor for Jesus’ release misfired and he was left with the mob’s demand that the Galilean be crucified.  Apparently he saw no way of getting around that; mob passions were high and to oppose the crowd would have been to stir up opposition.  Since he had no great stake in Jesus’ release, that meant that Jesus’ execution was inevitable.  But Matthew makes it clear that the governor had not wanted this by recording Pilate’s washing of his hands in front of the crowds, together with his words.  The washing of the hands as a gesture to indicate one’s innocence of an offense was a Jewish custom (Dt 21:6–9; Ps 26:6; 73:13), although it is also in the writings of Virgil and Ovid.  Pilate apparently used it as something that would be comprehensible to those who saw it; in any case, his words are plain enough.  He clearly regarded Jesus’ death as the crime of murder, and equally clearly he did not wish to be held responsible for it.  In this, of course, he was mistaken.  He did not have the primary responsibility (that lay with the Jewish leaders).  But in the last resort it was Pilate who said ‘Crucify’ or ‘Release,’ and there was no way he could avoid responsibility for that.  The picture we get is that of a mob out of control and baying for blood, and in that emotional atmosphere a governor who was not thinking clearly and who was ready to take the easy way out.  He tried to evade accountability for a decision that in the last resort was his and his alone. You see to it like the hand-washing, is an attempt to evade a responsibility that could not be shrugged off.  The very similar words the Jewish leaders spoke to Judas did not exonerate the chief priests, and these words do not exonerate Pilate.”


f.  “No man can pronounce a verdict on himself.  Pilate is a judge, but he cannot pronounce judgment on himself; he is under a higher judge, under God himself, who will render the verdict regarding his guilt.  How can Pilate remand Jesus to death and yet hope to be regarded innocent in the court of God?  The same words the Sanhedrists had hurled at Judas now come back to them.”
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