John 1:1
Matthew 27:20



 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the masculine plural article and noun ARCHIEREIS with the additive use of the conjunction KAI plus the article and adjective PRESBUTEROS, meaning “the high priests and the elders.”  Then we have the third person plural aorist active indicative from the verb PEITHW, which means “to persuade.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jewish leaders produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the masculine plural article and noun OCHLOS, meaning “the crowds.”

“However, the high priests and the elders persuaded the crowds”
 is the conjunction HINA, which introduces purpose and result clauses and often functions in place of HOTI, meaning “that.”  With this we have the third person plural aorist middle subjunctive from the verb AITEW, which means “to request, to ask for.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an intensive or dynamic middle, which emphasizes the personal responsibility of the Jewish leaders and crowds in producing the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency or probability.

Then we have the accusative direct object from the masculine singular article and proper noun BARABBAS.

“that they might ask for Barabbas”
 is the continuative use of the postpositive conjunction DE, meaning “and” plus the accusative direct object from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Finally, we have the third person plural aorist active subjunctive of the verb APOLLUMI, which means “to put to death.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Romans might produce the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency or probability.

“and put Jesus to death.”
Mt 27:20 corrected translation

“However, the high priests and the elders persuaded the crowds that they might ask for Barabbas and put Jesus to death.”
Mk 15:11, “However the high priests stirred up the crowd, in order that he might release Barabbas to them instead.”

Lk 23:18, 20-23, “However, they cried out all together, saying, ‘Away with this man; then release for us Barabbas.’…Then Pilate addressed them again, wanting to release Jesus.  However, they kept on shouting, saying, ‘Crucify, crucify Him!’  Then the third time he said to them, ‘Why, what evil has this man done?  I have found no grounds for complaint [worthy] of death in Him.  Therefore, after punishing by scourging, I will release Him.’  However, they kept on urgently demanding with loud voices, asking that He be crucified.  And their voices began to prevail.”

Jn 19:12-15, “As a result of this Pilate sought to release Him; however, the Jews shouted, saying, ‘If you release this Man, you are not the friend of Caesar; everyone who makes himself a king opposes Caesar.’  Therefore, after hearing these words, Pilate brought Jesus out, and sat down on the judgment seat at a place called The Pavement, however in Hebrew, Gabbatha.  Now it was the day of preparation for the Passover; it was about the sixth hour.  And he said to the Jews, ‘Behold, your King!’  Therefore, they shouted, ‘Away, away, crucify Him!’  Pilate said to them, ‘Shall I crucify your king?’  The chief-priests answered, ‘We do not have a king except Caesar.’”
Explanation:
1.  “However, the high priests and the elders persuaded the crowds”

a.  The implication of the adversative “However” is that Pilate was persuaded by his wife’s message.  But in contrast to her persuasion of him, the high priests (current and former) plus the elders (meaning the members of the Sanhedrin) persuaded the crowds of the opposite.  Pilate’s wife’s persuasion is that Pilate have nothing to do with that righteous Man.  The leaders of Israel persuade the crowds to demand that Pilate have everything to do with that righteous Man.


b.  We don’t exactly know what the leaders of Israel said to the crowds to persuade them, but we do have some indication of what might have been said in the other statements in the Gospels cited above:



(1)  ‘Away with this man; then release for us Barabbas.’



(2)  ‘Crucify, crucify Him!’  (chanting, just like mobs do today).



(3)  ‘they kept on urgently demanding with loud voices, asking that He be crucified.’



(4)  ‘If you release this Man, you are not the friend of Caesar; everyone who makes himself a king opposes Caesar.’



(5)  ‘Away, away, crucify Him!’  (more chanting).



(6)  ‘We do not have a king except Caesar.’


c.  The word ‘crowds’ in the plural is interesting.  We know that there was a Jewish crowd made up of the leaders of Israel (two high priests and seventy members of the Sanhedrin), but there were others there also: friends of Jesus, whose cries for Jesus’ release were shouted down; curious crowds from the temple grounds both Jewish and Gentile; a contingent of Roman soldiers, who were carefully watching the proceedings to make sure nothing got out of hand.
2.  “that they might ask for Barabbas”

a.  Matthew continues by indicating the purpose for their repeated cries to crucify Jesus.  Their purpose was a dual purpose—the crucifixion of Jesus and the release of Barabbas.  The leaders of Israel motivated the crowd to shout for the release of a known criminal, revolutionary, murderer and thief, while at the same time demanding the execution of the most innocent and righteous man to ever live.


b.  This scene is the greatest miscarriage of justice to ever occur in history.  The Jews committed the greatest injustice in the history of mankind and the Romans let them do it.  The two greatest systems of justice in the ancient world combined to commit the greatest injustice ever committed.

3.  “and put Jesus to death.”

a.  Finally, Matthew completes the evil contrast.  The evil dual-purpose is revealed: the release of Barabbas and putting Jesus to death.


b.  The leaders and crowds are not just asking for the release of the one, but also demanding the death of the other.  And they weren’t asking for a simple death; they wanted a lasting, painful death that tortured the man and made Him suffer for days (but because of the festival the deaths had to occur that day before sundown).  Had it not been for the festival of Passover the Romans would have left Jesus and the two thieves on their crosses for two weeks or more.

4.  Commentators’ comments.


a.  “In spite of the fact that Jesus had ministered by healing the sick and even raising the dead, the people rejected Him and chose a murderer to be released.  Pilate realized that a riot was in the making, and he could not afford to let this happen.  The very thing the rulers wanted to prevent—a riot at Passover season (Mt 26:5)—they engineered themselves in order to force Pilate to act.”


b.  “Pilate failed to grasp the determination of the religious leaders to do away with Jesus, for they persuaded the crowd to ask for Barabbas and to have Jesus executed.”


c.  “The chief priests and elders must have been frantic to find that Pilate had offered the crowd a choice between Jesus and Barabbas.  So they went to work on the multitude and succeeded in manipulating them into asking for Barabbas’ release rather than Jesus’.  Not only did they persuade them, they agitated the multitude (Mk 15:11) into becoming a lynch mob whom nothing but blood would satisfy.  So much so, that when Pilate re-presented his masterful plan for Jesus’ release, they immediately howled in response, ‘Away with this Man, and release to us Barabbas!’ (Lk 23:18).”


d.  “Pilate is too insecure to uphold the principles of Roman law or even to follow his wife’s intuition.  The Jewish leaders stir up the crowd, perhaps against its natural preference.  It is often asked how these masses could so quickly and dramatically turn against someone they acclaimed as Messiah only five days earlier (Mt 21:9–11).  But on Palm Sunday primarily Galilean crowds accompanied Jesus.  Here native Jerusalemites are more evident.  And, to the extent that the crowds did overlap, one must recall their quite different messianic expectations, now almost certainly destroyed by seeing Jesus imprisoned.”


e.  “The crowd[s] was not left to make up its mind by itself.  The crowd never is.  There are always people who try to manipulate public opinion, and in this case they were the Jewish leaders who had brought the accusation against Jesus.  There was no doubt which answer they wanted.  Matthew gives no indication as to the methods employed to convince the crowds, but tells his readers that the crowds were persuaded.  The leaders left the people in no doubt as to what this involved; they should ask for Barabbas, and that meant that they should destroy Jesus.  They were left with the clear understanding that they were not only to seek freedom for Barabbas, but death for Jesus.”


f.  “It has been suggested that the Sanhedrists pointed out that Pilate was trying to protect Jesus, and the Jewish opposition to Pilate was thus associated with Jesus.  The crowd yielded to the authority of the religious leaders.”
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