John 1:1
Matthew 27:17



 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the genitive absolute construction, which includes the genitive masculine singular from the perfect passive participle of the verb SUNAGW, which means “to be gathered together” plus the genitive ‘subject’ of the participle from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  This can be translated by use of the English auxiliary verb “had.”


The passive voice indicates that the Jewish leaders and crowd received the action of being gathered together.


The participle is a temporal participle, typically translated “when…”

This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”  Then we have the nominative subject from the masculine singular article and proper noun PILATOS, meaning “Pilate.”

“Therefore, when they had been gathered together, Pilate said to them,”
 is the accusative direct object from the masculine singular interrogative pronoun TIS, meaning “Whom?”  With this we have the second person plural present active indicative of the verb THELW, which means “to will, wish, want or desire: do you want.”


The present tense is a descriptive present of what is now going on.


The active voice indicates that the crowd produces the action of wanting something.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Next we have the first person singular aorist active subjunctive of the verb APOLUW, which means “to set free; to release; to pardon.”


The aorist tense is a futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that Pilate intends to produce the action.


The subjunctive mood is a potential subjunctive and indicates a purpose, which justifies the addition of the word “that.”

This is followed by the dative of advantage from the second person plural personal pronoun SU, meaning “for you.”

“‘Whom do you want that I release for you?”
 as in the previous verse the manuscript evidence for the inclusion of the name ‘Jesus’ is very weak with name being absent from all the major manuscripts.  Thus we have the accusative direct object from the masculine singular proper noun BARABBAS with the coordinating conjunction Ē and the accusative masculine singular from the proper noun IĒSOUS, meaning “Barabbas or Jesus.”  Next we have the appositional accusative from the masculine singular articular present passive participle of the verb LEGW, meaning “to be called.”


The article is used as a relative pronoun, translated “who.”


The present tense is a descriptive and customary present, describing what typically occurs.


The passive voice indicates that Jesus receives the action of being called something.


The participle is circumstantial.

Finally, we have the accusative direct object from the masculine singular proper noun CHRISTOS, meaning “Christ.”

“Barabbas, or Jesus who is called Christ?’”
Mt 27:17 corrected translation

“Therefore, when they had been gathered together, Pilate said to them, ‘Whom do you want that I release for you?  Barabbas, or Jesus who is called Christ?’”
Mk 15:8-9, “And after coming up, the crowd began to ask as he was accustomed to do for them.  Then Pilate answered them, saying, ‘Do you want [that] I should release for you the King of the Jews?’”

Jn 18:39, “However you have a custom that I might release one man to you at the Passover festival; therefore, do you wish [that] I release to you the King of the Jews?”
Explanation:
1.  “Therefore, when they had been gathered together, Pilate said to them,”

a.  As a consequence of the Romans holding a notorious prisoner named Barabbas, Pilate had an option.  He could offer up either Barabbas or Jesus as the man being pardoned and released to the crowd.


b.  The crowd had to be gathered back together because Pilate had sent Jesus off to Herod Antipas for judgment.  And after that scene, described in Lk 23:6-15, Herod returns Jesus to Pilate’s custody.  So Jesus and the Jewish leaders along with a small contingent of Roman soldiers return with Jesus.  Then the crowd Pilate wants there is assembled to make their wishes known.  It was in Pilate’s interest to have a maximum number of people make the decision of whom they wanted free, so that Pilate would have a maximum number of people see his generosity and ‘thoughtfulness’ of the will of the people.  And because Jesus was under arrest, few of His followers would be in the crowd for fear of also being placed under arrest (guilt by association).  We can also be fairly certain that the Jewish leaders knew this would be a voice vote and gathered as many of their supporters as they could while Jesus was being sent back to Pilate from Herod’s judgment.


c.  With all the pomp and ceremony Pilate could muster, he addresses the crowd, expecting an outcome that he has predetermined will be what he and the crowd both want.  He gives no consideration to the predetermined plan of God.

2.  “‘Whom do you want that I release for you?”

a.  Pilate poses the question that he thinks will guarantee the innocent man’s release.  He knows Barabbas is guilty as hell and Jesus is as innocent as heaven.  The choice couldn’t be clearer or easier.  He asks which one, believing that Jesus will be released without further question.  Pilate is totally confident in this result.  He thinks he has maneuvered the situation to achieve the outcome he desires.


b.  Pilate also wants Barabbas to be crucified that day along with two thieves.  That had been the Roman plan all along.  One of three criminals was going to be released and Pilate was sure it wouldn’t be Barabbas, the worst of the three.

3.  “Barabbas, or Jesus who is called Christ?’”

a.  The choice is thrown up before the people: Barabbas or Jesus; the murderer or the healer; the guilty one or innocent One; the spawn of Hell or the child of God; the unrighteous man or the most righteous man to ever live.


b.  Shall it be Barabbas, who has no title related to the Jewish religion, the Jewish faith, or the Jewish practice (loving one’s neighbor) or shall it be the only Jew ever rightly to be called the Messiah?  The choice for the people and leaders of Israel couldn’t have been easier or clearer—Do you want a son of Satan or the Son of God?  Do you want the scum of the earth or the Creator of the Universe?

4.  Commentators’ comments.


a.  “Barabbas was a robber (Jn 18:40) and a murderer (Mk 15:7).  Pilate reasoned that the crowd would reject Barabbas and ask for Jesus to be released; for who wants a convicted murderer and robber turned loose into society?”


b.  “Pilate thought that surely the people of the nation loved Jesus, their King, and that only the leaders were envious of Him and of the people’s acclaim of Him.  He reasoned that if the people had a choice they surely would release Jesus, not the notorious Barabbas.”


c.  Mills theorizes that Pilate had the following interaction with the crowd, while Jesus was being seen by Herod.  “One can conclude that Pilate had retired into the praetorium after sending Jesus to Herod.  Thereafter, the crowd arrived and made their business known, Pilate was summoned, made his grand appearance on the portico above the steps, seated himself on the judgment seat in style, and inquired about their business after calling the gathering to order.  Pilate was too astute a politician not to grasp this opportunity; so in the absence of the high priests and elders, he set about trying to maneuver the multitude into asking for Jesus’ release as he recognized that the chief priests were motivated purely by envy.  Pilate shrewdly chose Barabbas as the alternative for Christ, as Barabbas was a notorious criminal who had robbed and murdered Jews so would be most unlikely to be their nominee for a pardon.  When we combine the three Gospels that report this phase of the proceedings we find that Pilate first asked the populace whether they would like him to release ‘the King of the Jews.’  The populace had never heard Jesus officially referred to as ‘the King of the Jews’ so were understandably confused.  Pilate then put an alternative to them: Jesus Barabbas, or Jesus the Christ.  The crowd did not answer at this stage, apparently not understanding Pilate.  We need to recognize a communication problem between Pilate and the crowd; for the nation’s leaders had accused Jesus of being the things they would never discuss with the people—that He was the Christ, the King of the Jews.  The crowd, ignorant of that night’s proceedings and of the fact that Jesus was in custody, were still perplexed as to who ‘Jesus called Christ’ was [Wasn’t Jesus famous throughout Israel by now?].  Pilate, on the other hand, would have been at a loss; for he could only describe this Jesus by the only titles he had heard.  Add to this confusion Pilate’s apparent penchant for sarcasm, and the crowd would justifiably conclude that he was mocking them, or simply ‘stringing them along.’  They were doubtless perplexed; and as Jesus of Nazareth was not there, their failure to answer is not unlikely.  All the ingredients were present for a very real communication problem!”


d.  “To be rid of his problem, Pilate tries to pit the crowds against the Jewish authorities.  He expects the crowd to opt for Jesus.”


e.  “The way Matthew puts it, When therefore the crowd had gathered, it appears that not many people were about when the members of the Sanhedrin brought their prisoner to Pilate.  [It makes sense that there weren’t many people before Pilate while Jesus was being sent to Herod.] But in due course the Jerusalem mob made its appearance.  Pilate saw in this an opportunity.  He took advantage of the presence of the people and the nearness of the feast to suggest that according to the custom he release a prisoner, and he nominated two: Barabbas, or Jesus who is called Messiah.  No indication is given why only these two prisoners should be considered for release.  We may conjecture that Barabbas would have had popular appeal, for Mark tells us that this man had been involved in a rebellion in which he had committed murder.  It is possible that the reason why the crowd was there was that supporters of Barabbas had come together to ask for Barabbas to be the man released at the customary amnesty at Passover.  For whatever reason, a crowd was assembled, and Pilate put to them the choice of Barabbas or Jesus.  He may have thought that since Jesus had committed no crime and since he was said by some at least to be the Messiah, the people would want to have him set free.  But perhaps he did not give sufficient consideration to the fact that a Jerusalem crowd was unlikely to call for a Galilean to be released when some of their own people were in custody.  And it may well be that the Jewish leaders had made sure that some of their supporters were in the crowd urging the people to call for Barabbas.  By adding that Jesus was called Messiah, Pilate was quietly urging a consideration that he might well have thought would weigh heavily with many in the crowd.  No answer from the crowd is recorded at this point; it may be that Pilate put the alternatives before the people and allowed them time to think about it.”


f.  “Pilate is fully certain in his mind that the Jews cannot possibly unite on the selection of Barabbas.  Pilate, who is guilty of the injustice of pitting Jesus against a notorious criminal, expects the Sanhedrin and the Jews to make a just choice.  Although he is himself fearfully remiss, he expects others to be true to higher ideals.”
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