John 1:1
Matthew 27:11



 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the third person singular aorist active indicative from the verb HISTĒMI, which means “to stand: was stood.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that Jesus received the action of standing.


The indicative mood is declarative for a simple statement of fact.

Next we have the preposition EMPROSTHEN plus the adverbial genitive of place from the masculine singular article and noun HĒGEMWN, which means “in front of or before the governor.”

“Now Jesus was stood before the governor,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb EPERWTAW, which means “to ask, question, interrogate, or examine.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him.”  With this we have the nominative subject from the masculine singular article and noun HĒGEMWN, meaning “the governor.”  Then we have the nominative masculine singular present active participle of the verb LEGW, meaning “to say: saying.”


The present tense is a descriptive present of what occurs at that moment.


The active voice indicates that the governor is producing the action.


The participle is circumstantial.

“and the governor questioned Him, saying,”
 is the nominative subject from the second person singular personal pronoun SU, meaning “You” plus the second person singular present active indicative of the verb EIMI, which means “to be: Are You?”


The present tense is a static and aoristic present for a state or condition that perpetually exists as a fact.


The active voice indicates that Jesus produces the state of being the King of the Jews.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Please note carefully the subject followed by the verb, forming a question “Are You…?”  Jesus will use this same construction in His reply to Pilate.

Next we have the predicate nominative from the masculine singular article and noun BASILEUS plus the ablative of rank from the masculine plural article and adjective IOUDAIOS, meaning “the King of the Jews” in the sense “the King over the Jews.”

“‘Are You the King over the Jews?’”
 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the third person singular aorist active indicative of the verb PHĒMI, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the second person singular personal pronoun SU, meaning “you” plus the second person singular present active indicative of the verb LEGW, which means “to say: Are you saying [this]?”  The direct object is deliberately omitted in Greek syntax where it is clearly understood, but English grammar requires that we include it, but we do so in brackets to indicate it is a grammatical addition.


The present tense is a descriptive present of what is now occurring.


The active voice indicates that Pilate is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“Then Jesus said to him, ‘Are you saying [this]?’”
Mt 27:11 corrected translation

“Now Jesus was stood before the governor, and the governor questioned Him, saying, ‘Are You the King over the Jews?’  Then Jesus said to him, ‘Are you saying [this]?’”
Mk 15:2, “And Pilate asked Him, ‘Are You the King over the Jews?’  However replying to him, He said, ‘Are you saying [this]?’”

Lk 23:3, “Then Pilate asked Him, saying, ‘Are You the King of the Jews?’  Then answering him, He said, ‘Are you saying [this]?’”
Explanation:
1.  “Now Jesus was stood before the governor,”

a.  Matthew moves the narrative along to the scene before Pilate, the Roman governor of Judea.  Matthew doesn’t bother to tell us about the Jewish leaders marching Jesus from the meeting place of the Sanhedrin to before the judgment seat of the governor in front of the Antonia barracks, an easy five minute walk.


b.  Jesus is made to stand before the governor, which is a feat in itself considering the dozens of punches to His face and body as He was being interrogated by the temple guard as they questioned Him, “Prophesy, who hit You?”  It is a wonder Jesus could walk or stand at this moment, but stand He did.


c.  The Jewish leaders have now turned jurisdiction of this case over to Rome.  They no longer have charge of the prisoner.

2.  “and the governor questioned Him, saying,”

a.  Pilate begins the proceedings by questioning the prisoner.


b.  Luke tells us what happened prior to this question by Pilate: Lk 23:1-2, “Then the whole body of them got up and brought Him before Pilate.  And they began to accuse Him, saying, ‘We found this man misleading our nation and forbidding to pay taxes to Caesar, and saying that He Himself is Christ, a King.’”


c.  Pilate’s question was prompted by the Jewish leaders’ accusation that Jesus claimed to be a King, that is, the king of the Jews.  Since rulership is all-important to the Romans, the claim that Jesus might be the rightful king of the Jews and not any of the Herods gets Pilate’s attention immediately.  So Pilate focuses on this issue.

3.  “‘Are You the King over the Jews?’”

a.  Note carefully the subject followed by the verb , forming a question “Are You…?”  Jesus will use this same construction in His reply to Pilate, forming a question rather than a statement.


b.  Pilate asks a political question, because power politics is all-important to Pilate and the Romans.  If this Jesus is the rightful king of the Jews, then this needs to be reported to Rome and the rulership of Herod’s sons Antipas and Philip are in question.


c.  If Jesus says ‘No’, then the lesser issue of paying taxes to Caesar comes into play, which was punishable, but not worthy of death.  And from the look of Jesus, He has probably already been punished enough by these bloodthirsty Jews.

4.  “Then Jesus said to him, ‘Are you saying [this]?’”

a.  The true answer to this question is “Yes,” which Jesus could have easily stated in two ways: (1) by the one word EIMI, meaning “I am;” or (2) by the one word VAI, meaning “Yes” (Lk 10:21).  But since He doesn’t use a simple, direct one word truthful answer, then there must be something more to His reply, and there is.


b.  Instead of a simple affirmative answer, Jesus poses a question to Pilate, which is designed to make him consider whether he asks Jesus this because the Jewish leaders said it, or because he really wants to know the truth?


c.  Jesus makes the issue personal, because this moment is about the salvation of Pilate’s soul.  Jesus is not willing that any should perish, including Pilate.  If Pilate will accept that Jesus is the King of the Jews, then he will accept that Jesus is the Messiah and therefore, the Son of God.  Jesus turns the issue into “Who do you say that I am?”


d.  The second time Pilate asked the same question, we see what our Lord was thinking, which probably matches what He was thinking the first time Pilate asked this question: Jn 18:33-34, “Therefore Pilate entered again into the Praetorium, and summoned Jesus and said to Him, ‘Are You the King of the Jews?’  Jesus answered, ‘Are you saying this on your own accord, or did others tell you about Me?’”
5.  Commentators’ comments.


a.  “Pontius Pilate was the sixth Roman procurator to serve in Judea.  He was not liked by the Jews because he did things that deliberately violated their Law and provoked them.  He was not above killing people to accomplish his purposes.  Pilate’s position was always rather precarious because of his bad relationship with Israel and because of Rome’s changing policy with the Jews.  The Jewish leaders accused Jesus of three crimes. They claimed that He was guilty of misleading the nation, forbidding the paying of taxes, and claiming to be a king (Lk 23:2).  These were definitely political charges, the kind that a Roman governor could handle. Pilate focused on the third charge—that Jesus claimed to be a king—because this was a definite threat to Rome.  If he could deal with this ‘revolutionary’ properly, Pilate could please the Jews and impress the Emperor at the same time.  ‘Are You the King of the Jews?’ Pilate asked.  Jesus gave him a clear reply: ‘It is as you say.’  However, Jesus then asked Pilate a question about his question (John 18:34–37).”
  The Lord’s answer is second person singular ‘You’ not third person singular ‘it’.  And the verb is second person plural ‘you are’ not third person singular ‘it is’.  And there is no word ‘as’ [HWS] in the Greek text.  And the Greek structure (subject verb) is the same structure as used in Pilate’s question to Jesus.  The normal Greek structure is verb subject.  Everything about this supports a question by Jesus rather than an affirmative statement.


b.  “Matthew mentioned only one trial before Pilate and the one accusation that Jesus is the King of the Jews.  The kingship of Jesus of course was Matthew’s main theme.  When Pilate asked Jesus, Are You the King of the Jews? the answer came in the affirmative.”


c.  “There had been three religious trials: the first before Annas; the second before Caiaphas; and the third before the Sanhedrin.  There were also to be three civil trials: the first before Pilate, the Roman governor; the second before Herod, the Jewish king; and the third before Pilate again.  So the human race’s religious and secular life was fully represented in the trials of its Creator and Savior.  An astonishing fact, yet easily overlooked, is that these six trials were compressed into nine hours or less.  We do well to recognize that the two groups of people who assumed the role of Jesus’ judges, the Jewish people and the Roman nation, were in their own particular fields the height of human accomplishment.  There was no more religious nation on earth than the Jewish people; in fact, by man’s standards, they were far and away the most religious and moral nation on earth, and I suppose, the most compassionate.  The Romans represented the zenith of man’s legal accomplishment, for they had organized their society around a system of laws based on common sense and logical order that undergirds the best legal systems of the world even to this day.  So the best religionists had tried Jesus with blatant disregard for their religious principles.  Now the best legalists were to try Jesus, and knowingly condone a blatant miscarriage of justice.  Another significant fact emerges from a comparison of the four Gospel accounts: Pilate declared Jesus ‘Not guilty’ seven times.  While this fact emerges most clearly in the comparison of the Gospels, the fact that Pilate tried repeatedly to free Jesus is still clear from each Gospel, for Matthew and Mark report this feature three times each, while Luke reports it five times, and John four times.  Pilate opened the proceedings by asking what the charges were against Jesus; after all, this was a legal matter so had to follow due process.  This question put the Jews in serious difficulty; for Roman law did not regard blasphemy as a valid charge, which explains the maneuvering of Jn 18:30–31.  When they sought to evade his natural question, Pilate instantly recognized that this was a religious matter, not a legal one, so passed the onus back to them.  This forced the Jews to admit that they had come to Pilate for him to impose the death penalty.  This statement, too, makes it plain that the Jews had crucifixion in mind for this ‘blasphemy’; this was not to be an ordinary Jewish execution by stoning.  However, Pilate could not allow Roman law to become a pawn in the hands of a subjugated people, so they had to lay a formal charge.  That this obvious requirement caught them napping demonstrates that the Jewish religious trials had been driven by emotion, not truth.  Realizing that they would have to make a political charge, they came up with Lk 23:2.  This, clearly, was not the basis on which the Sanhedrin had sentenced Jesus to death, and makes it evident that the Jewish leaders had no interest in justice but were only looking for blood.  Luke depicts them as desperately groping for a charge, first accusing Jesus of attempting to foment a tax revolt against Caesar (whereas in fact Jesus had done just the opposite and they were the guilty ones).  Then they locked on His claim to be the Christ, the One anointed to be Israel’s king, thus suggesting that He was fomenting political rebellion.  This was a charge that Pilate could recognize, so he proceeded to try Jesus on it.  After establishing the charge, Pilate entered the Praetorium and called Jesus before him to try Him.  Jesus answered the charge that He claimed to be the King of the Jews affirmatively, as all four Gospels assert; John, however, gives the more detailed report.  Astonishingly, even when on trial for His life, Jesus’ first concern was for Pilate’s salvation, for He turned this legal proceeding into a gospel presentation, pointing out to Pilate that the important question before him was whether he personally accepted Him as the Messiah.”


d.  “Jesus’ reply (you are saying [it]) echoes His words in Mt 26:25, 64 (you said [it]), except that He uses the present rather than past tense.  This reply should be interpreted as previously, Your words not mine, not as in the NIV, ‘Yes, it is as you say.’”


e.  “Matthew returns to the narrative he had left at the end of verse 2, where Jesus was handed over to Pilate.  Luke tells us that Jesus was accused of sedition (Lk 23:2).  None of the Gospels gives a complete account of what happened when Jesus stood before Pilate, and John in particular gives more information about the discussion on kingship that took place between the governor and the prisoner (Jn 18:33–38).  Pilate had been informed of the views of the Jewish authorities, and he began by asking, Are you the King of the Jews?  Evidently this is the form in which the Jewish leaders expressed Jesus’ claim to messiahship or, perhaps better, the way in which they led Pilate to understand it.  Pilate’s question is identical in all four Gospels: in all four it is the first thing he said when confronted with Jesus, and in all four You is emphatic.  Clearly one sight of Jesus was enough to tell this experienced governor that this was no terrorist, no leader of a revolt aimed at overthrowing the Romans. Pilate would also have known that Jesus had no high position, no wealth, no soldiers, a preposterous position for anyone claiming to be a king.  Except that he now used the present tense instead of the aorist Jesus made the same reply to this question as he had earlier done to Caiaphas’s question as to whether he was the Messiah (26:64): You are saying it.  Either ‘Yes’ or ‘No’ would have been misleading.  Had he said ‘Yes,’ Pilate would inevitably have understood that Jesus was claiming to be an earthly king and that he was indeed the rebel the Jewish leaders claimed He was.  But to say ‘No’ would negate the fact that He was indeed King, King in the kingdom of God.  So His answer means that He was indeed a king, but not in the sense that Pilate used the term.  Three times Jesus has used much the same words to say ‘You say so’—when Judas asked whether he was the betrayer (Mt 26:25), when Caiaphas asked whether he was the Christ (Mt 26:64), and now when Pilate asks whether he is King of the Jews.  This means “that as Jesus does not need to reveal to Judas that he will betray him, so he does not need to reveal to the high priest that he is the Christ and to Pilate that he is the King of the Jews, because they already know it (or should know it).  It seems clear that Matthew is following his customary practice of abbreviating the narrative.  If all that happened was that Pilate asked whether Jesus was king of the Jews and received an affirmative answer, even a hesitant one, surely the trial would have been over and Pilate would have given a sentence that would have gotten rid of this ‘king.’  But John tells us of a discussion between Jesus and Pilate about the nature of kingship in which Jesus made it clear that he had no intention of fighting against the Romans.”
  Notice carefully how Morris refutes his own conclusion that Jesus gave an affirmative answer: “If all that happened was that Pilate asked whether Jesus was king of the Jews and received an affirmative answer, even a hesitant one, surely the trial would have been over and Pilate would have given a sentence that would have gotten rid of this ‘king.’”  Jesus didn’t give an affirmative answer; He asked a question, which furthered the discussion with Pilate!
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