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 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Next we have the third person singular imperfect active indicative from the verb SIWPAW, which means “to be silent; to keep silent.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Jesus kept on producing the action.


The indicative mood is declarative for a simple statement of fact.

“However, Jesus kept on being silent.”
 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative subject from the masculine singular article and noun ARCHIEREUS, meaning “the high priest.”  Next we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the high priest produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him.”

“And the high priest said to Him,”
 is the first person singular present active indicative of the verb EXORKIZW, which means “to implore; to adjure = command, order, direct someone under oath.”


The present tense is a descriptive present of what is happening at this moment.


The active voice indicates that the high priest is producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “You.”  This is followed by the preposition KATA plus the accusative used with oaths
 in the sense of an adverbial accusative of reference from the masculine singular article and noun THEOS plus the article and substantival use of the present active participle of the verb ZAW, which means “to live.”  The participle functions as an adjective rather than a verb, and the translation of the prepositional phrase is “by the living God.”

“‘I adjure You by the living God,”
 is the conjunction HINA, which is used to introduce a purpose clause and translated “that.”  Then we have the dative direct object from the first person plural personal pronoun EGW, which means “us.”  This is followed by the second person singular aorist active subjunctive of the verb EIPON, which means “to say; to tell: You tell.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Jesus is expected to produce the action.


The subjunctive mood with HINA “seems to have been an idiom in Hellenistic Greek in which this construction was used in place of a verb in the imperative mood.  Such clauses are usually preceded by verbs of saying or exhortation.”

Next we have the conditional particle EI, means “if; whether,” when used in indirect questions.
  This is followed by the nominative subject from the second person singular personal pronoun SU, meaning “You.”  Next we have the second person singular present active indicative of the verb EIMI, meaning “to be: You are.”


The present tense is an aoristic present, which regards the present state of being as a fact.


The active voice indicates that Jesus produces the state of being something.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the predicate nominative from the masculine singular article and proper noun CHRISTOS, meaning “the Christ; the Messiah.”  Finally, we have the appositional nominative from the masculine singular article and noun HUIOS plus the genitive of relationship from the masculine singular article and noun THEOS, meaning “the Son of God.”

“that You tell us whether You are the Christ, the Son of God.’”
Mt 26:63 corrected translation

“However, Jesus kept on being silent.  And the high priest said to Him, ‘I adjure You by the living God, that You tell us whether You are the Christ, the Son of God.’”
Mk 14:61b, “‘Are You the Christ, the Son of the Blessed One?’”

Lk 22:67…70,  “saying, ‘If you are the Christ, tell us.’  Then He said to them, ‘If I tell you, you will never believe [it];’ …And they all said, ‘Therefore, are You the Son of God?’”
Explanation:
1.  “However, Jesus kept on being silent.”

a.  In contrast to the demand by the high priest that Jesus defend Himself and give some sort of answer to the charge made by the two false-witnesses, Jesus remains silent.  Jesus will not bend to the will of the high priest in this false court, with false-witnesses and false testimony.  He will not dignify or acknowledge the authority of this illegal proceeding by responding.


b.  Without directly saying it, Matthew implies by the imperfect tense of the verb that the high priest made the demand more than once and Jesus refused to answer more than once.  This was a continuous, repeated action of demand and silence.  As this continues the frustration in the high priest builds.

2.  “And the high priest said to Him,”

a.  After repeated unsuccessful attempts by the high priest to get Jesus to defend Himself, the high priest takes a new course of action with another demand, which is no longer a question.


b.  The high priest’s questioning is getting nowhere.  Therefore, he goes from questioning to demanding.  Demanding an accused defendant say something is illegal in a court of Jewish law.  The defendant has the right to remain silent.  The high priest throws this right away with his demand.

3.  “‘I adjure You by the living God,”

a.  The high priest demands an answer from the accused.  The Old English verb ‘to adjure’ means to implore someone under oath to do something; it is equivalent to a command, an order, or a demand on the will of another to act.


b.  The high priest is trying to force Jesus to testify, whether He wants to or not.  This is not a request, but a direct demand and command that Jesus address the issue about to be put before Him.


c.  The phrase “by the living God” is equivalent to our “so help me God” or “I swear on the Bible.”  The high priest is demanding that Jesus tell the truth according to or in accordance with (KATA) the authority of the God of Israel.  We would say “as God is my witness.”  The high priest is demanding that Jesus answer in accordance with the righteousness and justice of the God of Israel.  To lie or not answer at this point would be a direct affront to God the Father, which is why Jesus answers this demand.

4.  “that You tell us whether You are the Christ, the Son of God.’”

a.  Then the high priest explains the nature of his demand.  He wants the Sanhedrin to hear and know one thing, and one thing only—is Jesus the Messiah?  The burning issue surrounding Jesus’ whole life and public ministry was whether or not He was the Messiah.  He proved that He was by countless miracles and His unmatched spiritual teaching.  But that wasn’t good enough for those seeking a sign from Him.  But now the leaders of Israel aren’t seeking a sign; they demand a direct declaration of fact from the mouth of the Man, Christ Jesus.


b.  The word “Christ” is the Greek translation of the Hebrew/Aramaic word Messiah.  The Jews were asking if Jesus was the Messiah.  If He says “Yes” they will accuse Him of blasphemy for calling Himself ‘God’, since the Messiah was considered to be the Son of God and a member of the divine Trinity.  If He says “No” then they will accuse Him of lying by misleading the people.  Jesus knows He is condemned no matter what He answers.


c.  Here we have proof that the Jewish religious leaders believed that the Messiah was the Son of God.  Thus we also have proof that they believed in the Trinity, since we have two members mentioned here “the Son” and “God.”


d.  Without realizing it the high priest has asked the central and key question of human history:  “Is Jesus the Son of God?”  If He is, and He is, then a person must believe in His unconditional love to save them from their sinfulness.  If He is not, then there is no hope and we of all people are most miserable; for there is no life after death.  However, thanks be to God that resurrection proves beyond doubt that Jesus is the Messiah, the Son of God.

5.  Commentators’ comments.


a.  “When Caiaphas saw that the false charges were not incriminating Jesus, he took another approach.  He put Jesus under oath.  We do not appreciate the solemn importance that the Jews gave to oaths.  This, of course, was according to their Law (Ex 20:7; Lev 19:12; Num 30:2).  Caiaphas knew that Jesus claimed to be the Son of God (Jn 10:30–33), so he put Him under oath to declare this.  The clever priest knew that Jesus could not avoid replying.”


b.  “Jesus remained silent until the high priest placed Him under sacred oath.  Once the high priest charged Jesus under an oath by the living God, Jesus had to answer truthfully.”


c.  “Jesus only answered the high priest when called upon to do so in God’s name.”


d.  “Caiaphas charges Him under oath, in the name of ‘the living God’ to answer his question.  Caiaphas also uses the title ‘Son of God,’ but given the common messianic interpretation of this expression, Christ and Son of God are probably synonymous in his mind.”


e.  “The high priest’s urging had no more effect than the original testimony.  He remained silent.  Evidently His silence made quite an impression.  Jesus’ attitude to this tribunal was different from that of most of those who came before it.  What did it matter that these men, whom everybody there knew to be lying, made false assertions about what He had said on some earlier occasion?  There was nothing to be said; therefore He remained silent.  But this did not suit Caiaphas.  We owe to Matthew the information that he took the unusual step of putting Jesus on oath as he asked him a question on his own initiative.  He called on Jesus to swear by the living God, as solemn an oath as could possibly be sworn.  In Mark the question refers to ‘the Messiah, the Son of the Blessed One,’ and in Luke simply to ‘the Messiah.’  But the essential meaning in all three ways of putting it is the same.  The difficulty is that there were different ways of understanding messiahship, and for that matter being the son of God.  Jesus had avoided such terms during His ministry, presumably because they could easily be misunderstood.  The high priest wants Jesus to state on oath whether or not he is the Messiah, and he wants it to be clear that the sense in which he is using ‘Messiah’ in the question concerns the Messiah’s relationship to God.  The high priest cannot get the condemnation he wants from the words of the witnesses, so he will try to get it from the words of Jesus Himself.”


f.  “As Jesus’ silence grew and grew in the ears of all present, it fairly shouted that the whole proceeding was absolutely illegal.  The significance of Jesus’ silence is shown by the sudden abandonment of the testimony of the last two witnesses and by the new turn of Caiaphas.  He sees how flimsy the testimony of the many witnesses was, how futile even the last two bits of testimony.  So he boldly and dramatically presents the main issue fully and squarely.”
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