John 1:1
Matthew 26:55



 is the preposition EN plus the locative of time from the feminine singular demonstrative pronoun EKEINOS plus the article and noun HWRA, meaning “In that hour” or “At that time.”  Next we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the nominative subject from the masculine singular article and proper noun IĒSOUS, which means “Jesus.”  This is followed by the dative indirect object from the masculine plural article and noun OCHLOS, meaning “to the crowds.”

“At that time Jesus said to the crowds,”
 is the comparative use of the conjunction HWS, meaning “as; like.”  Then we have the preposition EPI plus the accusative of relationship (hostile relationship) from the masculine singular noun LĒISTĒS, meaning “against a robber.”  Next we have the second person plural aorist active indicative of the verb EXERCHOMAI, which means “to come out.”


The aorist tense is a culminative aorist, which views the action in its entirety with emphasis on the end of the action.  It is translated by the addition of the auxiliary verb “have.”


The active voice indicates that the crowds of Jews and Romans have produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the preposition META plus the genitive of association (or attendant circumstances) from the feminine plural noun MACHAIRA plus the additive use of the conjunction KAI plus the neuter plural noun XULON, meaning “with swords and clubs.”  Then we have the aorist active infinitive of the verb SULLAMBANW, which means “to seize, grasp, apprehend; to arrest.”

 
The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that the two groups have produced the action.


The infinitive mood is an infinitive of purpose.

This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “Me.”

“‘Have you come out with swords and clubs to arrest Me as against a robber?”
 is the preposition KATA plus the accusative of measure of distribution from the feminine singular noun HĒMERA, meaning “every day.”  Then we have the preposition EN plus the locative of place from the neuter singular article and noun HIEROS, meaning “in the temple.”  Next we have the first person singular imperfect deponent middle/passive indicative of the verb KATHEZOMAI, which means “to sit: I used to sit.”


The imperfect tense is an iterative imperfect, which describes a continuous, periodic action.  This can be translated by use of the English auxiliary verb “kept on” or “used to.”


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative masculine first person singular present active participle of the verb DIDASKW, which means “to teach: teaching.”


The present tense is a retroactive progressive and iterative present for an action that began in the past and continued periodically festival after festival.


The active voice indicates that Jesus produced the action.


The participle is circumstantial.

“Every day I used to sit in the temple, teaching”
 is the additive use of the conjunction KAI, meaning “and,” followed by the negative adverb OUK, meaning “not” plus the second person plural aorist active indicative from the verb KRATEW, which means “to take hold of; to seize; to arrest.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jewish police force did not produce the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the first person singular personal pronoun EGW, which means “Me.”

“and you did not seize Me.”
Mt 26:55 corrected translation

“At that time Jesus said to the crowds, ‘Have you come out with swords and clubs to arrest Me as against a robber?  Every day I used to sit in the temple, teaching and you did not seize Me.”
Mk 14:48-49, “And answering Jesus said to them, ‘As if against a robber have you come out with swords and clubs to arrest Me?  Every day I was with you in the temple teaching, and you did not arrest Me; but in order that the Scriptures might be fulfilled [this has taken place].’”

Lk 22:52-53, “Then Jesus said to those who had come against Him, the high priests and Temple guards and elders, ‘Have you come out with swords and clubs as against a robber?  While I was with you daily in the temple, you did not lay hands on Me; but this hour and the authority of darkness are yours.’”
Explanation:
1.  “At that time Jesus said to the crowds,”

a.  The phrase “At that time” refers to the middle of the night as the arrest of Jesus by the leaders of Israel is being conducted.  Peter has cut off the ear of the slave of the high priest and Jesus has restored it.  He has rebuked Peter and spoken about the thousands of angels at His command, ready to defend Him.  Now He addresses ‘the crowds’.


b.  There are two crowds: the Jewish police force, which includes a portion of the temple guards plus the Captain of the Temple Guards plus the slave of the high priest; and the Roman cohort led by their tribune.  The Jewish contingent is anywhere from thirty to fifty men, and the Roman contingent is over six hundred.  Jesus addresses both groups, because both groups had the equal opportunity to arrest Jesus on any given day in the past that He visited the temple and taught all day there. 

2.  “‘Have you come out with swords and clubs to arrest Me as against a robber?”

a.  Jesus asks a rhetorical question of the leaders of these two crowds.  The leaders are the ones who made the decision to ‘arm’ the men following them on this mission.  The foot soldiers are just doing what they are told.


b.  Jesus is questioning the reasoning and pointing out the hypocrisy of the leaders of Israel especially.  The Roman soldiers are always equipped with the Roman short-sword (the Gladius [Latin name] or Machaira [Greek name]).  The Jewish guards were armed with clubs.


c.  Jesus had never assaulted, hit, attacked, or committed any violent act against any person in His life.  He has never given a single person cause to use violence against Him.  And yet, now He is being threatened with violence by the armed men confronting Him.  He was no criminal and He asks these leaders why they are treating Him like a criminal.  There is no need or excuse for their threat of violence by being armed the way they are.

3.  “Every day I used to sit in the temple, teaching”

a.  Jesus then explains the justification for His question.  Whenever Jesus was in Jerusalem He spent His days sitting in the temple grounds teaching whoever would listen.  He would be there for hours, and could have been arrested anytime the Jewish leaders wanted to arrest Him.  He was always available for arrest.  Lk 19:47, “Now He was teaching daily in the temple; however, the high priests and the scribes kept on seeking to destroy Him, as well as the leading men among the people,”


b.  For over three years, Jesus came to every Jewish festival and made Himself available for arrest.  And with four major festivals each year that means He had come for at least 13-14 festivals, and typically He would be at each festival for a week or more.  Therefore, at a minimum the Jewish leaders had (13 x 7 =) over 90 chances to arrest Jesus during His public ministry in Jerusalem.

4.  “and you did not seize Me.”

a.  With all these chances for arrest available, the leaders of Israel did nothing.  The people loved the teaching and healing of Jesus as well as the promise of eternal life.  And so, the Jewish leaders feared what the people would do if they arrested Jesus publically on the temple grounds.


b.  Jesus points out their hypocrisy.  They had every chance to arrest Him in broad daylight in front of the Jewish crowds listening to Him, but were afraid to do so.  They came against Him as the cowards they were.


c.  The will of God had previously prevented the leaders of Israel from arresting Jesus, but now the will of God sanctioned it.



(1)  Jn 7:44-46, “And some of them wanted to seize Him, but no one laid their hands on Him.  Then the officers came to the chief priests and Pharisees, and they said to them, ‘Why did you not bring Him?’  The officers answered, ‘Never has a man spoken in this manner.’”



(2)  Jn 8:59, “Therefore they picked up stones, in order that they might throw [them] at Him, but Jesus was hidden and went out of the temple grounds.”
5.  Commentators’ comments.


a.  “Jesus asked them why they had come out in this manner to arrest Him.  Arrest had been possible at any time.”


b.  “Jesus mocks the cowardice of the leaders who come heavily armed. He disclaims any connections with Zealotry or other rebel movements which would require such well-guarded and clandestine measures.  Jesus reminds the rabble [the Jewish leaders] of His repeated presence in the temple and complete vulnerability there.  Verse 55b seems to presuppose a longer teaching ministry in the temple than the one or two days of earlier this week, an incidental corroboration of what otherwise is found only in John—repeated accounts of Jesus’ teaching in the temple at various festivals throughout his three-year ministry (Jn 2:12–22; 7:14–8:59; 10:22–42).”


c.  “Everybody knew the kind of thing Jesus did.  His teaching and His healings were done openly and publicly, and to class him as a robber was ridiculous, even if we understand the term in some such sense as ‘terrorist’ [revolutionary].  Why, then, did this motley group come out secretively in the nighttime to arrest Him?  It was an inexplicable procedure if justice was the prime consideration.  Daily points to a habitual action, the temple to a public and unexceptionable place, and teaching to a lawful and recognized activity.  Jesus had not been a difficult person to find.  Throughout the days leading up to that feast He had been in plain view and the arresting posse could have taken Him at any time.  They had not done so because the authorities feared the people, but that is just the point Jesus is making.  Those in whose hands He now was were not interested in justice.  They wanted simply to get Him out of the way and were prepared to stoop to any means to bring that about.  If they had been honest in what they were doing, they would have proceeded against Him publicly.  Since a criminal would hide away out of the public gaze, it was fair to arrest such an offender wherever He might be found.  But there was something wrong with authorities who treated an honest religious man as though He were nothing more than a lawbreaker.”
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