John 1:1
Matthew 26:49



 is the continuative use of the conjunction KAI plus the temporal adverb EUTHEWS, meaning “And immediately.”  Then we have the nominative masculine singular aorist active participle of the verb PROSERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Judas produced the action.


The participle is a temporal participle with the action being performed prior to the action of the main verb.  This is normally translated “after coming.”

Next we have the dative indirect object from the masculine singular article and proper noun IĒSOUS, meaning “to Jesus.”  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Judas produced the action.


The indicative mood is declarative for a simple statement of fact.

“And immediately, after coming to Jesus, He said,”
 is the second person singular present active imperative of the verb CHAIRW, which is used as a greeting, meaning: “Welcome; Hello; Good morning; Hail.”  With this we have the vocative masculine singular from the noun HRABBI, meaning “Rabbi” the Aramaic/Hebrew word for ‘Teacher’.  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb KATAPHILEW, which means “to kiss” as in Mk 14:45; Lk 15:20; 7:38, 45.
  The morphology is the same as the previous verb.  Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him.”

“‘Hello, Rabbi’ and kissed Him.”
Mt 26:49 corrected translation

“And immediately, after coming to Jesus, He said, ‘Hello, Rabbi’ and kissed Him.”
Mk 14:45, “And after coming, coming immediately to Him, he said, ‘Rabbi!’ and kissed Him.”

Lk 22:47-48, “While He was still speaking, behold, [there was] a crowd, and the one called Judas, one of the twelve, was preceding them; and he approached Jesus to kiss Him.  However, Jesus said to him, ‘Judas, Are you delivering over the Son of Man with a kiss?’”

Explanation:
1.  “And immediately, after coming to Jesus, He said,”

a.  Matthew continues the narrative of Judas’ betrayal of Jesus near Gethsemane on the Mount of Olives outside the city of Jerusalem on Passover by noting what Judas did after the large group of men with swords and clubs came to arrest Jesus.


b.  Jesus stepped forward out of the darkness of the shadows of the olive trees, so He could easily be seen and identified by Judas in the light provided by the torches and lanterns.  Peter was standing next to Jesus (but on which side, we are not told).


c.  Judas has described in detail what he is going to do to identify Jesus.  So the Captain of the temple guards and slave of the high priest are ready to spring into action as soon as Judas has given his secret signal.

2.  “‘Hello, Rabbi’ and kissed Him.”

a.  Judas gives Jesus a typical greeting that friends or acquaintances would normally give, when meeting each other.  The vocative noun can be translated by whatever typical greeting is used in any given society.  “Hi, Hello, How are you, Good day, etc.” are all legitimate translations.  This greeting is designed to throw Jesus off guard, but has no effect.  Jesus isn’t fooled by this hypocrisy that nothing is wrong.  Judas is pretending that all is well and he just happens to be there in the middle of the night leading hundreds of men with swords and clubs.


b.  The greeting ‘Rabbi’ is also designed to throw Jesus off guard.  It is the typical greeting that students gave to those teaching them, and this greeting has often been used by the other disciples.  But hidden underneath the surface of this greeting is Judas’ unbelief in the deity of Jesus.  To Judas, Jesus is just a man, like any other man.  He is not God incarnate.


c.  Then Judas does the dirty deed of identifying Jesus with a kiss on the cheek (or both cheeks—whatever the custom may have been at the time).  The kiss is a greeting of affection between friends (as will be identified by Jesus, when he calls Judas ‘Friend’).  This act is pure hypocrisy of the highest order.  There is no sincerity in it.  And we must remember that Judas is possessed by Satan at this moment.  So really it is Satan performing this act.  And Satan refuses to acknowledge Jesus as ‘Lord’.


d.  We know that the next event is recorded in Lk 22:48, “However, Jesus said to him, ‘Judas, Are you delivering over the Son of Man with a kiss?’”


e.  Then we have the events of Jn 18:4-9, “Therefore, knowing all things that were coming upon Him, Jesus went forth and said to them, ‘Whom do you seek?’  They answered Him, ‘Jesus the Nazarene’.  He said to them, ‘I am.’  Now Judas, the one betraying Him, was also standing with them.  Therefore when He said to them, ‘I am’, they withdrew backwards and fell to the ground.  Therefore He again asked them, ‘Whom do you seek?’  And they said, ‘Jesus the Nazarene.’  Jesus answered, ‘I told you that I am.  Therefore, if you seek Me [and you do], allow these men to go’, in order that the statement which He spoke might be fulfilled, ‘I did not lose one of them, whom You have given to Me.’”

3.  Commentators’ comments.


a.  “He used the kiss as a weapon, not as a sign of affection.  In that day, it was customary for disciples to kiss their teacher.  But in this case, it was not a mark of submission or respect. The Greek verbs indicate that Judas kissed Jesus repeatedly [this is not correct; the verb is in the aorist tense; repeated action would be in the present or imperfect tenses].”


b.  “Reading the four Gospels together, we find that Judas, in his nervousness and anxiety to get his dastardly deed over with, got ahead of the crowd (Lk 22:47), and gave the prearranged signal of a kiss, but without the arresting officers with him.  Jesus then went forward to the crowd (Jn 18:4) and avoided the chaos into which the haste precipitated by Judas’ uneasy conscience could have led.  Judas nearly blew the plot, and Jesus saved it for him.”


c.  “Judas acts as if he is giving his master a special honor even as he betrays Him.  Men in the ancient Middle East customarily greeted one another with kisses on both cheeks, even as they do in various parts of the world today.  Judas’s word of greeting (roughly equivalent to a hearty Hello!) and kiss further suggest that he is coming in peace; with this approach he may be trying to avert any hostile uprising by the rest of the disciples.  Once again he does not address Jesus as ‘Lord’ but as ‘Rabbi’, still betraying his distance from Jesus.”


d.  “Judas used the normal word for greeting people (Lk 1:28; Mt 27:29), and addressed Jesus as Rabbi (as in verse 25).  He also kissed him tenderly.  It is possible that we should see more than a greeting here.  In any group of teacher and disciples the disciple was never permitted to greet his teacher first, since this implied equality.  Judas’ sign, therefore, was not only a final repudiation of his relationship with Jesus and a signal to the mob, but also a studied insult.”


e.  “By addressing Jesus as ‘Rabbi’ Judas perhaps unconsciously reveals his real estimate of Jesus.  Judas thought that he was really deceiving Jesus until this moment; for the very hypocrisy of his evil mind led him to reason fallaciously.”
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