John 1:1
Matthew 26:15



 is the third person singular aorist active indicative of the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Judas produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

“said,”
 is the accusative direct object from the interrogative pronoun TIS, meaning “that which; what?” plus the second person plural present active indicative of the verb THELW, which means “to wish, will, want or desire: are you willing.”


The present tense is a descriptive present of what is now occurring.


The active voice indicates the two high priests can produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Next we have the dative indirect object from the first person singular personal pronoun EGW, which means “to me.”  This is followed by the aorist active infinitive of the verb DIDWMI, which means “to give.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the high priests are able and willing to produce the action.


The infinitive is a complementary infinitive after verbs of wanting, willing, etc.

Then we have the crasis (combing of two words into one) of KAI and EGW, meaning “and I.”  Next we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you.”  This is followed by the first person singular future active indicative of the verb PARADIDWMI, which means “to deliver over or up.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Judas will produce the action.


The indicative mood is declarative for a simple statement of fact or reality.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him.”

“‘What are you willing to give to me, and I will deliver Him over to you?’”
 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine plural article, used in place of a personal pronoun, meaning “they.”  This is followed by the third person plural aorist active indicative of the verb HISTĒMI, which means “to stand; set, put, place; to specify contractually: determine a monetary amount Mt 26:15 (=Zech 11:12), presents a special problem for interpreters because of the author’s theological and narrative interests, which prompt him to connect an allusion here to Zech 11:12 in anticipation of a fulfillment statement at Mt 27:9f, which in haggadic fashion draws on Zech 11:13.  Matthew’s readers would know that coinage of their time was not ‘weighed out’ and would understand HISTĒMI in the sense of striking a bargain (ἵστημι=set a price, make an offer, close a bargain, they set out (=offered, allowed) for him (=paid him) 30 silver coins.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that two high priests produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him.”  Finally, we have the accusative direct object from the neuter plural cardinal adjective TRIAKONTA and the noun ARGURION, meaning “thirty silvers,” which in English thought becomes “thirty silver coins.”

“Then they paid him thirty silver coins.”
Mt 26:15 corrected translation
“said, ‘What are you willing to give to me, and I will deliver Him over to you?’  Then they paid him thirty silver coins.”
Mk 14:10-11, “And then Judas Iscariot, one of the twelve, went away to the high priests, in order that he might deliver Him over to them.  Now after hearing [this], they rejoiced, and promised to give him money.  And then he began seeking how he might conveniently betray Him.”

Lk 22:3-5, “Now Satan entered into Judas, who was called Iscariot, being one of the twelve.  And after going away, he discussed with the high priests and police officers how he might deliver Him over to them.  And they rejoiced and agreed to pay him money.”

Explanation:
1.  “said,”

a.  The verse breaks are not inspired.  This is good example of that.  This word properly belongs in the previous verse.


b.  This verse is the continuation of the previous sentence, which in its entirety now says, “Then one of the twelve, who is called Judas Iscariot, after going to the high priest said, ‘What are you willing to give to me, and I will deliver Him over to you?’  Then they paid him thirty silver coins.”

2.  “‘What are you willing to give to me, and I will deliver Him over to you?’”

a.  Notice that Judas brings up the idea of being paid for his dirty work.  The high priest doesn’t offer to pay him and then he agrees.  He wants to be paid for causing the death of Jesus; for Jesus Himself has made it clear that He is going to be delivered up to the authorities with His resulting death at the hands of the Gentiles.  Judas is not ignorant of the fact what he is bargaining for is the death of the best friend he has ever had.


b.  Judas doesn’t suggest a price.  He leaves the possible price open-ended, a negotiating technique that is designed to possibly get more than the person imagined.  Judas may have settled for $100, but the high priest might have offered $1000.  By not suggesting a sum, Judas is hoping for the highest amount the high priest might offer.  Judas is suggesting, “Make me an offer that I can’t refuse.”


c.  Judas is absolutely certain that he can and will deliver Jesus over to them.  He doesn’t say how, where, or when, but he is confident he can do it.  Judas’ “I will” matches the “I will” of Satan, when he said, “I will be like the Most High God.”  Judas doesn’t consider that God could have required his life that night.  The Son of Man, who could kill an olive tree with a spoken word just days before could end Judas’ life with that same spoken word.  Judas’ arrogance matches his anger and disgust at Jesus for whatever reason we might imagine (there have been many suggestions for his motive).


d.  Judas is no different than a paid ‘hit man’.  He isn’t going to ‘pull the trigger’, but he is a paid assassin nonetheless.  Does he do this just for the money?  No, he also has a personal problem with Jesus:



(1)  Is he mad because Jesus isn’t immediately establishing His kingdom, but instead says He is going back to heaven?  Is he trying to force the advance of God’s plan of bringing in the kingdom?



(2)  Is he mad because Jesus exposes him as the betrayer at the last supper?



(3)  Is he frustrated that Jesus is not taking advantage of His popularity with the people and overthrowing the corrupt religious system in Jerusalem?



(4)  Is he mad about not being able to get his hands on the money he could have made from the theft of the expensive perfume?

All these things probably contributed to his motivation, but the biggest motivator was the same thing that motivated Satan—Judas thought he was better than Jesus, knew better than Jesus, and had had enough of Jesus.

3.  “Then they paid him thirty silver coins.”

a.  The result of the ‘negotiation’ was the willingness of the Sanhedrin (note the plural ‘they’) to pay the betrayer to commit his sin.  Imagine, the religious leaders of Israel are paying a man to betray another man, who is innocent, and for no lawful reason.  This is a violation of the Mosaic Law at the highest level; for it completely ignores the second of the two greatest commandments, while also rejecting the greatest commandment.  This is murder for hire being committed by the leaders of Israel; for which they will pay dearly in 70 A.D.


b.  How much is thirty silver coins worth in today’s (2020) money?

 “The Tyrian shekel was the currency used during the era to pay for the Temple tax in Jerusalem.  The Temple Tax was worth a half-shekel and was paid by any Jewish male over 20 years of age (the money was used for the maintenance of the temple).  That being said, it’s believed that the tax was not a large sum of money as it was the equivalent of a two-day’s salary.  So, if half a shekel was two days’ salary, one shekel was four days’ salary and therefore, 30 shekels were worth 120 days’ salary.  That was the purchasing power of the sum.  Now that we have a common base (a day’s salary) we need to get this into today’s money.  Of course, this varies widely across countries, so we’ll take the U.S. as an example.  According to the Bureau of Labor Statistics , the United States’s median wage in the 4th quarter of 2017 was $44,564 per year or $857 per week for a 5-day, 40-hour workweek.  This translates to roughly $170 per day.  So, if the average US salary is $170 per day and thirty pieces of silver are work 120 days’ salary, then the purchasing power of the coins was the equivalent of $20,400!  In other words, if the transaction was to take place today, Judas could have bought a brand new mid-level car with that money.”

4.  Commentators’ comments.


a.  “While we can never fully understand the mind and heart of Judas, we do know that he had every opportunity to be saved.  He was often warned by Jesus: in the Upper Room, Jesus even washed Judas’ feet.  Probably, Judas saw in Jesus the hope for Israel’s political freedom.  If Jesus established His kingdom, Judas, as treasurer, would have had an important position.  When Jesus repeatedly refused to become a political Messiah, Judas turned against Him.  Satan found a willing tool in Judas.  Satan put the ideas into Judas’ mind (Jn 13:2) and then entered into Judas to use him to betray Jesus to the enemy (Jn 13:27).”


b.  “Judas was offering his services as a witness against Jesus when He would be brought to trial.  He would do anything to gain more money (Jn 12:6).  The offer was made in exchange for funds, probably paid out immediately to Judas.  Thirty silver coins were the redemption price paid for a slave (Ex 21:32).  This same amount was also prophesied as the price for the services of the rejected Shepherd (Zech 11:12).”


c.  “Judas seems to have reached his resolve when Jesus again repeated His prophecy of His own death.  Lk 22:3 reveals that Judas was motivated by Satan; God permitted Satan to perform this treachery and he lost no time in finding a man to do his dirty work for him.  Judas had apparently toyed with the idea of turning his connection into a cash benefit when Mary anointed Jesus’ feet with spikenard on Sunday evening of that same week.  Now Satan moved in and turned that trifling into temptation; ‘If Jesus has to die,’ he reasoned, ‘at least I will make something out of it.’  He then bargained the price for a common slave (Ex 21:32), the price which Zechariah had prophesied four centuries earlier would be paid for the Messiah (Zech 11:12).  The thirty pieces of silver were worth one hundred and twenty denarii (or one hundred and twenty days’ wages; the denarius was also a silver coin).  Judas’ pay was less than Mary’s spikenard was worth.  With the price of his Lord in his purse, Judas sought a convenient opportunity to betray Him.”


d.  “The extent of Judas’s treachery can scarcely be exaggerated.  The Gospels supply no explanation for his motives.  Suggestions have ranged from extremely meager ones—a simple desire for a fair sum of money—all the way to rather sympathetic ones—was Judas trying to force Jesus’ hand to bring in the kingdom sooner?  Perhaps most plausible is an intermediate view, which sees Judas as growing increasingly disenchanted with the type of Messiah Jesus is proving to be, a far cry from the nationalistic, military liberator the Jews hoped would free them from Roman tyranny.”


e.  “Matthew is clear that Judas was looking for money in return for handing Jesus over to his enemies.  This initial request for money we find in Matthew only, as also the fact that the amount the high priests paid Judas was thirty silver pieces.  Mark and Luke both say that when the high priests heard that Judas was willing to betray Jesus, they were glad and promised him money.  But whoever raised the question of payment first, it is clear that the betrayal and its price were agreed upon.  What is a trifle more difficult is when the money was paid.  Matthew appears to say that it was paid then and there, Mark and Luke only that the amount was agreed.  It was certainly paid early, for Judas had it shortly after the arrest, when he hurled it into the holy place (Mt 27:3–5).  But since neither Mark nor Luke indicates when the money was paid, there is no real reason for doubting Matthew.  At the same time we should notice that his verb does not necessarily mean that the money was paid then and there; it could mean that they set the price, or that the amount was agreed on.”


f.  “Here was an opportunity that was almost too good to be true.  We find no trace of haggling about the price.  The bargain is very promptly struck.  Judas intended to run no risk in regard to getting his money later on.  Judas left with the blood money.”
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