John 1:1
Matthew 25:1



 is the temporal adverb TOTE, meaning “Then,” followed by the third person singular future passive indicative of the verb HOMOIOW, which means “to make like; to be like; to be compared.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that the kingdom of the heavens receives the action of being compared to something else.


The indicative mood is declarative for a simple statement of fact.

Next we have the nominative subject from the feminine singular article and noun BASILEIA with the genitive of identity from the masculine plural article and noun OURANOS, meaning “the kingdom of the heavens.”  This is followed by the instrumental of measure (of comparison) from the feminine plural cardinal adjective DEKA, meaning “to ten” and the noun PARTHENOS, meaning “virgins.”

“Then the kingdom of the heavens will be compared to ten virgins,”
 is the nominative subject from the feminine plural qualitative relative pronoun, HOSTIS, meaning “who (are of such a quality).”  Then we have the nominative feminine plural aorist active participle of the verb LAMBANW, which means “to take.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the ten virgins produced the action.


The participle is a temporal participle, which precedes the action of the main verb.  It can be translated “after taking.”

Next we have the accusative direct object from the feminine plural article and noun LAMPAS plus the genitive of possession from the third person feminine plural reflexive pronoun HEAUTOU, used in place of/as a personal pronoun, meaning “their lamps.”

“who, after taking their lamps,”
 is the third person singular aorist active indicative of the verb EXERCHOMAI, which means “to go out: went out.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that ten virgins produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

This is followed by the preposition EIS plus the accusative of place from the feminine singular noun HUPANTĒSIS, meaning “to meet.”  Finally, we have the objective genitive from the masculine singular article and noun NUMPHIOS, meaning “the bridegroom.”  This might also be a genitive of association, which could be translated “for a meeting with the bridegroom.”

“went out to meet the bridegroom.”
Mt 25:1 corrected translation
“Then the kingdom of the heavens will be compared to ten virgins, who, after taking their lamps, went out to meet the bridegroom.”
Explanation:
1.  “Then the kingdom of the heavens will be compared to ten virgins,”

a.  Jesus continues teaching the disciples on the Mount of Olives, but now uses a parable to illustrate the situation of what it will be like for those who do not know the day or the hour of the Lord’s coming and are not prepared for it.  He changes the subject from answering the disciples’ question about the timing and signs of His coming to establish His kingdom and focuses on the need to always be prepared for it.  This also sets up a comparison between who can enter the kingdom and who cannot based on that preparation.  Jesus uses a marriage illustration to do this.


b.  The kingdom of the heavens refers to the millennial kingdom of our Lord Jesus Christ, which begins with His second advent and extends for a thousand years.  Notice that Matthew again (as so frequently before) refers to “heavens” in the plural without ever telling us why he uses the plural.  (He never uses the phrase ‘kingdom of heaven’.)  My suggestion is that Matthew clearly knew the difference between the singular and plural (he wasn’t stupid and he was inspired), so the plural is deliberate on his part.  The Lord removes all demons from the earth, the atmosphere around the earth, and the stellar universe, after Michael and his angels kick Satan and his angels out of the heavens to the earth (Rev 12:7-9, “Now there was a battle in heaven.  Michael and his angels fighting [had to fight] against the serpent.  And the serpent and his angels fought back.  However, he did not win; in fact a place was no longer found for them in heaven.  And then the great serpent was thrown down, the ancient snake, the one who is called the Devil and Satan, the one who keeps on deceiving the whole world.  He was thrown down to the earth.  In addition his angels were thrown down with him.”)  Satan is kicked out of ‘the heavens’ during the Tribulation, and Jesus’ kingdom includes all the heavens plus the earth.  Thus the correct title ‘the kingdom of the heavens’.


c.  Jesus then compares the Lord’s millennial kingdom to the situation of ten virgins, who are preparing to attend a wedding.

2.  “who, after taking their lamps,”

a.  The wedding is supposed to begin in early evening around nightfall.  Therefore the need to take lamps to illuminate the location of the groom’s house where the bridesmaids are waiting for the bridegroom to arrive with the bride.  “A wedding in that day had two parts. First, the bridegroom and his friends would go from his house to claim the bride from her parents. Then the bride and groom would return to the groom’s house for the marriage feast. The suggestion here is that the groom has already claimed his bride and is now on his way back home.”
  The ten virgins are the bridesmaids, who go out into the early night to help the groom see the location from a distance.


b.  So the first essential preparation for the wedding is to have some sort of source of light so everyone can see where they are at and what they are doing.


c.  Lamps were pottery bowls with a ring handle on one end and a small opening on the other end for a wick.  The bowl was filled with oil that could set on fire and thus provide light.  This is an example of a first century A.D. Jewish oil lamp.
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3.  “went out to meet the bridegroom.”

a.  The ten virgins go outside to meet the bridegroom and light up the area in front of his house, so he can find it easily in the dark.  Apparently nightfall has begun, since the women are going outside with lamps.


b.  The purpose these bridesmaids serve is to be prepared for the coming of the groom by having oil in their lamps and their lamps lit to prepare the way of the groom.


c.  The groom is an illustration of the Lord Jesus Christ.  The bridesmaids are the people of the Tribulation.  Half are believers and half are unbelievers.  The believers are prepared with the light of the gospel.  The unbelievers have no oil and thus no light from the word of God.  They are unprepared for the coming of the groom.  The light from the lamps is analogous to the gospel, which some have believed in preparation for the return of Jesus and others have not believed, making them unprepared.

4.  Commentators’ comments.


a.  “We must not press the image of the church as a bride too far, because much of this truth was not revealed until the ministry of Paul (Eph 5:22ff).  Oil is usually a symbol of the Spirit of God, but I wonder if this particular oil is not also a symbol of the Word of God.”


b.  “While various interpretations have been given to this parable, it seems best to understand it as a judgment on living Jews soon after the Lord’s return in glory. The context (previous chapter) clearly points to that event.  In wedding customs in Jesus’ day, the bridegroom would return from the house of the bride in a procession leading to his own home where a wedding banquet would be enjoyed.  In Jesus’ parable, He as King will return from heaven with His bride, the church, in order to enter into the Millennium.  The Jews in the Tribulation will be some of the invited guests privileged to share in the feast.”


c.  “The Parable of the Ten Virgins is an exhortation to watchfulness, so it is not wise to try to find any particular significance in the equal proportions in the two groups of virgins.  The fact that all ten virgins went out to meet the bridegroom means that all ten recognized His role, but some had made preparation to meet Him, whereas others had not.  Other Scripture explains that the required preparation is saving faith in Jesus.  The motif of a wedding feast is informative.  The timing of a Jewish wedding was under the bridegroom’s father’s control.  When he was satisfied that the groom had built his bride a home that upheld the family honor, he would give his son permission to fetch his bride.  The timing of the wedding was thus not known to the groom, to the bride, or to any of the wedding party.  Naturally, once permission was given, the groom would immediately round up his party and sally forth to fetch his bride to his father’s house for the wedding feast. This usually happened at night, as the son had been building during the day.”


d.  “Jesus further illustrates His warning that would-be followers should be prepared for His return at any time with a story in which the master comes back later than expected.  The five foolish bridesmaids are not prepared for the long wait.   Parthenoi (‘virgins’) refers to young women of marriageable age.  The word is chosen not to point out their lack of sexual activity but their intimate relation to the bride.  The imagery of the parable accurately reflects typical customs of first-century Palestinian wedding festivities.  A welcoming processional escorts the newly married couple from the bride’s home to a great banquet at the bridegroom’s home, some unspecified time after the legal activities have been completed.  Torches light the way in the darkness, so all the bridesmaids have to take enough oil to keep them burning for as long as might be necessary.  The two groups of women are described as exactly alike in everything except their preparations.  Thus the fact that five fall in each category does not teach that there will be the same number saved as lost.”


e.  “Then tells us that we are to understand that this parable was delivered on the same occasion as the teaching Matthew has recorded at the end of chapter 24, and that it refers to the time of the Lord’s return.  Jesus says that this kingdom will be like ten girls with torches who were going out to meet the bridegroom.  This makes clear that Jesus is speaking of a wedding. Not much is known of the actual wedding ceremony in first-century Palestine.  It was preceded by a betrothal that was much more binding than is an engagement in modern societies.  It was really the first stage of marriage, and it took divorce proceedings to dissolve it.  At the end of the betrothal period the marriage took place, on a Wednesday if the bride was a virgin and on a Thursday if she was a widow.  The bridegroom and his party made their way to the home of the bride.  When the two groups came together the wedding took place.  After this there was a procession, generally to the home of the bridegroom, where feasting took place that might go on for days.  The processions often took place at night, when torches made for a spectacular display.  Clearly this is presupposed in Jesus’ parable.  The ten girls were involved in going out to meet the bridegroom, which makes it appear that they belonged to the bride’s party.  They would then have had their place in the procession to the bridegroom’s home for the feast.”
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